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Of all the various objects which present 
themselves to our observation, there is none 
so striking, so full of thought-stirring mystery, 
as the sight of an animated being, at one 
moment, full of energy, cognizant of things 
around it, actuated by impulses of various 
kinds from without and from within, a being 
of sensations and of passions, a living frame 
consisting of intricate textures and compli- 
cated machinery, performing many and vari- 
ous actions, all of which are subordinate to« 
and in harmony with, each other ; and the 
sight of that same animal, at the next mo- 
ment, lying motionless, passionless, senseless, 
lifeless ; changed, within the lapse of that 
moment, into a mass of dull matter, whose 
elementary parts, being, at once, set free 



from the powerful eontroul and influence of 
some invisible agent, yield a ready obedience 
to the laws of chemical affinity ; and, sepa- 
rating from that confederacy in which .they 
had been bound, pass into a variety of new 
combinations, causing an entire decomposi- 
tion of the body which they, so lately, con- 
stituted. What, then, has occurred, in this 
one moment, to produce this mighty change ? 
We are told, that the animal has died^ has 
been deprived of life. What, then, was this 
Life ? Where was its peculiar seat ? Whither 
has it gone ? What was its essence ; what 
its mode of acting ; why, and how, did its 
action cease ? We know not. But, this 
body, which we are contemplating, has k^st, 
not only its life, that something which con- 
trouled, and moulded^ and gave energy and 
impulse to, tlie matter of which the body was 
composed ; it has> also, lost that other some*- 
thing, which, also> was, in some way or 
other, connected with it, which dwelt in it, 
and made use of the several bodily organs 
as media of sensation or as. instruments of 
action ; thaty also, has quitted the body. 
What was this late inmate of the living 
body ? Where was its peculiar seat ? What 
the tie that linked it to the living frame? 



How was that tie broken^ and whither has 
this late inmate of the body flown ? We are 
utterly ignorant as regards all these points. 
We observe, that, so long as an animal body 
{)re8eTves its life ^and its sentient intelligent 
inmate, so long, also, is the process of respi^ 
rmtian or breathing earried on in that body. 
We have acquired the habit oi dating the 
existence ci an animal from the moment of 
its birth-^at that moment, it inspires ; and 
the process of respiration (consisting of alter^ 
nate inspiration and expiration) continues \n 
the body of that animal until the animal 
dies ; ' when it dies, it ceases to res^ire,-** 
when it ceases to respire, it dies. 
' Thus, ignorant though we are as to What 
life f>, and as to what the sentient and intel- 
ligent inmate of a living animal body is ; we 
observe the fact, that these coexist in an 
animal body so long as the process of respi- 
ration is maintained ki that body ; and that, 
when death takes place, respiration ceases, 
and life, and feeling, and intelligence, cease 
to exist in the non-respiring body. We, 
thu», learn to connect the presence of life 
and of sentient intelligence in an animal 
body, with the process of respiration as carried 
on in that body. We observe, that inspira- 
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tion is the first act after birth, and that ex- 
piration is the last act, and that with the 
final expiration is connected the departure 
of life and of sentient intelligence from the 
body. When, therefore, that mighty and 
astounding change takes place in an animal 
body which is denominated its deaths we ex- 
press what has occurred, by saying, that the 
animal has expired^ has breathed its last 
breathy has made its final expiration. We fix 
upon that which is cognizable by our senses, 
and we say, that the animal has expired^ 
because we observe that it no more inspires ; 
and, in this statement of a sensible fact, are 
included, the departure of life, and the de- 
parture of sentient intelligence, from the body 
of whose expiration we are speaking. For, 
as animal life, and the sentient intelligent 
principle which dwells in the living animal 
body, are things known only by their effects ; 
things, of which, in themselves ^ no sense 
which we possess can take any cognizance ; 
things, of whose essence, or mode of being, 
we know not anything, and with regard to 
whose essence, or mode of being, we cannot 
form anything approaching to a conception ; 
so, are we utterly unable to perceive the 
departure of these things from the body; 



but, we, at once, come to the conclusion that 
they have departed, riierely from observing, 
that the process of respiration has ceased, 
and that there no longer is any manifestation 
of their presence. Thus, is the breathing of 
an animal body intimately associated in our 
minds with the existence of life and intelli- 
gence in that body ; and, thus, do we acquire 
the habit of dwelling on the contemplation 
of that respiratory process which is cogniz- 
able by our senses, until it absorbs, as it 
were, into itself that life and sentient intelli- 
gence of whose essence our minds cannot 
form any idea ; so that we are led to regard 
the departure of breath from the body, as the 
principal feature in that marvellous change 
which is called death. And, having thus 
accustomed our minds to associate the loss of 
breath with what is termed the death of an 
animal body, until we have learned to regard 
loss of breath as identical with death ; we 
are led to regard the act of breathing, or the 
breathy ^& constituting the leading distinction 
between a living animal body and a dead ani- 
mal body. Thus, we term the former an 
animate body, and the latter an inanimate 
body ; yet, what do these words, taken in 
their strict import, imply ? An animate body, 



is a body endowed with animation ox anima,' 
anima being ar Latin noun feminine,^ which, 
as well as the Latin masculine noun €inimus, 
is formed from the Greek;, noun /^ycfto^ wind or 
breath ; and the body, derives its name animal 
from the am/»^^ which appears to anifnate it; 
so that, strictly speaking, Q,n animal boifyf so 
soon as it becomes ma^i;72a^e, loses all title to 
the appellation animal. Thus, do breath and 
life becomei associated, not only in o^r mindss 
but also in our « language. But, the < body, 
whose sudden transition from an animate ib 
an inanimate staAe we are contemplating, has 
not only parted with its. breathy and with its 
life ; but it has lost, also, that something 
which we have spoken of ;as 'having resided 
in it as an intelligent inmate. By whiat term, 
then, do^ we denote this> mysterious and invi*- 
Siible thing, of whose essence, or mode .of 
beingy whether, as connected with) the ani^- 
mate body, or, ^ as separated from it, we ave 
altogether ignorant ? As we are totally un* 
able to ferm anything Jike a conception of^tfae 
essence,r or mode of being, of this mysterious 
thing, we ought to designate it by some arbi»- 
trary term, quite distinct from any term 
made use of to designate any sensible object 
or any other thing respecting which we can 



fiirm some idea. But, man, ever fond of 
ponrtraying things whose ess^ice he cannot 
comprehend, under images borrowed finom 
sensible objects, again recurs to the breathy 
as die sensible distinction between the living 
and the dead body, between what is animate 
and that which is inanimate, and he adopts it 
as the figure under which he attempts to 
image to himself and to others, that imper* 
ceptible and inconceivable something, which 
was the sentient and intelligent inmate of 
that body upon which we gaze with wonder, 
as having, in one moment, parted with breath, 
with ^e, with inidligence. 

Thus, in Hebrew, the noun v&J denotes 
breath. Hence,, it is used also to denote a 
respirant bodg, a breathing frame, an animal 
bodff ; whence, it is employed to denote, not 
<mly a living animal body, a living breathing 
ficame ; but also, an animal body which has 
ceased to live, a body which has been resfi- 
raat, a mere carcase. It is, also, used to 
dauate ammaium or Itfe. It is appli^ also, 
to denote the sentient inmate of the animal 
body, that something of which we have 
spoken as coexisting with life in the respiring 
animal body. 

We read, in the first record of the book 
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'' Genesis," that God said tt^Ba ptt^ D'^DTr irtt^ 
rrn (rendered "let the waters bring forth 
abundantly the moving creature that hath 
life ") *' let the waters bring forth abundantly 
the reptile living itfsa " " and fowl, &c." 
" And God created uhlT^ D^wm n» " (ren- 
dered " great whales") rmtrr^ rrnn 2;s3 te n«i 
(rendered '' and every living creature that 
moveth ") and every living tt^aa that moveth, 
which the waters brought forth abundantly 
after their kind, and every winged fowl after 

•Gen.i.20, j^.^ j^j^^ „ ^ ,, ^^^ ^^^ ^^.^ j^^ ^^^ ^^^^^ 

bring forth iTH tt;S3 the living ttra> (rendered 
" the living creature ") after his kind, cattle 
and creeping thing, and beast of the earth 

* Ibid. 24. after his kind, and it was so." ^ ** And God 
said — and to every beast of the earth, and 
to every fowl of the air, and to every thing 
that creepeth upon the earth TTTi e®3 11 •^lt^^^ 
(rendered *' wherein there is life ") in which 

» Ibid. 30. (is) living tya3 ,&c." "" 

Thus, we see, that each of the creatures 
which the waters brought forth, and each of 
those which the earth brought forth, every 
beast of the earth, and every fowl of the air, 
and every creeping thing of the earth and of 
the waters, is called rvr\ ttfM (^living 1:^33 i. e. 
living breath, living breathing-hody) a living 



M)) or animal ; every one of these creatures 
had a bodily stracture in which was pm ttfS3 
(living breath) a living ttfS)3 or anima. 

We read, also, in this same record, that God 
said, ** Let us make (or, we will make) man 
(□rm) in our image after our likeness ; and let 
them have dominion (or, they shall rule) over 
the fish of the sea, and over the fowl of the 
air, and over the cattle, and over all the 
earth, and over every creeping thing that 
creepeth upon the earth. So God created 
man in His own image, in the image of God 
created He him; male and female created 
He them.''* - ibid. 26, 

27. 

No one can suppose, that this " image of 
Grod," in which man was formed, this '' like- 
ness " of the Deity, after which he was made, 
refers to the bodily structure of man. For 
the bodily structure of man bears a close re- 
semblance to that of many of the animals 
subjected to his dominion ; and, in all the 
leading features of the bodily economy, this 
** likeness** of man to other animals is mani- 
fested. Whereas, we know not anything of 
the '' likeness " of God, nor can we form any 
conception of what it is. " To whom will ye 
liken God, or what likeness" (/tiDl, the same 
word as that employed in Gen. i. 25, 26.) 
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• isa. xi.18. « ^11 y^ compare unto him ? " • *' To whcHsa 

will ye liken me and make me equal and 

' ^^'J^^\' compare me, that we may be like ? " ' When 

25. ** Jehovah descended upon" mount Sinai '*in 

fire/' and: the mount was ''altogether on a 

»Exod.xix. smoke/' «^ ^* then went up Moses and Aaron, 

Nadab and Abihu, and seventy of the elders of 

Israel, and th^ saw the. God of Israel. And 

the sight of the glory of Jehovah, was like 

devouring) fire ;Qn the top of the mount in the 

*" Exodus eyes of the children of Israel."^ " Ye came 

XXIV. 9. •^ 

10,17. near," says Moses to the Israelites, ^*and 

stood under the.nK)iuntain, and the mountain 

burned with fire unto the midst of heaven, 

with darkness, douds, and -thick darkness ; 

and Jehovah spake unto you out of the midst 

o£ the fire ; ye heard the voice^ but saw no 

' Deot. iv. similitude : only .(ye heard) a voice." ' " No 

"Jobnus. man bath seen God at any .time," " for He 

is a Beingt vhotn " no man hath seen nor 

' 1 Tim. can .see." ' i. Christ, "the Son of God," " 

- John xx. V the image of the invisible God," " who, "being 

• coi.i. 15. in the form of God, thought.it not robbery to 

be equal with. God, made himself of no repur 
tation, and took upon himself the form of a 
servant, and was made in the likeness of men, 
and being found in fashion as a man, he 
humbled himself, and became obedient unto 
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deatli."?- He was sent "in .the likeness of "" /'•"■ "• 

6 — 8. 

wnful flesh."'^ " The word was made flesh."^ ' ^^^' v"»- 

3. 

-* Thereas, theny an image, and a *f likeness/' * Johni.H. 
of the Deity, in which, and after which, man 
was- created; and th^e.i& a ^' likeness, of 
men," which Christ, the *' image" and the 
equal of the invisible ;Gody. took upon himself 
when be /put on the *' form of a servant," and 
was " made flesh/' 

. As, then, the bodily structure, the fleshy 
form, was that f' likeness of men," which 
Christ, ' ^. the image of the. iavisiUe God/' 
put ;on when he- resided on earth in a taber^ 
nade of flesh ; so,* when we , are told that 
f'God created man in his own image/' and 
after his own " likeness ; "^ it is evident,. that 
this statement refers to a: part of man totally 
distinct . from his body of flesh ; . as distinct 
fcom it as was. Christ, the incarnate image of 
God, from the form of flesh which he con-* 
descended to assume. It refers to that inmate 
of the body which St. Paul expiessively calls 
the ^'inward man," as contrasted with the 
body which he terms the *' outward- man/' r ' 2c0r.iT. 
Wbat, then, is the essence of this God-like 
inmate of the fleshy tabernacle of man ? We 
know not. For, as no man hath seen, nor 
can see, God ; as our minds cannot form any 
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conception of His essence, or mode of being ; 
so cannot we see this " image of God " in 
man, nor can we form any conception of its 
essence, or mode of being. We cannot in 
our present state of being, know what God 
is; for, as we are utterly unable, not only 
to perceive Him, but, also, to form anything 
like a conception of Him; as, His essence 
cannot be perceived by any one of our 
present senses ; so, could it not be appre- 
hended by our faculties, as they now exist. 
We cannot, in our present state, know what 
God is ; for, as there exists not, throughout 
the whole range of sensible objects with 
which we are acquainted, any thing with 
which He can be compared, or to which 
He may be likened ; so, could not any terms 
of language be framed, by which the nature 
of His being could be made conceivable by 
our faculties. It may, indeed, be said, that 
we are told what God is ; for, we read that 
** God is Spirit" {tcv^viM h eeo?") J but, what does 
24. the term Spirit denote? It simply denotes 
windy blowing air, breath ; as implying these, 
it has a definite import, an intelligible mean- 
ing ; but, as used in a figurative sense, to ex- 
press the essence of the Deity, it does not 
convey to our minds any idea. So that we 



" John iv. 
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do not gain one step in advancing towards 
anything like a conception of what God is, by 
being told that He is Spirit or «y«vfMi. The 
wind, indeed, being invisible and omnipre- 
sent, and being the upholder of all life, the 
source of all breathy is no unapt image of that 
invisible and omnipresent Being in whom we 
all " live and move and have our being ; " but 
it offers only, a vague, and scanty, and remote 
image ; so that, when we are told, that God 
is Spirit, we still are utterly unable to form 
any thing like a conception of His essence. 
But, be that essence what it may ; we are 
told, that " God is Spirit;'' and the " inward 
man," which was made in the " image," and 
after ** the likeness" of God, is also called 
Spirit^ (jffvwita, Spiritus). So that, although 'Rom. viu. 
we do not advance a step towards the appre- ii.'n, &c! 
hension of what God is by learning that He is 
Spirit, nor towards the apprehension of what 
the *' inward man" is by being told that it is 
Spirit ; we, yet, have revealed unto us this 
important truth, that there exists in the pal- 
pable and visible body of man, in that body 
which springs from, and returns, to earth, a 
being, made in the " image," and after the 
" likeness," of '' The High and Lofty One 
that inhabiteth eternity ; " a being, whose 
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essence is expressed by the same term as 
that employed to express the essence of the 
Deity, namely Spirit. 

When we Bay, that the " inward man" is 
not cognizable by any senses which we pos^ 
dess, we mean to say, that no man possesses 
any sense whereby he can perceive (otherwise 
than by its effects on the body in which it 
resides) the spiritual inmate of any other 
human body than &is own* For, each of us 
bai; abundant perception of his own '' inward 
man," of his own sentient, thinking, reason- 
ing, self; although he cannot form any con* 
oeption as to the essence of that self : or, as 
to the nature, or mode, of its connexion with 
its bodily vestment, with which it seems to 
be so closely and intimately blended, so in^ 
terwoven, as it were, (like woof with warp) 
as to constitute one and the same individuaL 
Yet, is- man conscious to himself, <^at his 
Spirit, his real self, is something distinct from 
the garb of' flesh which clings so closely to 
it, and enshrouds it. Andy although all the 
knowledge which he possesses respecting his 
own body, and of things external to it, is de-* 
rived from various impressions made upon it, 
and, in 4Some inconceivable way, transmitted 
to the sentient inmate of the body, which 
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frames all its conceptioBS from knowledge so 
acquired; although no knowledge thus ac- 
quired, and no conception framed from such 
knowledge, can enable him to know, or to 
conceive, what his own spiritual essence is ; 
or, in what mode, it is Connected with its 
bodily tenement ; or, in what degree, or to 
what extent, it may, even during its abode in 
that tenement, have a mode of existence dis- 
tinct from its connexion with that temporary 
abode ; yet does this Spirit of man possess a 
consciousness of high and lofty pretensions ; 
yet, does it feel a consciousness of the pos- 
session of appetites which nothing derived to 
it through its bodily frame^work can satisfy, 
of faculties fettered, and imperfectly deve- 
loped ; and, bound though it be, closely 
bound, in a prison-house of flesh, it is ever 
beating itself, as it were, against the bars of 
its nanow cell, seekii^ to get a wider range, 
in which it may expaiia^ more freely, and 
may find an abode more congenial to its 
essential character. 

We read, in the second record of '^ Gene- 
sis," the foUowii^ statement with regaid to 
the creation of man ; oik nte arhn mv *fim 
nam p isy " and Jehovah Aleim formed 
the man dust from the ground;" that is. 
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£ashioned dust from the ground into the body 
of man, into the human form (a figure of 
speech borrowed from the act of the n^ or 
potter, who fashions clay into various kind of 
vessels: compare Rom. ix, 20, 21). Here, 
then, is the formation of the '' outward man," 
of the " earthen vessel." The narrative pro- 
ceeds : D'^^n JiDtt^3 VSKl nS'^l '* and He breathed 
into his nostrils the breath of life." (Engl, 
transl.) Here we again find a word (nott^D), 
expressive of breath, used to express that 
spiritual inmate of the earthen vessel which 
was a portion of God's own Breath, or Spirit. 
For, as we have already seen, language pos- 
sesses not any word by which the essence of 
this emanation from God's inconceivable 
Being can be made intelligible to man ; in 
speaking of it, therefore, recourse is ever had 
to breath or wind, as a figure under which it 
is represented ; and, as, in accordance with 
this figure, thus universally adopted, God is 
called Spirit (breath, wind. Spirit us, wcv/au, 
rm); so, in harmony with this figurative 
expression, when God communicated His 
" image" and " likeness" to the being whom 
He created, He is said to h^^eblown or breathed 
into the respiratory organs of the body which 
He had fashioned, D'^TT fiDtt^i breath of life. 
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Thus, did the Deity infuse, into the earthen 
vessel which he had framed, a portion of his 
own eternal and immortal essence ; thus, was 
the '* image" and " likeness" of God invested 
with a form of flesh ; the " outward man," 
formed *' of the earth, earthy ; " the " inward 
man," an emanation of " the Lord from 
heaven.** Thus perfect was the '' figure," 
which man (or Adam, DTK) presented, of that 
incarnate Deity whom St. Paul styles " the 
second man," or '' last Adam." » * "^^^'ir* 

' 45, 47. 

" Jehovah Aleim fashioned the man dust 

* As man is an incarnation of spirit, *' the image of God" in 
a body of flesh, so also was there in Christ a similar union of 
spirit and of flesh ; for He also was " the image of God " veiled 
in a clothing of flesh. Thus did Christ, in His incarnate state, 
present a perfect figure of man ; and, thus, does every man pre- 
sent a perfect figure of the incarnate Saviour. Christ, as re- 
garded his spirit, was the Son of God ; as regarded the veil of 
flesh which He assumed, He condescended to call himself" the 
Son of Man." And man, with a reference to his spirit, is per^ 
mitted to address the Deity as his " Father,'' while he, also, 
with a reference to his body, applies that title to his earthly 
parent. There is not, then, any greater mystery in the incar- 
nation of Christ, than in the incarnation of man. We are not 
warranted in saying, " that two whole and perfect natures, that is 
to say, the Godhead and Manhood were joined together in one 
person, never to be divided, whereof is one Christ, very God, 
and very man," [11. Article of the Church of England ;] for, 
perfect man includes the spiritual image of God as well as the 
body of flesh ; and Christ, himself " the image of God," merely 
assumed a body of flesh like that worn by incarnate man ; so 
that in Christ there was no more an union of natures than 
exists in every man, who, also, during his existence on earth, 
is an image of God clothed with a body of flesh. 

C 
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from the ground, and He breathed into his 
nostrils the Breath of life, mn it?B3^ DWn %'n 
and the man was for^ (or, was) a living tifS)^ 
Gcn.ii.7. (or animal) *' ""that is, his mode of existence 
was fl^ * a rrn tt^S^ or living animal ; such as 
was every one of those living creatures which 
had already been formed, and over whom he 
was appointed to bear rule. The earthen 
vessel^ into which God so breathed a portion 
of his own essence, was made in the simili- 
tude of other creatures which God had, pre- 
viously, created. The spiritual being, bear- 
ing the *' image" and " likeness" of the 
Deity, was placed in an animal frame, and, 
thus, man became, as regarded his mode of 
existence, a living animal, a mn ttrsi, as was 
every beast of the field, and every fowl of the 
air, and every moving creature on the earth 

or in the waters. Ka< cycycro h ity^p^no^ €i< i^v^pjy ^e^'av 

says the Septuagint version, which transla- 
tion is referred to by St. Paul, when he says, 

" And so it is written cAvcto 6 v^v^roq ay^^uvo^ A^a^ 

€<( if/vx^y ^a<rav, the first man Adam was made 

' I Cor ^^^ '^^'^'' W»^y into a living A^^xn;^ that is, tyw^ 

XV. 45. -,>ji^. he was put into what St. Paul terms a 

<r«f*a i|/vx«foy, a body endowed with ^xn» tt^W, 

* Comp. ntt?H-b (Gen. ii. 22.), ^^>\ (xii.2.)tt?ro-b (Exod. 
iv. 3.) nifiO-7 (verse 4.) &c. 
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anitna, an ammated body. The Greek noun 
imxn* thus employed to express what the Latin 
anima is used to denote, is, in its strict 
impoit, expressive of breath or blowing airy 
the verb <(/wx» signifying to blow or breathe; 
so that B®5, i^vxnj animay rttm^, im, vi'ev/xa, spi- 
rituSy all, are words, which, in their primary 
import, denote breath or wind ; this being the 
figure universally employed, as we have 
already seen, to express life or the animating 
principle^ and also the sentient intelligent inmate 
of an animated body. Great confusion has 
arisen from this general adoption of terms 
expressive of ic;iW or dre^^A, to denote, also, 
life and the sentient inmate of an animated 
body. The Greek noun *wxi» is, very gene- 
rally, rendered, in English, by the word soul% 
and, in the English language, soul and spirit 
are used, very commonly, in the same import, 
to denote the " inward man." Thus, we 
find the words rm ^O&iy orwn TTI rendered 
by the Septuagint Ka« cAitt* i at^pmn^ «« ♦'ow ^^9 
and, in the English translation, ** and man 
became a living soul;" so the words of St. 
Paul, which are a quotation from the Septua- 
gint, are rendered *' the first man Adam was 
made a living soul." So that those, who do 
not refer to the Hebrew text, are led to 
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imagine, that some word is, here, employed 
to characterize the nature of man as distin- 
guished from that of every other animated 
being of the earth, man being the only being 
of whom we read that he " became a living 
soul ; " whereas, we find, that the words, 
thus rendered, are, expressly, those which 
place man, as regards his bodily structure, in 
the same class with every beast of the field, 
and every fowl of the air, and every moving and 
creeping thing of the earth and of the waters. 
This a-effAo, 4njxtK0if, OT animated body of flesh 
and blood, was, then, the form with which 
the Deity clothed the being whom He cre- 
ated in His own "image" and after His 
" likeness." It was an earthen vessel, con- 
taining the image of the eternal God ; and, 
being such, it was a body, in its very nature 
and properties, entirely opposite, and contrary 
to, the nature and properties of its spiritual 
inmate; in its very nature and properties, 
unfitted for the permanent abode of an immor- 
tal being which had emanated from the divine 
essence. It was a body of earth, earthy ; a 
body, in its very nature, liable to (9^opa) cor- 
ruption, in its very nature, changeable, and 
temporary. It was a living tt^M, and what is 
this? What, but a fabric exposed to innu- 
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merable accidents from without, and from 
widiin; one, in which, perpetual action is 
connected with perpetual change of element- 
ary parts ; in which, nothing is fixed, and 
stable, and enduring ; one, in which, the very 
principle of life (be the essence of that prin- 
ciple what it may) which moulds, and con- 
trols, and gives impulse and energy to, the 
several parts of the material frame, works 
out also, sooner or later, the elements of 
decay and of dissolution ? We see the bodies 
of all animals, beasts, birds, creeping things 
of the earth and of the waters, every living 
ttrd:3, liable to accidental injury, to perpetual 
change, to sudden destruction, to gradual 
decay, to ultimate dissolution. We see how 
the destruction of these bodily structures 
must, of necessity, be instantaneously pro- 
duced by various mechanical, and other 
means. We see animals deriving their bodies 
from the matter of other animal bodies, 
and, themselves, in their turn, yielding up the 
borrowed materials of their bodies to frimish 
matter for the bodies of other animals. We 
behold a perpetual succession of animals from 
animals; each producing exact patterns of 
itself, " according to its kind." We see 
animals formed for subsisting on other animal 
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bodies ; and, in such animals so formed, we 
observe decisive marks of a structure, fitting 
them, in every respect, for discovering, tak- 
ing, securing, destroying, devouring, digest- 
ing, their prey. In every predatory animal, 
from the lion of the forest to the spider on our 
walls, we see the mieans ; provided for de- 
stroying, and preying upon, other animals. 
The fossil remains of animals, of a date 
(as Geology tells us,) far anterior to that of 
incarnate man, give evidence, that predatory 
animals existed on this globe, long before 
man was introduced upon it. They aflbrd 
evidence, that in those pre-adamite days, 
animals existed which preyed upon other ani- 
mals ; and that all animals which existed in 
those ages, the destroyers, as well as their 
prey, sooner or later, yielded up their bodies 
to decay, and death, and dissolution. 

The very nature, then, of a »Tn ttffii or 
(T^iAa i^vxiic«y or animal body, is opposed to sta- 
bility and permanence as to mode of being. 
But, it was in the form of a rrn efS3 that man 
was introduced upon this globe to bear domi- 
nion over every other rvn tt^S3 which had 
previously been created. God, when he cre- 
ated man, placed a portion of his own eternal 
essence in a body formed of materials taken 
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from the earth. Incongruous and inharmo- 
nious as such an union of spiritual essence 
and earthy matter, necessarily, was ; diame- 
trically opposed, in their natures, as were the 
spiritual inward man, and the earthen out- 
ward man ; it, nevertheless, pleased God, it 
harmpnized with His eternal purpose, to 
pjothe His " image " with a avfia i^vxiKoy, or 
animal body. 

In our present state of being, while our 
spiriUial inward man remains tabernacled in 
flesh, we are unable to form any conception 
of the mode in which that inward spirit may 
subsist when it casts off its vesture of earth ; 
and we are equally unable to form any con- 
ception of the nature of the trtcfia or body with 
which it is destined, hereafter, to be clothed. 
We are told, indeed, that our future c»iia will 
be glorious, incorruptible, immortal ; terms 
which, in themselves, sufficiently indicate, 
that our future vestments will be, in nature 
and in essence, not only, altogether, different 
from, but diametrically opposite to, the nature 
and character of our present bodies. St. 
Paul tells us what our future <r<ir^ will be, for 
he says that it will be a 0-iqpu» «>€vfU(TMoy a spiri- 
tual body; but here, again, is a figurative 
term, ^rmed from ^n^vfia breathy wind^ spirit y 
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which does not convey any definite, or con- 
ceivable idea. For, as we are unable to form 
any conception as to the nature or essence 
of the Spirit of God, or of the Spirit of Man ; 
so, are we unable to form any conception as 
to whatflj Spiritual body will be. But, although 
we cannot conceive what Spirit and Spiritual 
are; the information communicated by St. 
Paul is all-important and entirely satisfying. 
For, although, we know not what Spirit i>, 
we know that God exists, and that He is Spi- 
rit; although, we know not what our own 
inward self is, we know that it exists, and that 
it, also, is Spirit; although, we know not 
what a Spiritual body is ; we learn, that the 
spirit of man is destined hereafter to be invested 
with such a body ; and, although, we know 
not what the terms spirit and spiritual imply ; 
we, yet, can clearly perceive, that they have 
a kindred import ; we, yet, can perceive that 
Spirit clothed with a Spiritual body, must 
have a body of a nature corresponding to it- 
self, and entirely harmonizing with its own 
character; we can, readily, perceive, that 
such a body will be glorious, incorruptible, 
and immortal. 

But man, the direct offspring of the eternal 
Deity, the being created with so high and 
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glorious a destiny, was placed as an inhabi- 
tant of this globe, of whose systematic con- 
dition, anteriorly, as well as subsequently, to 
the introduction of man upon it, change ap- 
pears, ever, to have been, as it now is, the 
leading characteristic. Such a scene would 
ill have harmonized with man, had his mode 
of being during his abode on earth been 
fixed and unchanging. But, he also, exalted 
as was his origin, glorious as was his ultimate 
destiny, immortal as was his spirit, was made 
to partake of that temporary and mutable na- 
ture which characterized and characterizes 
the things of earth. Invested with an animal 
body derived from earth, and. as such, muta- 
ble and temporary and corruptible ; man was 
introduced as an inhabitant of earth. Such 
was Man or Adam. 

About four thousand years after the intro- 
duction of man or Adam on this earthy Christ 
also became man, or Adam, became incarnate 
and tab^nacled among men. It was the 
eternal, though hidden purpose of God, not 
only that His offspring Man, formed in His 
'' image and - partaking of His likeness," 
should be clothed with flesh, should be placed 
on earth as a living vfi} ; but, that his be- 
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loved Son,' the Divine word, who was also n, kc. 
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yjohni. 1. God/ who partook of God's inconceivable 
«— xvii. 5. glory before the world was ;* by whom also 
God made the worlds, '' being the brightness 
of His glory, and the express imi^e of His per- 
son, and upholding all things by the word of 
•Heb.i.2.3. his power" ;" that He, also, should take upon 
Himself a body of earth, should become in- 
cam&te, should exist as man or Adam upon 
earth, should be clothed with a <r«/t«( 4^U«y, 
and be as a living tOBi^ ; and, not only this, 
not only that he should be thus degraded 
from his high estate and exalted glory, but 
should, even as man among men, exist in a 
low and despised condition, and suffer priva* 
tion, and endure taunt and contumely, and be 
'' a man of sorrows and acquainted with 
grief;" should, although ever occupied in 
deeds of transcendent benevolence and mercy, 
although exhibiting a perfect pattern of un- 
sullied purity^ such as had never before been 
witnessed on earth, be scourged as a male- 
£stctor, and be subjected to a most painful 
and ignominious death, while, at the same 
time, his innocence and faultlessness were 
publicly proclaimed. This, too was the eter- 
nal purpose of God. And this humiliation, 
and incarnation , and chastisement, and cruci- 
fixion, and bodily death, of this mighty and 
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glorious being, formed a part of that eternal 
plan, which, also, embraced the creation and 
incarnation of man ; and was destined to se- 
(jure the eternal welfare and glory of man ; to 
secure to him an admission into, and an 
eternal abode in, the cburts of heaven ; and, 
at the same time, to promote the glory of the 
eternal Godhead. 

Here, then, ^ a my stery of inconceivable 
depth; a mystery, such as angels might 
well desire to look into. That a Being, of 
whose majesty, and exaltation, and gloty« 
and perfection, we cannot form anything like 
a conception ; that He, who shared the incon- 
ceivable glories of the All-mighty Godhead ; 
He, by, and for, whom the countless host of 
worlds which stud the universe, was called 
into existence ; that this Being should abdi- 
cate for a time the throne of His transcendent 
Majesty, and should assume a form of flesh 
and blood, such as is worn by creatures mov- 
ing on this speck in the boundless expanse of 
the heavens; that He, whose heritage was 
the whole range of the universe, should be, 
as man, in so abject a condition, that He had 
not where to lay His head ; and that, having 
been oppressed with all the sorrows that bur- 
den humanity. He should suffer, in addition to 
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these, agonies of spirit which language cannot 
pourtray nor man conceive ; that He should 
submit His body to the scourge and to the 
cross ; and, that all this degradation and suf- 
fering, should, not only consist with His own 
eternal glory and with that of the Godhead 
with which He is associated ; but should, as 
far as that glory can be advanced, tend to 
promote that glory ; this, indeed, was a mys- 
tery, and such a mystery as God, alone, 
could have conceived and have planned. We 
said, that this degradation and passion of 
Christ were destined to secure the eternal 
welfare and exaltation of man. But, this was 
not the sole purpose for which Christ left the 
bosom of the Father, and became Man, and 
endured sorrow, and suffered on the cross. It 
was God's eternal purpose, which He pur- 
posed in Christ Jesus our Lord, by " the 
mystery of the sacrifice of Christ," and " by 
the blood of His cross," to reconcile all things 
unto Himself; by Him, whether things in 
*Eph.iii.9 earth, or things in the heavens;^ '^ to gather 
Zll'.^^^' together, in one, all things in Christ, both 
which are in the heavens, and which are on 
•Eph.i.10. earth, (even) in Him."*^ 

Thus, were the humiliation, and passion, 
of the appointed heir of all things, connected. 
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inseparably, with the welfare of all things in 
the heavens and on earth. " By him were 
all things created that are in the heavens and 
that are in earth, visible and invisible, whether 
thrones, or dominions, or principalities, or 
powers ; all things were created for him, and 
by him ; and he is before all things, and by 
him all things consist ; and he is the head of 
the body the church ; who is the beginning, 
the first-born from the dead ; that, in all 
things, he might have the pre-eminence. 
For, it pleased (the Father) that, in him, 
should all fulness dwell. And, having made 
peace through the blood of his cross, by him 
to reconcile all things unto himself ; by him, 
whether things in earth, or things in the 
heavens. "** The sacrifice of Christ was fore- jg^go' 
ordained, as a leading and indispensable 
feature in the mighty scheme of creation. 
Why was it so ordained, how was it required ? 
These are questions which man cannot solve ; 
but they are questions which, unavoidably, 
spring up in our minds as we contemplate, 
in imagination, this mysterious scheme, this 
wondrous sacrifice of the maker of the uni- 
verse to the interests of His creatures. But, 
as we are utterly unable to comprehend, 
what spirit is ; what spiritual essences are ; 
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what our owa spiritual self is, and how it is 
connected with its carnal frame; what the 
mode of being of a spirit is, when freed from 
its incarnation ; what the nature of the 
spiritual «r«j»a} wherewith we are hereafter to 
be invested ; or how our spirit is to be con- 
nected with its spiritual clothing ; all these 
things being, purely, spiritual, and, as such, 
being beyond our present powers of discern- 
ment, or conception ; so, must it be impos- 
sible, that we, in our present condition, 
should be able to comprehend that stupen* 
dous scheme which embraces all created 
things, and which included, also, from eter- 
nity, as an essential, and indispensable^ part 
of it, the humiliation, and incarnation, and 
sacrifice, of the Lord of life and glory ; even, 
were an angel of light commissioned to unfold 
to us this mystery. 

As we are, totally, unable to conceive, 
what spirit is ; what beings purely spiritual 
are ; what the mode of their subsistence is ; 
what the eternal Godhead is ; so, are we, 
totally, unable to form any concepticm, of the 
attributes of the Deity, of the majesty, glory, 
purity, wisdom, goodness, power, of God ; 
He being the centre, and the source, of all 
majesty, of all glory, of all purity, of all 
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wisdom, of all goodness, of all power. Nor, 
can we form any conception of the holiness, 
of the spirituality, of those celestial mansions, 
which are spoken of as being the peculiar 
abode of the Deity and of those spiritual 
beings who behold His presence, and un- 
ceasingly, do His will, and chaunt His praise. 
We cannot form any conception, of the feel- 
ings and the faculties of these beings, who, 
thus surround the throne of God, and fill 
the courts of heaven with their ceaseless 
hallelujahs. We know not any thing re- 
specting the history of these glorious beings. 
We know not, whether they were, at once, 
raised to this high state of being and of glory ; 
or, whether the(y passed through any grada- 
tions of being before they were admitted to 
their present condition, to their present abode. 
This we know, that, when God*s will is made 
known to them, they are the ready, and de- 
voted, and unwearied, and undeviating, 
ministers of His pleasure. Inmates of the 
courts of heaven ; dwelling, constantly^ 
in the presence of the Deity; beholding 
Him as He is ; comprehending His glorious 
perfections; able, not only to know His 
will, but also to execute it, and, not only 
able to execute it, but impelled, by every 
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feeling of their nature, to delight in ex- 
ecuting it; — theirs is, indeed, a state of 
glory, and of power, and of holiness, of which 
we, in our present condition, cannot form 
any notion. Contrast, for a moment, these 
beings with our incarnate selves. Utterly 
unable, not only, to behold the presence of 
God, but, even, to form any conception of 
His essence or mode of being, or of His 
attributes ; knowing, indeed, as regards our 
own acts, what the will of God is ; but, in 
every instance, doing it imperfectly, or re- 
luctantly, or neglecting to do it ; or having 
the inclination, and lacking the ability, to 
do it ; or, doing, with ready zeal, the very 
things which He wills us not to do ; — how 
entirely do we, in nature, and ability, and 
character, and feeling, differ from those 
mighty angels ! How, then, and why is this ? 
Was not man made in the image of God, and 
after his likeness ? His Spirit, indeed, bears 
that image and that likeness, but it is incar- 
cerated in an earthen vessel, in a (rufAa ^vy^Km 
in a tenement of flesh ; and these two parts 
of man, the '* outward man" and the *' in- 
ward man," the flesh and the spirit, are, in 
their very natures, diametrically opposite, 
and contrary, the one to the other ; for, the 
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flesh lusteth against the Spirit, and the Spirit 
against the flesh, in a state of continual war- 
fare. The spirit is burdened, and degraded, 
by its alliance with its earthly tenement. 
Its faculties are restricted, its capacities are 
straitened, its actions are fettered, its longings 
are unsatisfied, its will is impotent. It is 
conscious of its own permanency, of its body's 
mutability and corruptibility ; it knows, that 
its abode in the body will be but short ; it 
feels, that it has powers which the body 
opposes, curbs, overpowers ; it knows, that a 
different state of being awaits it when it shall 
have cast off its garment of flesh ; and, yet, 
it is so occupied by the impulses and influ* 
ences which it receives from its bodily frame ; 
it is so engrossed by perceptions due to that 
body ; that it identifies itself with its earthy 
tenement, and shrinks from the contemplation 
of the approaching dissolution of its prison- 
house, as though the destruction of its own 
existence were involved in that of its tem- 
porary dwelling. And, thus, though, fre- 
quently, exhausted, as it were, by its weary- 
ing, fruitless, contests with the body; and 
groaning under the burden of the flesh ; it, 
yet, clings to it with infatuated fondness, and 
loves the very thing that it loathes. How 
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entirely different is such a state, from that 
of the spiritual beings which inhabit the courts 
of heaven ! How utterly impossible is it to 
conceive two conditions more opposite, than 
that of incarnate man, and that of an angel 
of light ! How unfitted is man, in his pre- 
sent state, for a residence in the mansions of 
holiness ; for communion with beings purely 
spiritual ; for the office of a ministering angel ! 
And, yet, he is destined for those mansions ; 
he is destined to mingle with the heavenly 
host ; he has, awaiting him, an inheritance 
incorruptible, and undefiled, and that fadeth 
not away, reserved in heaven for him ; he has, 
awaiting him, a <r<syM mheviAanitov, a spiritual body, 
glorious, incorruptible, immortal, in which all 
the native faculties of '' the image of God" 
will have their full scope, and will be in- 
vested with energies and powers suitable to 
the character of the offspring of the Most 
High. 

It is, then, the <r«j»a ^vxi^o», the animal body, 
in which the spirit of man is imprisoned, 
which thus blinds, and fetters, and overpowers 
man, and renders him unable, during the 
period of his incarnation, to discern, or com- 
prehend, spiritual things. 

We perceive in our animal body, sundry 
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actions and functions going on in regular order 
and harmony ; and various changes taking 
place throughout our bodily economy ; inde- 
pendently of any volition, or impulse, or con- 
troul, on the part of our sentient, thinking 
self. We perceive similar actions, and func- 
tions, and changes, in other animal bodies. 
We perceive a totally new and different set 
of actions taking place in an animal body 
after it has died; which lead to the entire 
dissolution and decomposition of that body, 
and to the resolution of its matter into new 
and different forms and assemblages of the 
elementary parts. We observe sundry actions 
and functions in a living vegetable structure ; 
and, when a vegetable structure loses its life, 
we see a new, and a different set of actions 
taking place, which lead to the entire decom- 
position of that structure, and to the resolu- 
tion of its elementary matter into new and 
various forms and combinations. We see 
animals producing animals, and vegetables 
producing vegetables, each, according to its 
kind. We perceive, throughout the whole 
range of what we term inanimate matter, 
changes of condition taking place ; some more 
slowly, others more rapidly and more fre- 
quently. We see various kinds of matter, 
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or rather various forms and modes of combi- 
natioii of elementary parts of matter, endowed 
with yarioos properties, and with certain 
tendencies and influences as regards other 
combinations of elementary matter. We 
observe, that what we term the elementary 
parts of matter, so far as we are acquainted 
with these, are endowed with certain fixed 
qualities, and characters, and tendencies; 
and, that similar combinations of these parts, 
under similar circumstances, always exhibit 
similar properties. We see all this compli- 
cated variety of actions and changes through- 
out the whole range of animate and inanimate 
matter, so carried on, as to establish a system 
of general harmony and order. From obser- 
vation and experience we learn, that all these 
varieties of condition, all these varied actions 
and changes, all the phenomena of nature, as 
they are termed, are obedient to, and depend- 
ant upon, certain determinate rules, or fixed 
laws. We extend our contemplation to the 
heavens which encompass our globe ; we see 
moti(His going on in orbs suspended there ; 
and we observe, that several of these orbs 
exert a reciprocal influence upon each other, 
and upon our own planet ; and observation 
and experience teach us, that these orbs, as 
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regards their motions and their influeiKses, are 
obedient to certain determinate rules^ or fixed 
laws. Thus do we find, that, throughout the 
whole of what we can perceive, of what is 
termed the natural creation, certain fixed and 
determinate rules of action or lixws are esta- 
blished, to which, all that we can perceive, 
throughout the whole range of that creation, 
yields strict, and undeviating obedience. 

We observe, then, that it has pleased God 
to establish certain defiinite, fixed rules, or 
laws^ throughout all that we can perceive of 
his works of creation ; in accordance with 
which, he orders, and directs, and overrules, 
his creation . We obtain a knowledge of these 
laws^ solely from observation and experience. 

But, those works of creation which we 
behold in the heavens and on our earth, form 
but a part of God's empirci. We read, not 
only of things visible, but of things invisible ; 
of piincipalities, of powers, of angels, of spirits 
that siurround the throne of God. Are there 
then fixed rules or lawSy in compliance with 
which these Beings, act, and to which they 
yield strict, and undeviating obedience ? We 
know not, nor can we conceive, aught that 
relates to spiritual existences ; but, we know, 
that righteousness is dwelt upon as the lead- 
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ing feature in the character of the inmates of 
the courts of heaven ; and, that it is the indis- 
pensable qualification for admission into, and 
a residence in, that glorious abode. Righ- 
teousness implies being righteous , doing right ; 
and right implies something of a fixed, im- 
mutable character, determined and defined by 
certain laws. Righteousness is the opposite 
of un-righteousness ; and unrighteousness is 
sin; and sin is the violation of, or disobe- 
dience to, certain ^<rerf laws. 

As Mre are unable to form any conception 
of the Being, or the attributes of God ; or of 
the spiritual beings which dwell in his more 
immediate presence ; or of the glory and 
purity of the heavenly mansions ; so, are we 
utterly unable to form any conception of that 
exalted holiness, that perfect righteousness, 
which characterizes every inmate of those 
blessed abodes. But, unable though we are 
to conceive such a degree of holiness, and of 
righteousness, as belongs to heaven and its 
inmates ; we can, too well, perceive and feel, 
that we fall, immeasurably, short of that 
standard of holiness and of righteousness 
which is established in God's courts. We 
are all conscious to ourselves of having vio- 
lated many of God's express commands ; of 
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having acted in opposition to what our con- 
sciences dictated as right ; of having, wilfully, 
done wrong. No man that ever lived on 
earth has ever attained unto the righteous* 
ness which, alone, could qualify him for ad- 
mission into Heaven. He never has attained 
unto it ; and incarnate man never can, never 
could, attain unto it. Why? Because in 
the flesh it is impossible to please God. 
Because, the flesh and the Spirit are diame- 
trically opposed, in nature and in influence, 
to each other. Because the flesh is always 
lusting against the Spirit, and the Spirit 
against the flesh. Because there is, in the 
flesh, a constant tendency to act in opposition 
to moral restraints ; so that, in it, there dwell*- 
eth not any good thing. Because, even, 
although the Spirit, the inward man, delight 
in the law of God ; it sees another law, in its 
bodily members, warring against the law of 
the mind, and bringing the inward man into 
captivity to the law of sin which is in its 
members. * Because the Spirit is so inti'- • Rom.vir; 
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mately connected with, and dependent upon, 
its body ; that it derives from, and through 
it, all its own perceptions, and holds all its 
own faculties in subordination to the condition 
of its body ; while, on the other hand, the 
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body^ is, ia a great degree, independent of all 
iafluence and controul on the part of the 
Spirit; so that, in a struggle for mastery, 
between these antagonist and ccmflicting 
parts of man; the body possesses so natetny 
advantages over its opponent, that, in many 
cases, it almost always obtains the victory. 
Because, the maintenance of perpeitual con« 
flict with the body is irksome to the Spiiit ; 
whereas an indulgence in the appetites derivisd 
from' the flesh is not only in itself pleasing^ 
but, for a time at least, causes a cessation of 
that conflict. Because, spiritual things can 
only be spiritually discerned ; while aU omr 
present perceptions are derived through the 
instrumentality of the body, wfaieh only 
affords to us the perception of earthly thii^. 
Because of all these things, it is impossible 
for incarnate man to attain, to such degrees 
of holiness and righteousness as characterize 
the inmates of heaven. But, it pleased God 
that man should be incarnate. We presume 
not to inquire, why a state of incarnation was 
made preliminary to a state of perfect spin- 
tualization ; why a trafjta ^^ucotf was to be worn 
by God s image before it was clothed with a 
irufAa mffvtAariKoy. Wc prcsume uot to institute 
such an inquiry. It was part of God's 6ter« 
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Hal purpose, part of that mysterioiis scheme, 
wiiicb, from the beginning. He kept hid in 
Himself; It was a part of that scheme, that 
laan, the off^spring of God, should be clothed 
with flesh, should dwell in a <r»tM if/v^iKov, an 
animal body, should be placed in a condition 
at variance with its own nature ; should be 
burdened with flesh, to which it was to be 
indebted for its perceptions ; with a body, 
which should control its faculties, should 
p»cktdQ it from all perception of spiritual 
existences^ and shcKild unfit it for spiritual 
exereises^ Such was a part of God's eter- 
nal i^eheme. But, it was, also, a part of that 
scdiemey that, in the fulness of time, no less 
an ^' iAiage of God" than that Being, who 
*^ was. with God, and was God" the Creative 
Word ; that He, also, should become incar- 
nate, should put on a «-«](«« if^v^Mco^ should exist 
as (dik) man, or Adam. And, as the first 
man, or Adam, was the representative of the 
whole human race, (rf which he was destined 
to be the ostensible progenitor ; so, was in* 
oarnate Christ to be the representative, also, 
of the whole Adamite race, « Christ was to 
represent man, or Adam, in as much, as He 
was to be similarly formed : The " Image of 
God'^ in A form of flesh. He was to pass 
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through the several stages of the <ri»tM i^vxucoy, 
from primary conception to adult man*hood ; 
to prove that He did, indeed, possess a <r«9«a, 
or body, like that of man, He was to be born 
of woman ; not, as the first Adam, to have a 
body formed by the sole immediate agency of 
the Deity ; and, yet, the conception of that 
body was to be brought about by Gon's sole 
direct agency, for that <r»iM, was to spring 
from a virgin. Christ was to appear as man ; 
to be recognized,, and regarded, as man ; and 
not only so, but. He was to be '' despised and 
rejected of men ; a man of sorrows, and ac- 
quainted with grief;" so as to be looked 
upon, as stricken of God, forsaken by Him, 
and afflicted. He was to be accused falsely ; 
to be tried by man ; to be proved guiltless ; 
and, yet, to be scourged, buffeted, spit upon, 
mocked ; and, finally, to be crucified among 
malefactors ; and, on the cross, to yield up 
His «r«f*a i//i/x«»y unto death. This incarnation 
of the Deity, this second Adam, was, thus to 
exist, thus to exhibit a pattern of perfect 
holiness and righteousness, thus to suffer, 
and thus to die. And this incarnation and 
passion of the second Adam, or Christ, was a 
part of that eternal scheme, of which the 
creaticm of the first Adam was, also, a part. 
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In order to form any conception of this 
mysterious scheme, as relates, either to the 
first Adam, or to the second Adam, we must, 
ever, keep in view, at the same time, both 
these parts, the first Adam and the Christ 
Adam. We are to see, in the first Adam, a 
spiritual being, bearing the image of God, 
clothed in flesh. We are to see him, as thus 
incarnate, in a state of bondage, of degrada- 
tion, of blindness ; incapable of perceiving, or 
comprehending, spiritual things ; unable, so 
to act, as to accomplish that which his own 
intuitive perception, or conscience, tells him 
to be right ; utterly, and entirely, incapable, 
of acting up to such a standard of righteous- 
ness as is consistent with the holiness of 
heaven. Viewing this part of God's scheme, 
as isolated and detached from the other part, 
we should see, that the Deity had subjected 
His image, His own offspring and creation, 
to a state, which, necessarily, involved un- 
righteousness ; had precluded man from any 
future advancement in the scale of being, 
and had unfitted him for admission into the 
celestial mansions. For, the fixed and unre- 
laxing laws of eternal righteousness, would 
have opposed the admission, into those man- 
sions, of a being, which did not exhibit, as it 
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were, a testimonial of perfect righteousness 
and holiness. The admission of a being, de« 
fici^nt in the essential requisite of holiness>, 
into those mansions, would have violated the 
sanctity of those hallowed abodes; would have 
been an infraction of God's eternal righteous- 
ness ; would have been an act, at variance with 
God's eternal holiness and justice. But, view 
the other part, the vital part, of this self-*same 
scheme. The bright image of God, the re- 
presentative, the equal, of the Most High ; 
a Being, who was, also, in Himself, God; 
was to become incarnate, to be made Man, to 
represent the whole human race ; was to 
exhibit perfect, and undeviating, holiness and 
righteousness ; yet, was to undergo severity 
of suffering, of which we cannot form a eon^ 
ception ; and, all this, voluntarily, on His 
part; in order, that a sacrifice might be 6fier* 
ed to the majesty of eternal righteousness, 
equivalent to that expiatory punishment which 
the accumulated sins of the whole human 
race should, according to the scale of God's 
strict justice and the eternal rales of right- 
eousness, merit and demand. Thus, was 
provision made for the full satisfaction and 
expiation of all the unrighteousness of all 
men ; and, thus, was man, placed in a body 
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which, necessarily, entailed unrighteousness, 
to have imputed to him thiB righteousness of 
the second Adam. Thus, was the whole hu- 
man race to be concluded, *^ all, under sin ; " 
but Christ was to be made the righteousness 
of all men. Through the incarnation of the 
first Adam, all were to become guilty ; 
through the incarnation of Christ, the last 
Adam, all were to receive full, and perfect, 
justificiation. And, could we form an ade- 
quate^ conception, of the exalted glory, and 
majesty^ and holiness, and excellency, of that 
Divine Being, that Creative Word, who, thus, 
became incarnate, and^ thus, suffered ; could 
we form any adequate conception, of the ex- 
tent of degradation to which He submitted ; 
of the suffering which He voluntarily en- 
dured; in order, that eternal righteousness 
might be maintained, and upheld, in all its 
purity, and all its holiness, and that man 
might be justified ; then, might we, indeed, 
well understand, how great, how vast, was 
that sacrifice -which He offered unto Right- 
eousness, how amply sufficient, to counter- 
Imlance all the deficiencies, on the score of 
righteousness, of the whole human race, and 
not of the human race (mly, but of all other 
created existences. 
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Thus, while the creation of the first man, 
or Adam, introduced guilt; the incarnation 
of the second Adam annihilated that guilt, 
by making full, and ample, and entire, satis- 
faction for it. Thus, did Christ become the 
Righteousness of all men ; thus, did He pur- 
chase, as it were, the whole human race, 
justifying man freely, and paying for him the 
whole ransom of his salvation, without re- 
ceiving from him any requital whatever. 
Here, then, was a marvellous outlay of mercy 
and of goodness, such as was, indeed, worthy 
of the great and universal Creator. Here 
was a marvellous tribute paid to holiness, 
such as was, indeed, worthy of the majesty 
of Jehovah. Here was, indeed, a display of 
" glory to God in the highest," and of "good- 
will toward men." 

Thus, was the creation of the first man so 
intimately associated with the incarnation of 
Christ, that it was blended with it in God's 
eternal purpose. View either of these parts 
of God's scheme alone, and separated from 
its association with the other part, and no- 
thing appears but incongruity and inexpli- 
cable inconsistency. See the image of God, 
placed in a form of flesh, of a nature so uncon- 
genial to that of its spiritual inmate, that 
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perpetual discordance obtains, and guilt re- 
sults ; — ^yet hear, that God intended this 
spiritual inmate for an eternal residence in 
His own bright and holy presence ; here- 
after, to be entirely spiritualized. And 
behold, also, the standard of God's right- 
eousness, of the righteousness indispensably 
requisite to fit a being for admission into 
the courts of heaven ; and hear the denun- 
ciations against all unrighteousness, and the 
expressions of God's abhorrence of it What 
apparent inconsistency ! That a being should 
be formed, by Eternal Wisdom and Power, 
and be intended for a residence in those 
mansions in which no unrighteousness can 
dwell ; and, yet, should be (without any act 
of volition or consent on the part of that 
being) placed in a mode of existence which, 
necessarily, entailed guilt ; that he should be 
formed for those courts in which righteous- 
ness, alone, can dwell ; and, yet should of 
necessity, be unrighteous. — That unrighteous- 
ness should be denounced, as meriting severe 
punishment, and, yet, that man should, as it 
were (for, such would be the plain and true 
state of the case, if divested of all the web 
in which sophistry would involve it) be made 
to sin. — That man should be so formed. 
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should, thus be made liable to punishment ; 
and, yet, that the creation of man should be 
an act of Ood's boundless goodness and be- 
nevolence. — Here, indeed, would be a picture 
replete with contradictions and inconsisten- 
cies. Take an isolated view of the other 
part of the scheme. See the beloved heir of 
all things ; the Being, by, and for, whom 
Jehovah created whatsoever He did create ; 
whom all the angels of Gon worshipped; 
who. Himself, was God, a partaker of the 
inefiable and inconceivable glories of the 
Godhead ; see Him, degraded from His ex- 
ceeding majesty and high estate, and become 
an embryo, a babe, a boy, a man — a poor, 
and lowly, and despised, man ; brought up 
among humble artizans, without estimation, 
without possession ; see Him, subjected to 
privations, and temptations, and sufferings ; 
treated as the vilest of malefactors, although 
proved to be spotless ; and nailed to the 
cross, amidst the coarse jeerings, and scorn- 
ful mockings, of His executioners. Yet, 
hear, that this inconceivable degradation, and 
humiliation, of the Lord of glory, was, not 
only consistent with all His glorious attri- 
butes ; but was, eminently, calculated to 
exalt (as far as such glory could be exalted) 
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the glory of Himself and of the Godhead ; 
and to excite^ in the host of the heavenly 
worshippers, intense joy, and to augment 
their reverence for the Godhead. Is not 
this a picture full of seeming inconsistencies ? 
But, couple together these two portions of 
the one eternal scheme ; and see, how ineff- 
ably grand, and majestic, and beautiful, and 
harmonious, and benevolent, is the scheme ! 
See, how it upholds, and maintains inviolate, 
the holiness of God, the righteousness of His 
celestial mansions ! How* it gives to God 
and Christ, exclusively, all the glory, all the 
goodness, all the merit (thus, humanly, to 
speak) of introducing into the heavenly 
abodes, a countless host of new beings, 
framed for an immortality of glory and of 
happiness, in those blessed regions ! How, 
entirely, it makes man debtor to the Divine 
goodness and bounty for this exalted glory 
that awaits him ! How the sense of that 
vast debt, must, when man is thoroughly 
spiritualized, when he becomes the com- 
panion of saints in light, bind him, in un- 
ceasing love and homage, to the glorious Ran- 
somer; and kindle, and keep alive, the most 
devoted gratitude ; and call forth his con- 
tinual praise ! How must the conviction, 

£ 
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that every spirit of man, thus, thoro]ughly» 
spiritualized and made a son of God, an 
heir of glory, a co-heir with Christ, owes 
its justification before Gon, its seat in heaven, 
its immortal glory and imperishable happi- 
ness, wholly, and solely, to tiie benevo- 
lence and goodness of Christ the universal 
Redeemer ; — how must that conviction tend 
to produce harmony among the spirits of 
just men thus made perfect! How must it 
entirely preclude the existence of pride, of 
jealousy, of contention and rivalry, of all 
those feelings and passions, which now dis- 
turb and deform mankind ! And, to descend 
to earth, to our present condition : how ad- 
mirably is such a view of God's eternal 
scheme calculated, to awaken and cherish 
profound reverence, and exalted love towards 
God—- to make us love Him, with all our 
heart, and with all our might, and with all 
our soul, and with all our strength ! How 
must it kindle and foster, the warmest and 
purest feelings of gratitude and love towards 
Christ our Redeemer ! How must it tend, to 
make us His devoted servants ! How to raise 
our estimate of the dignity, and value, of 
righteousness ! How must it cause us, to 
regard our bodies as tenements of sin ; and 



51 

how must it tend, to render their bondage 
irksome ; their appetites contemptible ! How 
must it tend^ to uphold us in our conflicts 
with our bodies ; to make us bear with pa- 
tience the temporary sufferings due to those 
bodies ; how to make us aspire after spiritual 
things, and an existence purely spiritual f 
How is it calculated, to subdue conceit, and 
pride, and self-sufficiency, and self-esteem ; 
to level us with all our fellow-men ; to silence 
censure, and reproach ; to annihilate all 
feelings of envy, hatred, malice, and unchari- 
tableness ; to promote " love, joy, peace, 
long-sufJfering, gentleness, goodness, faith, 
meekness, temperance."' How grand, how'G8j.v22, 
lovely, is this view of boundless Wisdom, 
boundless Power, exerting, as it were, all its 
energies, to establish a scheme of universal 
goodness, of all-embracing benevolence ! How 
beautiful is the view which represents the 
whole human race but as one untted family ! 
How sublime that exposition of God's scheme, 
which points to the countless host of the 
heavens, and tells us, that all things, through- 
out that vast expanse, are bound up, with 
ourselves, in one common scheme of glorious 
benevolence and Almighty love ; that all 
are, with ourselves, members of Christ's 

£ 2 
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family ; tells us, too, that this mighty scheme, 
in which all things visible and invisible are 
included, was planned, in the eternal purpose 
of God, before creation commenced ; thus 
shewing, that, in Him, is " no variableness, 
neither shadow of turning ; " but that He is 
the same, and His purposes the same, in ages 
past, as yesterday, to-day, and for ever ! 

The first man or Adam, then, was an in- 
carnation of the ny^^n JIDIC^D, he was a portion 
of the breath or Spirit of the Deity (rn»T 
D»nbK), and, as such, was made in the ** image" 
and after the '* likeness" of Gon. This por- 
tion of the Divine Spirit was put into a cr«f«» 
^vx^MVj or animal body ; was made rrn ttrS^V, 
into, or in the condition of, a living tt^B^; 
which was the condition of every other ani- 
mated creature, or living tt;s3, which God 
had, previously, made, and over which the 
man, or Adam, whom He created, was ap- 
pointed to exercise dominion. 

We read in the second record of ''Genesis," 
that " God planted a garden (p i. e. inclosed 
place) eastward (DTpD, or, at a prior time) in 
Eden (nyi)> and there He put the man whom 
He had formed. And out of the ground 
made Jehovah Aleim to grow every tree that 
is pleasant to the sight or good for food, the 



53 

tree of life (D^rm yy) also, in the midst of the 
garden, and the tree of the knowledge of 
good and evil." « t oen. ii. 

8 9 

The '* garden of Eden" is mentioned in 
other parts of the Scriptures, " He will make 
her wilderness like Eden, and her desert like 
the garden of Jehovah."^ " Thou hast been >» is. u. 3. 
in Eden the garden of God."^ It is employ- »Ez.xxviii. 
ed as an image, under which is represented a 
scene of beauty, and glory, and fruitfulness, 
and delight.'' We read, that " in the midst" k seeEzek. 
of this garden (of Eden, of Jehovah, of God) j^^xvl. 35.' 
grew '' the tree of life." St. John, in the ^^el'xifi. 
Apocalypse, speaks of the " tree of life, which ^^' 
is in the midst of the paradise (va^o^tKroq garden) 
of GoD."^ He also speaks of **the tree of iRev. u. 7. 
life," as growing " in the midst of the street" 
of the holy city, the new Jerusalem ; and 
"on either side of the river""* *'of water of »— xxii.2. 
life proceeding out of the throne of God and 

the Lamb."° This ** great city, the holy » 1. 

Jerusalem,"** in which is the throne of God <> — iu. 12. 
and the Lamb,^ is ** the city of the living p — iv.2; 
God, the heavenly Jerusalem,"* the " Jeru- rxii.i.' 
salem which is above,"' or heaven ; the des- ^ "' 
tined abode of man, when freed from his 
<rtf^ if/vx^Koy or animal body, and invested with 
a ff^iiM vytvfuxr^Kw ov Spiritual body. The ** tree 
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' Gal. iv.26. 
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of life/' which St. John speaks c^ as being 
" in the midst of the paradise of God," is also 
spoken of, by him, as being in the midst of 
the heavenly Jerusalem ; St* Paul speaks of 
2Cor. xii. ** til o third heaveo," or "paradise/'* But, 

2, 4. 

if ** the paradise of God," and " the garden 
of God," express the saite place ; if " the 
garden of God,'* and ** the garden of Eden," 
express the same place ; if " the paradise of 
God," '* the new Jerusalem," the " Jerusa* 
lem which is above," and *' heaven," express 
the same place ; then may we infer^ that the 
gard^i of Eden, spoken <rf in the record of 
Genesis, and "the paradise of God'^ men- 
tioned by St. John, have a reference to the 
same place. The sitnation of " the tree of 
life," as described by St. John, is the same 
as that assigned to it in the record of Genesis, 
it is in the midst of the garden of Eden, in the 
midst of the paradise of Gop ; it is in the 
midst of the street of the new Jerusialemy in 
which is the throne of God and the Lamb. 
The " tree of life," then, spoken of by St. 
John, appears to be the same as that men- 
tioned in Genesis ; and, that it is the same, 
appears, not only from the description of its 
situation, but from the description of its pro- 
perties. We read in St. John, " to him that 
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avercometli will I give to eat of tKe tree of 

life, which is in the midst of the paradise 

of God;"^ ** him that overcometh will I *Rev. u. 7. 

make a pillar in the temple of my God ; "' " — m. 12. 

** to him that overcometh will I grant to sit 

with me on mythrcme;"^ " he that over- ^ 21. 

Cometh shall be clothed in white raiment, 
and I will not blot his name out of the book 

of life ;"w *^ he that overcometh shall inherit "" ^• 

all things." * Thus, to eat of the tree of life, ' - ™- ^• 
to be a pillar in the temple of God, to sit with 
Christ on His throne^ to he clothed in white 
raiment^ to have his name inscribed in the book 
of lifCy to inherit all things ; each of these, is 
promised as the reward of him that over- 
cometh ; and, as eternal life in heaven with 
G(0D and Christ is the gift which Christ pro* 
mises to His faithful followers and adherents ; 
as, to sit with Him on His throne and to 
inherit all things, is to be a partaker of im- 
mortality in the courts of heaven ; and, as to 
eat of the tree of life, is classed with sitting 
^ith Christ Oh His throne, and with inheriting 
att things ; we may infer, that eating of the 
tree of life, is equivsdent to the inheritance of 
eternal life in heaven ; and, that it is so, 
appears also, from what we afterwards read : 
'^ Blessed are they that do His command- 
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ments» that they may have right to the tree 
of life, and may enter in through the gates 
Rev.xxii. into the city." ^ Here, then, to '* have a right 
to the tree of life," is coupled with admission 
into that *'city" where the Lord God giveth 
His servants light, and they shall reign for 

« 5. ever and ever. * The ** leaves" of this ** tree 

of life" " were for the healing of the na*- 

• 2. tions." * To eat of the tree of life spoken of 

by St. John, is then, equivalent to the attain-- 

ment of eternal life. If we turn to the record 

in Genesis, we read *' lest he put forth his 

hand, and take also of the tree of life ^ and eat^ 

^ Gen. iii. and live for ever.'' ^ Thus, it appears, that the 

" tree of life," spoken of in Genesis, had the 

same property, as well as the same position, 

as that mentioned by St. John. Each was 

to conmiunicate eternal life to him that ate 

thereof ; each was in the midst of a garden or 

paradise. The ** /i/e" which was connected 

with " the tree of life," spoken of in Genesis, 

and in the Apocalypse, was eternal life. Now 

eternal life is given to man through Christ 

« John vi. only, who is styled '* the bread of life,"'' " the 

'ijohni.i. word of life,"*^ "the prince of life,"® '' the 

f johnxiv.e; life ; " ^ *' he that hath the Son hath life, aiid 

rijohnv. he that hath not the Son hath nc^ life;"' 

12. 

' ' neither is there salvation in aoy other ; for 
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there is ndne other name under heaven given 
among men whereby we must be saved."* ^Actsw. 
The " life," then, which 1* the tree of life'' 
had the po\v«r of imparting, was that gifl; of 
^3ernal life which is obtained through Christ; 
The " tree of life," then, represents Christ's 
covenant of salvation, through which man is 
man is made an inheritor of eternal life. 

The *' paradise," in the midst of which 
St, John speaks of the ** tree of life" as being 
situated, denotes that place which he also 
calls ** the holy city, the new Jerusalem," 
" in the midst of the street" whereof he also 
places ** the tree of life." The terms ^* para-^ 
dise,*' " city," *• new Jerusalem," are used, 
figuratively, to denote that place in which is 
the throne of the Lord God Almighty and the 
Lamb, ^ and which is the dwelling-place of *Rev. xxi. 
**the nations of them that are saved," ^ of ^ xii.24. 
*' the spirits of just men made perfect." * » Heb. xu. 

As the terms "paradise," **city," **new 
Jerusalem," are employed by St. John in a 
sense altogether figurative, so, also, is the 
word treCj in the expression ** tree of life," 
used in a figurative sense also. It does not 
deaote a vegetable tree, but it is a term alto* 
gether figurative ; the *' tree of lifie," denoting 
Christ's covenant of salvation. 
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As the garden of Eden, spoken of in 
Genesis, appears to refer to the same place 
as that spoken of in the Apocalypse under 
the terms '* paradise of God/* " the holy city 
new Jerusalem/' which place is the peculiar 
residence of Goo and the Lamb, or heaven ; 
and, as '^ the tree of life/' spoken of in the 
Apocalypse, appears to be the same ^' tree of 
life*' as that mentioned in Genesis ; as *' the 
tree of life," mentioned by St. John, repre- 
sents that eternal life which is obtained 
through Christ ; the terms ** paradise," and 
^' city, and ** tree," being used by St. John 
in a sense, altogether figurative ; so may we 
infer, that the garden of Eden, mentioned in 
Genesis, represented heaven ; and, that '' the 
tree of life," fbere spoken of also, denoted 
Christ's covenant of salvation ; the terms 
" garden," and ** tree," being altogether 
figurative ; or, that, if the seat of the tree of 
life mentioned in Genesis, were actually a 
** garden," such a garden must have afforded, 
in some way or other, a representation, or 
figure, of heaven; and that what is called 
** the tree of life — in the midst of that 
garden," if, indeed, it was really a tree, was 
4Bome visible and tangible symbol, or figure, of 
Christ's covenant of salvation. 
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The woids ^ tree of life/' as used both in 
Genesis and in the Apocalypse, betoken the 
source of eternal life. The acquisition of 
eternal life, is, by St. John, expressed figura- 
tively, by the word-*-" e^ of the tree of life." 
It is spoken of in Genesis, in the szme terms : 
*' Lest he put forth his hand, and take also of 
the tree of life, and eat, and live for ever.** 
In the latter passage, then, to *' eat'' of the 
tree of life is, either altogether a figure of 
speech, as is the same expression as used by 
St. John ; or, if *' the tree of life," mentioned 
in Genesis, can be supposed to have been 
actually a vegetable tree, which was the 
symbol of Christ's covenant ; and if the bodily 
act of mting thereof had, really, the power 
of communicating to the eater eternal life, 
then must that bodily act have been a figura* 
tive act. The word eaty as applied in Genesis, 
to '' the tree of life," is either altogether a 
figure of speech, as is the same word as simi- 
larly applied in the Apocalypse ; or, it de- 
notes a figurative act; in whichsoeveflr of 
these two ways it be applied, it denotes the 
acquisition <^ dternal life through Jesus 
Christ. 

But, we read in this recoixi of Genesis, of 
another tree, as being also " in the midst of 



60 

the garden," namely^ ** the tree of the know- 
ledge of good and evil." No mention is made 
of this " tree" in the Apocalypse. The *' tree 
of life" maintains its original position ; but 
" the tree of the knowledge of good and evil" 
is, no where, spoken of by St. John. 

As the word '* /i/e," as connected with the 
word " tree" in the expression, " tree of life," 
both as used in the Apocalypse and in Genesis, 
is used in its fullest and most extended literal 
sense, to denote eternal life^ the term " tree," 
denoting the medium, by and through, which 
that " life" is imparted ; so, may we infer, 
that the words " knowledge of good and evil," 
as also connected with the term " tree," are 
also used in the fullest literal sense; while 
the term *' tree" is used to denote the me- 
dium, by and through which that knowledge 
was- communicated. 

The man, or Adam, then, whom God had 
formed (the o'^'^n fiDtS^a in a <r»f*a i^ia^Koy, made 
Tvn ^wh) was placed in the garden of Eden ; 
in a. place, which, from what we have seen, 
must be regarded as having been, either 
heaven itself; or, a figurative representation, 
or type, or symbolical image, of heaven. And, 
in this place (whatever may have been its 
actual nature) were present, two symbols; 
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one of which was the symbol of Christ's 
everlasting covenant of salvation. 

*' And Jehovah Aleim commanded the 
man, saying, of every tree of the garden thou 
mayest freely eat ; but of the tree of the 
knowledge of good and evil thou shalt not eat 
of it ; for, in the day that thou eatest thereof, 
thou shalt surely die." ^ » Gen. ii. 

16 17 

'* The tree of the knowledge of good and 
evil," then, was to impart to him that ate 
thereof, death ; whereas, " the tree of life" 
could impart to him that ate thereof eternal 
life. " The tree of the knowledge of good 
and evil," then, might justly have been styled 
'* the tree of death." And, as the " life" 
connected with ** the tree of life was, not mere 
animal life, but was that spiritual and immortal 
life which is given to man through Christ ; 
so, the death, which was connected with 
'* the tree of the knowledge of good and evil," 
was not mere animal death, not the mere 
dissolution of that o-afAo, i(/vx<Koy, which, having its 
origin in* dust, was doomed to return to its 
parent earth; but, it was the loss, or the 
non-attainment, of that eternal life which 
" the tree of life" was capable of imparting. 
The tree of life was a sure and eiFectual anti- 
dote to the tree of death ; for, if he that had 
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eaten of the tree of death were to ** put forth 
his hand and take also of the tree of life, and 
2^' "*' eat," he would, assuredly, ** live for ever." » 
In whatever sense we understand the word 
" cttf," as applied, in Genesis, to ** the tree 
of life ; " in the same sense must we under* 
stand it, as there applied also, to *' the tree 
of the knowledge of good and evil." If, to 
eat as applied to the tree of life, be, altoge- 
ther, a figurative expression, implying the 
acquisition, or attainment of eternal life 
through Christ; then, must the expression 
to eat, as applied, also, to '* the tree of the 
knowledge of good and evil," be a figurative 
expression also, implying the acquisition of 
knowledge which involved the loss of that 
eternal life. If we can suppose, that the tree 
of life was actually a vegetable tree, which, 
in some way or other, was made the symbol 
of eternal salvation through Christ ; and, that 
the bodily act of eating of that tree was ca* 
pable of imparting that salvation to the eater; 
then, must we also suppose, that ** the tree 
of the knowledge of good and evil '* was also 
a vegetable tree, made, in some way or other, 
the medium, -or instrument, or means, of con- 
veying a '^ knowledge " fatal to salvation, 
namely, ** the knowledge of good and evil," 
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the communication of that '' knowledge " 
being effected by the act of eating. But, i| 
we regard the Words '* tree of life " as a figu- 
rative mode of spdech> used to denote Christ's 
covenant of salvation, at sotne visible symbol 
by which that covenant was represented ; 
and, if we regard the word eaty as applied to 
that *' tree/' merely as a figurative expression 
also, implying the partaking of^ or acquiring^ 
or attainir^ to, that eternal life which is im- 
parted through Christi (which is the sense in 
which St. John employs the word eat as ap«* 
plied to * ' the tree of life ** of which he speaks, 
and which appears to be the only rational 
sense in which that word can be understood 
as so applied in Genesis also); then, must 
we infer, that the words " tree of the know- 
ledge of good and evil " are used figuratively 
also, to express some representation of that 
** knowledge," which was fatal to the attain^ 
ment of eternal life, of that '' knowledge,'' 
the possession of which involved the loss, or 
the non-attainment, of that eternal life which 
was purchased by the sacrifice of Christ; 
and, that the word eat, as applied to that 
** tree of knowledge," is also, figuratively 
used, to express the acquisition, or reception, 
of that " knowledge/' 
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The " tree of the knowledge of good and 
evil," then, was directly contrary in nature 
and effect, to the '' tree of life/' The •' tree 
of life'' represented eternal life as imparted 
through Christ ; the ** tree of the knowledge 
of good and evil" was fatal to that eternal 
life. What, then, was this " knowledge,** 
which, in its nature and effects, was so 
deadly, so fatal to the attainment of immortal 
life in heaven ? It " was the knowledge of 
good and evilj' of right and wrong; it was the 
knowledge of good^ as contra-dististinguished 
from ** evil ;'* o{ right y of which wrong is the 
negative ; of rights which implies the exist- 
ence of some standard of right, of some fixed 
and immutable law of right, of some law, 
obedience to which constitutes righteousness, 
and disobedience to which constitutes un- 
righteousness. It was the '* knowledge" of 
that eternal and immutable law of right, the 
non-observance, or the transgression, of which 
constitutes sin ; and sin, necessarily involves 
the inability to attain to immortal life in 
heaven. We have already seen, that right- 
eousness, perfect righteousness, can, alone, 
have a place in the celestial mansions; and 
that incarnate man cannot, never could, attain 
unto perfect righteousness. Incarnate man 
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is, utterly, unable to fulfil the law of right- 
eoumess, to act up to ** the knowledge of 
good and evil;" and, therefore, as regards 
the ability of man to * attain unto eternal life 
in heaven by his own efforts, by his own acts, 
by his strict observance of the law of right- 
eousness, the knowledge of that law might, 
indeed, most truly, be said to be fatal to him. 
Most truly might it be said to man, as yet, 
ignorant of the law of righteousness, ** the 
day in which thou acquirest the knowledge 
of good and evil will be fatal .to thine eternal 
salvation ; " or, in the figurative language of 
Scripture, '* in the day that thou eatest 
thereof thou shalt surely die." 

The man, or Adam, then, whom God had 
formed, and had clothed with a ^»t*» ^vxtKov, 
was put, by Him, in the garden of Eden ; a 
place, as we must infer from what we have 
seen, affording some symbolical representa- 
tion of heaven, of that abode which was des- 
tined to be the ultimate, and permanent, resi- 
dence of the spirit of man, when clothed 
with a <r(VfAa mtvfMfriKoy, OT Spiritual body ; and 
prefiguring, to the first man, the final, and 
everlasting abode, for which, God, in His 
eternal purpose, had intended, and had cre- 
ated, him and his race. In that garden of 

F 
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Eden, was placed the symbol of salvation 
through Christ the Redeemer ; the symbol 
of that eternal covenant, which was planned, 
not only before man was formed, but before 
the world was created ; there, firmly fixed, 
stood *'the tree of life," a constant emblem 
of the sole source of eternal life ; a permanent 
pledge, that the means were already prepared 
for securing to man eternal life in God's own 
peculiar paradise. In the midst of that 
" garden," there stood, also, the symbol, of 
that law of righteousness, which had made 
the humiliation, and incarnation, and passion, 
of Christ an essential, and an indispensable 
part of God's eternal scheme ; of that law 
of righteousness, which, had, no provision 
been made to secure man's entire justifica- 
tion, would, necessarily, have excluded him 
from the courts of heaven ; of that " know- 
ledge of good and evil," which, of necessity, 
entailed unrighteousness upon incarnate man ; 
of that law of righteousness, to uphold which, 
in all its force, and all its integrity, and all 
its holiness, Christ was sacrificed. There 
stood this symbol of the law of righteousness, 
with the sentence of that death (that loss of 
eternal life), which it, necessarily, entailed 
upon incarnate man, affixed to it : *' In the 
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day that thou eatest thereof thou shalt surely 
die." Whereas the symbol of eternal life 
might, well, bear the words uttered by 
Christ of Himself: '*He that eateth me, 
even He shall live by me."<» ** ^'S:^^ ^^• 

'^ Now the serpent was more subtil (any) 
than any beast (p^ri living thing) of the earth 
which Jehovah Aleim had made. And he 
said unto the woman. Yea, hath God said. 
Ye shall not eat of every tree of the garden ? 
And the woman said unto the serpent, we 
may eat of the fruit of the trees of the garden, 
but of the fruit of the tree which is in the 
midst of the garden, God hath said. Ye shall 
not eat of it, neither shall ye touch it, lest ye 
die. And the serpent said unto the woman. 
Ye shall not surely die, for God doth know 
that in the day ye eat thereof, then your 
eyes shall be opened, and ye shall be as God 
(dn^t'^KD) knowing good and evil." ' ^ ^^^ "»• 

Here, then, we find introduced, in addition 
to the man and the woman whom God had 
formed and had placed in the garden of 
Eden, another being endowed with the faculty 
of .speech, and called "the serpent" (tt^mn). 
This being is represented as using argu- 
ments, to induce man to disbelieve God, and 
to disregard His injunctions. We, elsewhere, 

F 2 
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read of " the dragon, that old serpent , which 
9 Rev. XX. is the devil and Satan " (or, adversary) ; ** of 
'iPet.v.8. our "adversary, the devil,"' who is also 

■ y[^i iv 3. 

» John viii! styled " the tempter ; " " " a liar ; " * "a roar- 
ing lion, that goes about seeking whom he 

- 1 Peter v. jn^y devour." "" Very little is communicated 
to us respecting the history of this Being ; 
and, as we cannot form any conception of 
spiritual essences, and spiritual existences, 
and spiritual influences ; and, as language 
does not possess any terms under which these 
could be intelligibly represented ; so, is it 
impossible that we should, in our present 
state, know, or comprehend, what these 
spiritual things are. But, we read of "the 
rulers of the darkness of this world," and of 
" spiritual beings of wickedness in the upper 

T Eph. vi. heavens (ra 'gyevfAMrtKa rvi^ vwfjpia^ cv roiq* npapavtoiq) ^ 

irMatt.x.1. of "unclean spirits,'"' and of "spirits of 
1^''"*^^* devils."' We read, too, that Christ, who, 
' ^4!" ^^** when incarnate as man, " was, in all points, 
y Heb.iv. tempted like as we are," ^ was " led, by the 
Spirit, into the wilderness, to be tempted of 
Mwkus; the devil." ' It was, therefore, a part of the 
Luke IV. Qi^Yml scheme of God, that the firjjt Adam, 
and the Christ Adam, should, each, be ex- 
posed to the temptation of Satan (whatever 
may be the nature of that being). 



69 

The tempter is represented as endeavour- 
ing to excite in Eve a desire to attain unto 
**the knowledge of good and evil," as the 
means whereby man might be elevated in 
wisdom and in rank, might be as Aleim or 
God. Incarnate man was, and is, destined, 
by his Maker, for advancement into a more 
exalted state of being, for a residence in 
those mansions in which perfect righteous- 
ness alone can dwell ; and righteousness 
implies perfect obedience to the law of right- 
eousness, it involves, of necessity, "the 
knowledge of good and evil." And, if in- 
carnate man were possessed of the ability to 
fulfil all the requirements of that law ; then, 
would the knowledge of those requirements 
have guided him in the way of righteousness ; 
it would have enabled him to work righteous- 
ness ; it would have enabled him to qualify 
himself for eternal life in heaven. Then, 
might " the knowledge of good and evil " 
have been profitable to man. But, then, if 
the righteousness of man could have been 
eflected through " the law," the sacrifice of 
Christ would have been superfluous, and un- 
necessary ; and the incarnation, and humilia- 
tion, of that exalted Being, would have been 
without an object ; then, would the eternal 
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purpose of God have been frustrated. For, 
it was God's eternal purpose, that man should 
not establish his own righteousness ; but, 
that every mouth should be stopped, and 
that all the world should become guilty 

■ Rom. iii. before Him ; * that, all should be unrighte- 
ous ; that, Christ should fulfil all righteous- 
ness, should be the righteousness of all men ; 
that, man should be deprived of all preten- 
sion to merit, all pretension to holiness, all 
power to attain eternal life by his own efforts ; 
that, all mankind should be reduced to one 
level of unrighteousness before God ; that, all 
should be concluded under sin, and be made 
sinners ; with this glorious and benevolent 

^ R«m- xi. design : That, God might have mercy on alL^ 

" And when the woman saw that the tree 
(was) good for food, and that it (was) plea- 
sant to the eyes, and a tree to be desired to 
make (one) wise, she took of the fruit thereof 
and did eat, and gave to her husband with 

« Gen. iii. 6. hcr ; and he did eat." "" 

The " fruit" of this " tree was ** the know- 
ledge of good and evil ; " the word " fruit," 
therefore, must be a figurative expression, 
and we may conclude, that all the terms, 
*' tree,'' ''fruity'' '* eat,'' are used in a figura- 
tive sense. 
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'* And the eyes of them both were opened, 
and they knew that they (were) naked ; and 
they sewed fig-leaves together, and made 
themselves girdles" (rendered, aprons-)* ^Gen.m.?. 

" The eyes of them both were opened/* 
So far, then, the prediction of the tempter 
was verified, who had said " then your eyes 
shall be opened." This expression must be 
altogether figurative. It cannot refer to the 
visual organs of their bodies ; but it must 
refer to the perception of their understand- 
ings. It was a spiritual sight which resulted 
from the acquisition of '' the knowledge of 
good and evil." This new sight taught them 
" that they were naked." The word " naked," 
too, must here be used figuratively. The 
new sight which they had acquired, was 
spiritual sight; the nakedness which that 
sight disclosed to them, was spiritual naked- 
ness. And, what is spiritual nakedness ? It 
is, the want of spiritual righteousness ; the 
being bare, without cover or protection ; the 
lacking " the garments of salvation," and 
" the robe of righteousness ; " ® the want of 
that pure, and fine linen, which is the right- 
eousness of the saints,^ and in which the hosts 
of heaven are clothed. *^ The *' knowledge of 



*Isa.lxi.lO. 



'Rev.xix.8. 



« — HI. 4 ; 



good and evil," an acquaintance with the vu.9;xix. 
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perfect law of righteousness, revealed to in- 
carnate man his utter inability, to act up to 
that knowledge ; to fulfil the requirements of 
that law ; it shewed him, how impossible it 
was, for him to attain to that righteousness, 
without which he could not be an inmate of 
that heaven^ which was prefigured to him by 
that '^ garden" in which he had been placed. 
It shewed him, that, by the deeds of the law, 
there shall no flesh be justified in the sight of 
God ; ^ it convinced him of sin ; ** for, by the 

fc Rom. iii. j^w is the knowledge of sin." ^ It shewed 
him, that he was '^ naked." And, had not 
man been made, thoroughly, to see his utter 
incapacity to work out his own righteousness ; 
he could not have perceived the necessity of 
that mighty, and most mysterious, feature in 
the scheme of Christianity, the sacrifice of 
Christ the universal Ransomer; he would 
have remained blind to his own impotency 
and nakedness; so as to have said, '* I am 
rich and increased with goods and have 
need of nothing ; " not knowing that he was 
^* wretched, and miserable, and pocM*, and 

> Rev. iii. blind, and naked." * Whereas, the know- 
ledge of the law of righteousness, and the 
nakedness which it disclosed, spoke to his 
spirit in those words of the Son of God : " I 



17. 



73 

counsel thee to buy of me gold tried in the 
fire, that thou mayest be rich, and white rai- 
ment that thou mayest be clothed, and that 
the shame of thy nakedness do not appear." ^ is.^* 

*' And they heard the voice of Jehovah 
Aleim moving onward in the garden on (or 
at) the wind (or breeze) of the day ; " (rendered 
*' walking in the garden in the cool of the 
day.") It is, nowhere, said that they saw 
the Deity ; they had not any powers of per- 
ceiving him ; they " saw no similitude," only 
they " heard a voice." " And Adam and his 
wife hid themselves from the presence of Jo- 
hovah Aleim amongst the trees of the garden . 
And Jehovah Aleim called unto Adam, and 
said unto him. Where art thou ? And he 
said, I heard thy voice in the garden, and I 
was afraid, because I (am) naked, and I hid 
myself. And He said. Who told thee that 
thou (art) naked ? Hast thou eaten of the 
tree whereof I commanded thee that thou 
shouldest not eat ? And the man said, the 
woman whom thou gavest (to be) with me, 
she gave me of the tree, and I did eat. And 
Jehovah Aleim said unto the woman. What is 
this that thou hast done ? And the woman 
said, the serpent beguiled me, and I did eat."i * ^°,l"' 

Throughout this narration, the figures of 
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eating of the fruit of a tree, and of nakedness^ 
are still employed, in accordance with the 
figurative character of the whole of the narra- 
tive. 

*'And Jehovah Aleim said unto the ser- 
pent, because thou hast done this, thou (art) 
cursed above all cattle, and above every 
beast of the field ; upon thy belly shalt thou 
go, and dust shalt thou eat all the days of thy 

« Gen. iii. life." " 

Here, again, the same figurative style is 
employed. The tempter is again called "the 
serpent ; " and, consistent with that figurative 
appellation, are the terms of the curse de- 
nounced against him : " upon thy belly shalt 
thou go, and dust shalt thou eat all the days 
of thy life." These words express the lowest 
degree of humiliation and subjugation ; which 
are elsewhere pourtrayed under the figure of 
"See Psalm g^^^^g On the belly, and licking up the dust,^ 
hlxu. 9V '^^^ words are expressive of the annihilation 
".*xiix^' ^^ ^^ power of sin and Satan, through the 
^: ^^^' incarnation and passion of Christ, who sufier- 
ed, " that, through death, He might destroy 
him that had the power of death, that is, the 

•Heb.ii. 14. dcvil."* 

** And I will put enmity between thee and 
the woman ; and between thy seed and her 



15. 



75 

seed ; it shall bruise thy head and thou shalt 
bruise his heel." ' ' Gen. iii. 

Under this figurative expression, is conveyed 
an intimation, of the means prepared, in the 
eternal purpose of God, for securing man's 
justification through an incarnate Redeemer. 
This "seed" of the woman was that Son of 
God, whom, *' when the fulness of the time 
was come, God sent forth — made of a woman" 
(as regarded the <r«f*a 4/vx»#coy with which He 
was clothed), **made under the law" (that 
** law" which, by enforcing what man cannot 
perform for himself, makes man unrighteous, 
and dependent entirely upon Christ for justi- 
fication) ** to redeem them that were under 
the law, that we might receive the adoption 

of sons.'' * . q Gal. lY. 4, 

" Unto the woman He said, I will greatly ^' 
multiply thy sorrows and thy conception ; in 
sorrow thou shalt bring forth children, and 
thy desire (shall be) to thy husband and he 
shall rule over thee."' ' cen. ui. 

Where the whole narration is carried on in 
figurative language, all the expressions con- 
tained in it must be regarded as being, more 
or less, figurative. The relation of husband 
and wife has a spiritual reference to the rela- 
tion in which Christ stands to his universal 
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■ Rev. xix. church, which is called His wife, ' and is com- 

xxL^,l] pared to Eve. * The sorrows connected with 

xxv.^* 6* gestation and labour are necessarily connected 

10; ix. 15, ^jjj^ ^|j^ oBconomy of the <r»f«» i^wxt^oy, and they 

* 2^r' See ^^^^ ^ P^^* ^^ ^^^ sufferings which naturally 
Eph.v.23. belong to the incarnate state of humanity. 

^4, 20f 27, 

29, 32. *< And unto Adam He said, because thou 

hast hearkened unto the voice of thy wife, 
and hast eaten of the tree of which I com- 
manded thee, saying. Thou shalt not eat of it; 
cursed (is) the ground for thy sake ; in sorrow 
shalt thou eat of it all the days of thy life ; 
thorns also and thistles shall it bring forth to 
thee ; and thou shalt eat of the herb of the 
ground ; in the sweat of thy face shalt thou 
eat bread, till thou return unto the ground ; 
for out of it wast thou taken ; for dust ' thou 
(art), and unto dust thou shalt (or wilt) 

-Gen.iii. rctum." " 

Here is a description of the condition of 
incarnate man. With a body, taken from the 
ground, formed of dust, and destined, originally 
destined, to return to the ground from which 
it was taken (for God's purposes are fixed and 
pre-determined in His eternal counsels; no 
after-thought can be imputed to His all-see- 
ing wisdom, no departure from His original 
and eternal purpose can be caused by any 
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event) ; sent to sojourn for a time in the wil- 
derness of this world, which is replete with 
those ** thorns and thistles" which mar his 
labours, and render his best services barren 
and unfruitful ; " made to derive, from his ' see Mark 

•1 1 /• 1 1 iv. 18, 19. 

toil on earth, nurture from that earth to 2Pet.i. 8. 
support the existence, the burdensome exist- 
ence, of that earthy frame in which he groans, 
and which is the source of his unrighteous- 
ness ; ever labouring, and harassed with rest- 
less care and anxiety, until he gives back to 
the ground the body which it had lent to 
him. — What does this denunciation of the 
Deity declare, more than was purposed, ac- 
cording to His eternal purpose, when He 
planned the incarnation of man, and the in- 
carnation of Christ ? 

*' Unto Adam also and to his wife did 
Jehovah Aleim make coats of skins and 
clothed them.'* ^ '^ Gen.m. 

21. 

Thus, did God Himself cover the nakedness 
of man.* The nakedness, which had been ^seeEzek. 
revealed to Adam and Eve, was spiritual 
nakedness. They had tried to cover them- 
selves, so that the shame of their nakedness 
might not appear ; for, in the figurative Ian- 
guage which is sustained throughout the nar- 
rative, we read, that " they sewed fig-leaves 
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together, and made themselves girdles (or 
aprons) ; but they were not able, of them- 
selves, to cover their nakedness ; they con- 
tinued naked until God "clothed them;" 
He made them *' coats of skin and clothed 
them." This act of the Deity appears to 
have represented His covering the spiritual 
nakedness of man. And as that nakedness 
is covered by virtue of the sacrifice of Christ, 
T Rev. xiii. " the Lamb slain from the foundation of the 

8. 

world ;"^ we may, perhaps, fairly infer, that 
the '* skins" made use of to clothe pur first 
parents were those of animals slain as a sacri- 
fice, in token of the sacrifice of '* the Lamb 
of God" that taketh away the sin of the world- 
They were not the ** skins" of animals slain 
for food, since permission to eat any '* moving 
thing that liveth" was not given until after 
the deluge. 

" And Jehovah Aleim said. Behold, the 
man is become as one of us, to know good 
and evil ; and now, lest he put forth his hand, 
and take also of the tree of life, and eat, and 
live for ever : therefore, Jehovah Aleim sent 
" Gen. iii. him forth from the garden of Eden, to till the 

22 23. 

ground from whence he was taken." " 

The tempter had said, " your eyes shall be 
opened," and his prediction was verified ; he 
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said, also, '^ and ye shall be as God, knowing 
good and evil," and this part of his prediction 
was also verified. Man had been made ac- 
quainted with the law of righteousness ; that 
law had revealed to him his spiritual naked- 
ness ; God had intimated to him that the seed 
of the woman should crush the serpent's 
head ; God had covered his nakedness ; and 
'* the tree of life,** the svmbol of Christ's 
covenant, stood before him. Thus were the 
means, which had, from eternity, been pro- 
vided for man s entire justification, intimated 
to man, and typically applied to him. But, 
although Christ was, already, the appointed 
sacrifice, by, and through, which man was to 
be justified, and made righteous ; yet, was 
it God's purpose, that man should exist on 
earth, as a creature of earth, clothed in the 
cafia r^vxiKoy, bcforc hc should bc iuvcstcd with 
the <raiMt vvevjuart/coy and be admitted into the 
courts of heaven ; therefore, as " the garden 
of Eden" was a typical representation of 
heaven, God **sent forth" man "from the 
garden of Eden to till the ground from 
whence he had been taken." 

" So He drove out the man ; and He 
placed at the east of the garden of Eden 
cherubims, and a flaming sword which turned 
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every way, to keep the way of the tree of 

Gen. iii. liife." » 

represented as taking means, after man had 
obtained " the knowledge of good and evil," 
to prevent his taking, " also, of the tree of 
life ; *' no mention is made of God's having, 
previously, enjoined him not to take of that 
" tree," which stood, also, " in the midst of 
the garden ; for, He had said, ** of every tree 
of the garden thou mayest freely eat, but of 
the tree of the knowledge of good and evil 
thou shalt not eat of it." It appears, then, 
that man might have taken of the tree of life 
and have eateriy and, so, might hane obtained 
eternal life. That is, it appears from the 
words of the narration that man might have 
so done. But, as nothing could occur which 
was not consistent with God's eternal pur- 
pose ; we must infer, that no power or oppor- 
tunity was afforded to man of interfering 
with that purpose. The whole narration, 
indeed, is^ conveyed in language so figurative, 
that, until we have examined it by the com- 
parison of the application of similar terms in 
other parts of the Scriptures, we cannot, 
ri^tly comprehend it. We find Adam cau- 
tioned, not to acquire 'Hhe knowledge of 
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good and evil ; " for that, in the day that he 
should acquire it, he would, assuredly, die ; 
and he, having, notwithstanding this injunc- 
tion and this prediction, gained this " know- 
ledge,'* we find the Deity represented as 
saying, '* behold the man is become as one 
of us to know good and evil, and now, lest 
he put forth his hand, and take, also, of the 
tree of life, and eat, and live for ever : There- 
fore Jehovah Aleim sent him forth from the 
garden of Eden, to till the ground from 
whence he had been taken ; " as though, the 
Deity so expelled him, partly, in consequence 
of his having become " as God " with regard 
to the possession of ** the knowledge of good 
and evil ; " and, partly, from an apprehen- 
sion, that, if suffered to remain in ** the gar- 
den of Eden," he might, also, put himself in 
possession of eternal life. We must recollect, 
however, that the narrative, which we have 
been examining, relates to spiritual things, to 
things, of which, in our present state, we 
cannot form any clear conception ; and, to 
express which, no terms of language can 
be adequate ; so that it is, necessarily, 
couched in figurative language. So, through- 
out the Scriptures, we find, that figurative 
language is, universally, employed ; that 

G 
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figurative acts are recorded; and that figu- 
rative rites are instituted ; to pourtray, and 
typify) whatsoever relates to the spiritual 
destinies of man, to the mysterious scheme 
of man's justification through Christ our 
ri^teousness. It follows, of necessity, that 
it is. not possible for us to have a full, and 
clear., comprehension of this scheme, in all 
its parts ; and it also follows, that, in endea* 
vouring to explain the different parts of this 
mystery, it is not possible, altogether, to 
divest the scheme of its mysteriousness ; nor, 
so to use the terms of secular language, as to 
make them clearly descrijrtive of spiritual 
things. Christianity is a scheme so vast, 
that we are lost in the contemplation of it in 
its entirety ; and yet, if we endeavour to 
obtain an insight into it by examining its 
parts separately, we become so engrossed 
with the view of one of its parts, as to lose 
sight, in a great degree, of the other part. 
In order, then, to form anything like a con- 
ception of the scheme, which establishes 
man's imrighteousness before God as regards 
his own acts, and man's full justification 
through Christy we must ever keep in view, 
at the same time, both these essential parts ; 
and we must regard them as so intimately 
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blended into one and the same scheme, that 
tbey casmot be separated without destroying 
that scheme. For, could mmx have attained 
unto righteousness, then, was the sacrifice of 
Christ, as fer as the salvation of man is con- 
cernedy . a superfluous sacrifice ; and, being 
such, could not be consistent with the eternal 
glory of the Godhead, nor be reconciled 
with any of God's attributes. But, if man's 
righteousness and justification be efiected, 
entirely and solely, through, and by, the 
sacrifice of Christ ; then, cannot man effect, 
in any degree, his own justification. And, 
as the incarnation and sacrifice of Christ 
formed an essential part of God's mysterious 
scheme, when, in His eternal purpose. He 
planned the creation of man ; so, must the 
inability, on the part of man, to establish his 
own righteousness, by his own efforts, have, 
aplso, formed an essential part of that same 
scheme. And, if man's inability to establish 
his own justification, formed an essential part 
of the scheme of justification through Christ, 
and was bound up with it^ in God's eternal 
purpose, so as to constitute one and the. self- 
same scheme, determined upon before crea- 
tion commenced ; then, could not any act of 
man, subsequent, of course, to his creation, 
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have introduced disorder into God's eternal 
scheme. No act of man^ at variance with 
God's designs, could occur to introduce de- 
rangement of His plan, so as to have rendered 
it necessary for Him to have recourse to an 
expedient to remedy that derangement. As, 
the incarnation and passion of Christ were so 
connected with man's utter inability to effect 
his own justification, that it was this inability 
which rendered that incarnation and passion 
necessary to secure man's justification ; so 
must that inability have formed, as it were, 
the basis and ground-work of God's eternal 
scheme (so far, at least, as man has an in- 
terest in it) ; it must have constituted so 
essential a part of it, that, without it, the 
whole scheme would (as regards man) have 
been entirely frustrated and destroyed. But, 
when our view is directed to the inconceiv- 
able goodness and benevolence which cha- 
racterize the scheme of man's salvation ; 
when we are called upon, to regard Christ, 
as being wholly, and entirely, and exclu- 
sively, our ransom, our righteousness, our 
justification ; when, in order so to regard 
Him, the utter inability of man to effect his 
own justification is fully shewn ; and the 
unrighteousness, connected with his very 
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nature as an incarnate being, is dwelt upon, 
and enforced ; when it is proved, that, inde- 
pendently of Christ and His righteousness, 
man has no means by which he can justify 
himself, no means by which he can obtain 
eternal life, but, that he must appear as a 
guilty being in the sight of God, and must 
stand convicted of sin ; then does man ap- 
pear, in our view, as a being, sinful by 
nature, and, by nature, doomed to the loss of 
eternal life ; and we look for the cause of the 
introduction of sin into his nature ; and we 
turn to the sacrifice of Christ as a remedy 
appointed for that sin ; and, taking up the 
sinfulness of man by itself; and the sacrifice 
of Christ by itself , also ; and, looking from 
one to the other ; we are apt, naturally apt, 
to regard the latter as a remedy suggested 
by the former ; as produced by the former ; 
and as standing, with regard to it, somewhat 
in the relation of efiect and cause ; as though 
sin on the part of man, voluntary sin on his 
part, as a free agent, had called for, and 
made necessary, and produced, the sacrifice 
of Christ. And, as the annals of the human 
race can date, only, from the first man ; as, 
in the history of the first man, we see an act 
of transgression recorded, and the incarnation 
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of Christ intimated, afid the symbol of Christ's 
covenant displayed ; so do we leam to regard 
the first man, as having been the cause of the 
introduction of sin into the world, by his 
own free and voluntary act ; by an act in 
opposition to God's command ; which act we 
suppose to have entailed sinfulness upon 
himself and all his posterity, and to have in* 
troduced a new state of things on earth, and 
to have altered the original nature and des- 
tinies of man, and to have called for, and 
have rendered necessary, the sacrifice of the 
eternal Son of God. And, thus, do we re- 
present man, as having frustrated the original 
design of his Maker ; as having defaced, 
and lost, that " image of God " in which 
he was created ; as having deformed and de- 
based his nature ; as having drawn down the 
wrath of God ; as having rendered his body 
mortal ; as having forfeited that eternal life 
in heaven for which he had been created ; as 
having incurred everlasting punishment; as 
having caused all this, not as regarded him- 
self alone, but, as regarded also that countless 
host of beings of whom he was to be the 
ostensible progenitor, and who, of course, 
could not have been in any way accessory to 
any act of which he could be guilty. And, 
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thus, the mystery of Christ's incarnation and 
passion is coupled with some act of trans- 
gression on the part of the first man ; and 
that act is made so mysterious^ of so deep a 
dye, and of so difiusible and transmissible a 
nature, as to have poisoned the very spring of 
man's being, so as to blend itself with every 
germ of succeeding man^ throughout all gene- 
rations and all ages, rendering each descend- 
ant of the first man, simply as such, and in- 
dependently of any act on his own part, an 
inheritor of that first man's foul sin, and of his 
degraded and defonned nature, and also an 
inheritor of God's eternal wrath; so, as to 
make the very being of man, his crime ; his 
very existence, his guilt; his having been 
born, the ground of his condemnation. And, 
thus man is confounded and perplexed with 
this inexplicable view of God's dealings with 
the creatures of His own creation ; a view, 
which, while it represents Him as all-wise, 
all-seeing, all-powerful, represents Him, also, 
as having been thwarted in the first step of 
His creation, as regards man, by an act on the 
part of the first man whom He had brought into 
e^istenpe ; represents that first man, that single 
being, as having overturned a fair and beau- 
tiful scheme of creation ; as having produced 
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effects, to remedy which, the eternal Son of 
God was degraded and sacrificed ; represents 
God, as having created man from motives of 
pure benevolence and love ; yet, as having his 
love so alienated, by one single act, as to 
cause Him, to set His face, as it were, against 
the whole human race, and to feel intense 
hatred towards all those beings whom He 
should hereafter call into existence ; and, 
yet, as being so influenced by mercy, as to 
allow the consequence of Adam's act to be 
remedied by the humiliation and passion of 
His own beloved Son, the appointed heir of 
all things; represents, too, this sacrifice of 
Christ as fore-ordained of God, who, conse- 
quently, must (notwithstanding all the casuis- 
try with which this inference may be com- 
bated) have fore-ordained, also, that act of 
Adam which so altered and debased the nature 
of man, and frustrated God's own plan ; re- 
presents, too, the sacrifice of Christ as a 
remedy, called for by the act of Adam ; 
whereas, that sacrifice is represented to us, in 
Scripture, as determined upon in the eternal 
counsel of God's purpose, as an essential part 
of the scheme of universal creation ; as the 
means whereby he purposed, from everlasting, 
to reconcile with His own holiness, the eternal 
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salvation of all beings in the heavens as well 
as in the earth, whether visible or invisible ; 
thus representing the act of Adam (and that 
an act at variance with God's will, with His 
original design) as the cause of that sacrifice, 
which was, from eternity, an essential and an 
indispensable part of God's universal scheme. 
This perplexing and contradictory view, of 
God's eternal purpose, and of Adam's free act; 
of God's hatred thus entailed by one man upon 
all men ; and of God's universal love, which 
embraces not only the whole human race, 
but, also, all things which are in the heavens; 
of the necessity of the sacrifice of Christ, as 
brought about by the transgression of Adam, 
and of the institution of that sacrifice from all 
eternity ; of Adam's free will, whereby he 
might have avoided that act of transgression, 
and might thus have rendered unnecessary 
(so far as he was concerned) the sacrifice of 
Christ ; and of the indispensable necessity of 
that sacrifice, as regarded the eternal interests 
of the universal creation ; this perplexing and 
contradictory view of maris unrighteousness, 
and of his free Justification through Christ ; 
arises naturally, as it were, in our minds, 
when we regard, as detached from each other, 
these two parts of the one mysterious scheme. 
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And what is this act of Adam, which has thus 
been represented as having destroyed in him 
the imi^ and the likeness of God, and as 
having entailed, upon him and his posterity, a 
degraded nature, and the displeasure of God, 
and the forfeiture of eternal life? Simply, 
the having acquired ' ' the knowledge of good 
and evil ;" the having acquired the moral 
sense of discerning between good and evil, 
between right and wrong. But, as his acqui- 
sition of this moral sense made him '' as God 
knowing good and evil, " how could this 
knowledge destroy in him ** the image of 
God ?" If his original nature had been such 
as to have enabled him to act up to '^ the 
knowledge of good and evil," he might have 
established his own righteousness ; but, it did 
not enable him to do this ; as an incarnate 
being, he could not satisfy the requirements 
of the law. Why, then, do we say that his 
nature, before the acquisition of this '^ know- 
ledge," was superior in kind to that which 
existed in him after this acquisition ? It was 
the very imperfection of his original nature 
which rendered him incapable of fulfilling the 
law of righteousness. '* The knowledge of 
good and evil'* is impressed, more or less 
strongly, on the heart of man, by the agency of 
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God Himself; every man of ordinary and ma- 
ture faculties hns, as it were, an intuitive per- 
ception of the strong line of demarcation which 
separates right from wrong. How, then, can 
man be odious in the sight of God, simply be- 
cause his spirit is impressed with the conscious- 
ness of what is right, as contra-distinguished 
from what is wrong ? But man, although con- 
scious of what is right, is unable to establish 
his OMHi righteousness. So was Adam as on- 
ginally created ; and so, neither in a greater, 
nor in a less degree, has been, and is, and 
ever will be, every incarnate man. The very 
nature of incarnate man, renders him unable 
to attain unto righteousness. What then? 
This very inability on the part of man, 
formed, as it were, the very basis and ground- 
work of the Christian scheme (so far, at least, 
as man has any concern in it) from all 
eternity. 

Let us, then, once more, review the figu- 
rative narrative which we have been consider- 
ing. What do we learn from it? We learn — 
That, man, made, as regarded his spirit, in the 
image of God, and after His likeness, (his 
spirit having been a portion of the Divine 
Spirit, and, consequently, immortal) was put 
into a tf-fi^/A* y^vxiKov or animal body (whose com- 
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ponent parts were derived from earth, were 
earthy, and, consequently, in their very na- 
ture mutable and dissoluble.) — ^That, man, so 
compounded of opposite and antagonist parts 
(of an immortal spirit and a corruptible body), 
was made to exist according to the mode of 
animal existence common to all the other 
living creatures over whom he was appointed 
to bear rule. — ^That, man, thus formed, (thus 
utterly unable to obey the law of righteous- 
ness) was introduced into a place prefiguring 
to him those celestial mansions for which he 
was created and destined. — That, there were 
exhibited to him, in that place, the symbol 
of God's perfect law of holiness, and the sym- 
bol oi justification through Christ the ran- 
somer. That, he was told, that the law of 
holiness would prove destructive to his eter- 
nal life if he voluntarily had recourse to it as 
the means of advancing his condition ; that, 
in itself, and of itself, it would be fatal to his 
salvation. — That, the tempter asserted, that 
its eflFects would not be fatal to him, but that 
the acquisition of it would open the eyes of 
his spiritual vision, so as to make him wise as 
God, and possessed of knowledge whereby 
he might secure his own advancement in the 
scale of being. — That, the arguments of the 
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tempter, thus blending truth and falsehood 
together, induced man to seek, and to ac- 
quire, that knowledge, which did, indeed, 
open his spiritual eyes, but did so, only, to 
reveal to him his spiritual nakedness. — That, 
on discerning his spiritual nakedness, man 
endeavoured to cover it by his own devices, 
but that he failed to do so, the " leaves" 
from which he sought concealment not being 
taken from that " tree of life " whose *' leaves" 
are " for the healing of the nations."^ — ^That, ^ Rev.xxn. 
God instantly pronounced the sentence of 
humiliation and degradation upon the tempter, 
and announced that the seed of the woman 
(of woman whom he had beguiled) should 
crush and destroy him. — That, man was sen- 
tenced to toilsome, painful, and burdensome 
existence as a temporary inhabitant of earth. 
— That, the pain, and the sorrow, and the toil, 
incident to human existence were declared to 
be the consequences of man's acquaintance 
with the moral law. — That, God Himself 
covered the nakedness (the spiritual naked- 
ness) of man by a typical act while yet he 
remained in ''the garden of Eden." — That, 
man, having thus seen a prefiguration of that 
felicity which finally awaited him ; having 
seen the symbol of Christ's covenant of sal- 
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vation, having acquired the knowledge of the 
law of righteousness, and having been con- 
vinced of his own inability to obey that law 
so as to effect his own justification, had heard 
the sentence of degradation, and ultimate de- 
struction, pronounced s^inst the spiritual 
enemy of man ; had heard, that the seed of 
the woman should crush the serpent's head ; 
and had been clothed by the Deity in gar- 
ments typical of that salvation which Christ 
was to obtain for man. — That, man, having 
seen, and been made acquainted with, all 
these things, was sent forth " from the gar- 
den of Eden, to till the ground from whence 
he had been taken." There is not any men- 
tion made of the length of time during which 
Adam remained in '' the garden of Eden ; " 
but, we read, that, after he came forth thence, 
he had, born unto him Cain, then Abel ; that 
he^ then, having lived an hundred and thirty 
years, begat Seth ; and that, ** all the days 
of Adam, after he had. begotten Seth, were 
«Gen.v.4. eight huudrcd years;"*' so that he lived 
above eight hundred years after he came forth 
from ** the garden of Eden;" above eight 
hundred years after he had acquired *' the 
knowledge of good and evil ; " which fact is, 
in itself, a sufficient proof, that the words 
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ascribed to the Deity ** In the day that thou 
eatest thereof thou shalt surely die/' had a 
figurative import, and referred to the inability 
an the pait of man, to attain to eternal life 
by his fulfilment of the law of righteousness. 
Thus, does this figurative narrative exhi* 
bit to us, in the form, as it were, of a dra- 
matic scene, a view of God's eternal scheme 
of the justification of man through Christ. 
It represents the law of righteousness, as 
rendering man, unable, by his own efforts, 
to attain unto eternal life in heaven ; it re- 
presents ** the knowledge of good and evil " 
as inconsistent with self -justification on the 
part of man. This is the true way of stating 
what it represents as regards man. For, if 
we say that it represents " the knowledge 
of good and evil " as depriving man of the 
power to attain unto salvation, we might 
appear to assert that man had been deprived 
of some power which he possessed before he 
acquired that ** knowledge." Whereas, in 
statiag that it represents '' the knowledge of 
good and evil," or an acquaintance with the 
law of righteousness, as inconsistent with self- 
justification on the part of man ; we merely 
view man,, as, in his very nature, defective in 
the ability to act up to the law of righteous- 
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aeas ; as, ia his very nature^ lacking the 
power; and we me how this very inability 
and deficiency on his part rendei-ed the sacri*- 
fice of Christ an elssential and indispensable 
part of God's eternal scheme. The law of 
righteousness is a 'perfect, and holy, and 
eternal,, and immutable law, based on the 
attributes of Gob, and embodying His holi^ 
ness as well as His will. It was not intro»- 
duced at the creation of man ; it was not a 
new law, enacted to try man's obedience; 
but it was a law eternal as the. Deity. It 
was not a law whose high standard could be 
lowered, to meet the po^'ers of the newly- 
created being ; it was a law fixed and un- 
alterable as God's own eternal {Hirpose. 
Therefore, as it pleased God to place ihe 
spirit of man in a vessel of earth, by which 
union it was rendered incapable of acting up 
to, and fulfilling the requirements of that 
law ; and as disobedience to that law, or the 
non-fulfilment of all its requirements, on the 
part of a being destined to receive the gift of 
eternal life in heaven, would be inccmsistent 
with the eternal righteousness which the Deity 
had established in His courts; so inconsis- 
tent, that His intended benevolence would be 
a violation of His own holiness ; so did He, 
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IB His eternal purpose, plan that wondrous 
and mysterious scheme of lioliness and of 
love, which He, alone, could conceive, and, 
alone, could execute ; whereby, the law of 
righteousness was upheld in all its holiness ; 
whereby, man was fully justified ; whereby, 
the Godhead was glorified. And thus, as 
God's eternal and holy law of righteousness 
concluded all men under sin ; while the 
sacrifice of Christ to that righteousness, fully 
justified man, and, so, included the whole 
human race in this scheme, thus based in 
love and in holinesis; as it is the body of 
flesh, in which the spirit of man, is, for a 
season, incarcerated, which, in its nature and 
influences, incapacitates man from obeying 
the law of righteousness ; and, as all positive 
or negative disobedience to that law, consti- 
tutes unrighteousness; and, as all unright- 
eousness is sin ; and as sin, if unexpiated, 
is inconsistent with the enjoyment of eter- 
nal life in heaven ; so, is the law of right- 
eousness represented, throughout the Scrip- 
tures, as introducing sin and death ; so, is the 
animal body, the o-^/^a i{/v%<ieoy, represented as 
'* a body of sin," * as a body, in its very dRoxn.vi.6. 
nature, opposed to the law of righteous- 
ness, and, consequently, sinful. And, as the 
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Creator has been pleased to keep up a con-- 
tinued succession of animated existences on 
this earth, and has ordained certain fixed 
laws which regulate animal propagation, 
whereby each successive being, so introduced 
upon earth, is made to spring from pre-exist- 
ing beings, according to their kind ; so that the 
whole human race may be traced up to Adam 
and his wife ; — ^as we derive, from, or rather 
through, our first parents, our corruptible 
bodies of flesh, (man being merely an agent 
of God in the mysterious scheme of animal 
generation,) so, are we said to inherit, from 
Adam, sin and death ; so, is he, the represen- 
tative, as well as the progenitor, of the human 
race, and, emphatically, called man, (or Adam^ 
this being the original word denoting man), 
charged, as it were, with all the deficiencies 
and infirmities of our animal nature ; so, is 
all that can be imputed of unrighteousness in 
the whole race of Adam^ or man, charged to 
the account of the first individual man, or 
Adam. 

The law of righteousness is said to have 

introduced sin, because, ** by the law is the 

• Rom. iu. knowledge of sin ; " • for, were there no law, 

20. 

there could not be sin ; ^* for without the law 
' — vii. 8. sin is dead ; " ' sin being the violation of law. 
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And sin is said to have introduced death, that 
is, the loss of eternal life in heaven^ because 
eternal life in heaven is inconsistent with sin, 
with unexpiated sin. And, as the law of 
righteousness introduced sin ; so is it also 
said to have introduced death ; since, by th^ 
deeds of the law, shall no flesh be justified 
in the sight of God. * The body of flesh is « Rom. iii. 

20 

called a ** body of sin," because it. necessa- 
rily, incapacitates man from obeying the law: 
of righteousness, And, as that body actu* 
^lly undergoes animal death (which is the 
figure under which is represented the loss of 
eternal life in heaven) ; and as it is identified 
with sin, and sin with death (spiritual death) ; 
so is the animal death, or dissolution, of thp 
body, confounded, in language and idea, with 
spiritual death ; and the law of righteousness 
is regarded as having also introduced animal 
death ; whereas, this belongs to the very 
nature of an animal body. And, as the first 
man transmitted his likeness^ his animal form, 
his animal mode of being, to all his descend- 
ants ; and, as, in the figurative narrative in 
Genesis, the first man is represented as having 
acquired " the knowledge of good and evil," 
by which comes the knowledge of sin ; and, 
as God is represented, in that narrative, as 
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telling Adam, that in the day on which he 
acquired that knowledge he should die; and» 
as Adam did, as regarded his animal body, 
ultimately, die ; so, is the introduction of sin 
and death attributed to the first man ; and so, 
are we, his descendants, said to derive sin 
and death from him. Adam was made a 
sinner, was convicted of sin, by his " know* 
ledge of good and evil ; " this was the ground^- 
work of his guiltiness before God; but, as 
full provision had already been made for all 
unrighteousness by the sacrifice of Christ ; 
that guiltiness had been fully provided for, 
and was already expiated in the sight of God ; 
therefore, God, typically, covered his spiritual 
nakedness ; and the guilt of Adam was en- 
tirely removed. God did not allow " the 
knowledge of good and evil," the knowledge 
of the law of righteousness, to prove fatal to 
the eternal interests of the destined progeni- 
tor of the human race. Nor, did the animal 
body of Adam undergo death in consequence 
of his having acquired that " knowledge ; " 
for the death connected with that *' know- 
ledge was spiritual death ; and the death of 
the <r»f«* i^vxiKov, was an event, dependent upon, 
and connected with, and arising out of, the 
very condition of its structure ; and, more- 
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over, that natural event did not occur ^^ in the 
day" on which he is represented as having 
acquired that *' knowledge;" for it did not 
take place within eight hundred years subse- 
quently to that ** day.'* 

The knowledge of the law of righteousness 
carries with it the obligation to act up to that 
law ; and, on a being cognizant of its require- 
ments, yet incapable of fulfilling them, it, 
nec^sarily, entails sin ; whereas, if he were 
ignorant of the existence of that law and 
of its provisions, although he might, still, 
violate those provisions, he would be guiltless ; 
inasmuch as his ignorance would constitute 
innocence. And accordingly, infant man, 
whose faculties are, as yet, undeveloped, who 
has not any knowledge of good and evil,^ is n"' '^' 
accounted sinless. And, thus, the "little 
ones " and " children " of the Israelites, who, 
in the day of the rebellion of their fathers in 
that wilderness which represented this world, 
*' had no knowledge between good and evil;"* *Deut.i.39. 
were admitted into that land which was a 
figure of heaven ; foV ** of such is the kingdom 
of heaven." ^ * Matt. xix. 

From a perusal of the figurative narrative 
in Genesis, it might seem that man, as he 
came from the hands of His maker, was in 
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this state of infantile ignorance, and, conse- 
quently, of innocence ; and, that God had 
enjoined him to continue in this ignorance ; 
for he was commanded not to seek " the 
knowledge of good and e\al." It might seem, 
too, that the tempter, man's spiritual enemy, 
(as that being is everywhere represented to 
be) envious of man's condition and prospects ; 
— and knowing the effect which that ** know- 
ledge " must have upon a creature so framed 
as man was, and is ; — and not knowing, as it 
should seem, the provision which God had 
made for man's full justification (that provision 
^ 1 Cor. ii. having been hidden* in God Himself) ; induced 
iii. 9. * man to disregard the injunction of the Deity, 
and to seek that '* knowledge'* as the sure 
means whereby he might exalt himself to an 
equality with God ; as though the Deity had 
forbidden man to acquire that " knowledge," 
in order to prevent his raising himself in the 
scale of being. It might seem, too, that 
man, yielding to the suggestions of the 
tempter, did seek, and did acquire, this 
" knowledge ; " did, thutf, become acquaint- 
ed with sin ; did, thus, become sinful ; and, 
so, being sinful, did subject himself to the 
wrath of God, and to that punishment of 
sin which a violation of the eternal law of 
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righteousness demands from God's holiness ; 
and, that man, in consequence of his loss of 
innocence, and in consequence of his in- 
ability to avoid sin, or to offer any satisfactory 
expiation for it, was sentenced to the pains 
^nd penalties of earth, and was expelled 
from Eden ; but, was, before his expulsion, 
comforted with the promise of a ransomer, 
and was admitted into the covenant of grace. 
All this may be deduced from the narrative. 
Still, under this view, that act of Adam, 
whereby he became acquainted with **the 
knowledge of good and evil," would not be 
the ground-work of his guilt ; it would, still, 
be the possession of the '"knowledge," so 
acquired, which established his guiltiness. 
Having gained that " knowledge," man 
would, indeed, perceive that every act of 
disobedience to God'^ declared will must be 
sinful ; but, still, the very perception that 
such act was sinful, would be dye to the 
possession of "'the knowledge of good and 
evil." So, that, in this view of the case, 
Adam would be guilty before Gon, not on 
account of that act of disobedience, but, he- 
cau^e of the " knowledge " which that act 
imparted. And, in whatever way, "the 
knowledge of good and evil " could have 
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been acquired by maa, it would, equally^ 
have convicted him of sin; it would, equally* 
have rendered necessary his justification 
through some other means than his own*. 
But, the means of man's justification had^ 
already, and from eternity, been prepared; 
the sacrifice of Christ had been fore-ordained » 
in God's eternal purpose, as an absentia! part 
of that scheme which, also, embraced the. 
creation of man. No act on the part of man^ 
then, could have anything to do with Gob's 
eternal design to justify man, and to reconcile 
all things to Himself, through Christ. And, 
whatever were the deficiencies of Adam's na*- 
ture, whether of his spiritual nature, or of his 
animal nature, or springing from the union of 
these ; these were the work of God, formed, 
according to His will, and in consonance with 
His eternal, and unerring, and immutable, 
purpose. Therefore, Adam cannot be charged 
with any deficiencies in his spiritual, or 
animal, nature. And, if we admit that Adam 
cannot be so charged, yet assert, that, as he 
was a free agent, he might, at kast, have 
remained in his state of primitive ignorance^ 
in that ignorance which constituted inno^ 
cence ; and, that, as, by an act of his own 
free will, he chose not to continue in that 
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ignorance, but, voluntarily, sought, and ob- 
tained^ "knowledge" which he could not 
use but to his own destruction, so, did he 
rttider himself Kable to all the penalties 
which are attached to sin, and, thus, did in- 
ctfT the wrath of God ; still, must we see, 
that the sacrifice of Christ, as already pre- 
pared, dfforded to Adam full, and entire, 
justification. If, we view Adam's acquisition 
of ^' the knowledge of good and evil," apart 
frotti th^ ^* eternal purpose '* of full and free 
justification through Christ; and, dwell on 
the guilt of Adam, as viewed apart from the 
incarnation- and passion of Christ ; and, com- 
ment upon it's fatal effects ; what do we do ? 
We separate, what never can be separated ; 
we sepatate man's frailty and guiltiness, from 
the incarnation and passion of Christ, with 
which they have, fironi eternity, been inti- 
mately, and inseparably, blended. We rob 
the Christian scheme of its glorious charac- 
ter. We i<ed«ce it, so far as man is con- 
cerned, to an expedient, devised to remedy an 
act, committed by the first of a race, whom 
God had, ftx)m eternity, determined to create ; 
which act. He had forbidden. We make the 
voluntary act of Adam the cause of that sacri- 
fice of Christ, which bad been foreordained 



106 

from eternity. We are driven to employ the 
subtle casuistry, which maintains, — that, God 
intended man for a state of ignorant inno- 
cence, knowing, of course, that he would not 
continue in that state ; — ^that, God's purpose 
in creating man had been founded in love, 
but, that man had frustrated that purpose ; — 
that, God had called man into existence, in 
order that he might be pure and happy ; but, 
that, man had, voluntarily, rendered himself 
impure, and, so, had forfeited his happiness; — 
that, God, all-wise, all-powerful, and seeing, 
at once, the past, the present, and the future, 
had created man, to be, what He knew he 
would not be; for acting, as He knew he 
would not act ; for a state, which He knew 
that he could not attain to, or maintain ; -— 
that, the Deity, with all his feelings of bene- 
volence towards man, with all His wish to 
preserve him in innocent ignorance, did, yet, 
put within his reach, knowledge, which He 
knew he would acquire, and which He knew 
would be fatal to him ; — liiat. He had wished 
man to be a fit object for the reception of 
His love and favour ; yet, had, of His own 
irresistible will, called into existence that 
being, whose future conduct. He, at the mo- 
ment of His forming him, fully foresaw ; and 
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who, by his very nature, was rendered ut- 
terly incapable of using, in any way but to 
his own destruction, that knowledge which 
God foresaw that he would seek, and ac- 
quire. We are driven to use this subtle casu- 
istry, which professes to reconcile God*s 
eternal purpose with a violation of that pur- 
pose by the very being whom He created in 
conformity with that purpose, and whom He 
made according to His own will and his own 
alKseeing wisdom — ^to reconcile, man's entire 
free will with the necessary result of his own 
frail nature, and with the violation of God's 
eternal purpose— to reconcile, the voluntary 
guilt of man with the unavoidable necessity 
of that guilt as a part of God's eternal 
scheme ;— to reconcile, the foundation by the 
Deity, of a scheme of benevolence; and a 
superstructure of wrath and vengeance raised 
by an act of man. We perplex and confuse 
the mind of man with the mazes of this subtle 
casuistry; leading him, at one moment, to 
murmur against GrOD, and, at another mo- 
ment, to curse, with Job, the hour of his 
conception. We open, in the mind of man, 
a door to various doubts and cavillings ; 
which create variance among those, who, yet, 
agree in receiving the Scriptures as the re- 
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cords of truth ; and which lead to such discre- 
pancies of doctrine, among those who profess 
the religion of the Bible^ that good and evil 
can, scarcely, be more opposite, than are 
some of the doctrines maintained by different 
professors of Christianity, who, yet, refer to 
the same book for the articles of their re* 
spective creeds* And, how does all this 
happen ? Partly, because, in taking a view 
of Christianity, the unrighteousness of man, 
and his free justification through Christy are 
regarded apart from each other; but,in a great 
measure, also, because man does not like to 
see the whole human race reduced to cme and 
the same level of prostrate frailty and un- 
righteousness ; — ^because, the pride of each 
individual man makes him cherish the idea 
that there is somewhat, of superiority, of 
exclusiveness, which separates him from the 
vast herd of the human race ; which makes 
him, in some way or other, more highly gifted, 
more fraught with privilege, than the mass of 
mankind — ^because, that self-pride, which will 
yet allow man to acknowledge deficiencies in 
righteousness, will not allow him. so entirely 
to divest himself of all merit, as to receive 
justification through Jesus Christ, solely, 
and purely, as a free gift, totally independent 
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of any tittle of righteousnei^ on his own part ; 
— because, such a view of Christianity places 
the heathen on a level, as regards righteous- 
ness, with the professor of Christianity, and 
eqiiialtzes the opposite sects into which {m-o- 
fessing Christians are divided ;— because, man 
disowns that principle of Goo's law which 
maintains, that an infraction of the least tittle 
of that law is the violation of the whole law; 
—because, man has established codes of right 
and wrong for himself, which are at variance 
with the code of God's law of righteousness ; 
and, in which, acts are classified, and are 
made to partake of various degrees of merit 
and of guilt, according to a standard and 
scale conventionally received among men ;— 
because, man measures his conduct by this 
human standard and scale ; — because, he ac- 
counts any deficiency, with regard to one 
species of rights as counter-balanced by the 
due observance of another species of right ; 
thus establishing, as it were, a system of 
debtor and creditor to his general code of 
rights and drawing up a balance-sheet of his 
acts, in which his own partial admeasure- 
ments will, generally, leave in his fevour a 
surplus of good works. 

But, if man be utterly unable to establish 
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his own righteousness ; if, the sacrifice of 
Christ afford to man full and entire justifica* 
tion, why was man made acquainted with 
the law of righteousness ? Some will refer 
MB, for an answer to this question, to the 
figurative narrative in Genesis; and shew, 
that the first man demanded the knowledge 
of this law ; and, that, having obtained it, 
he transmitted it to all his posterity. Man, 
assuredly, has a certain intuitive perception 
of certain principles of right, as contra*distin- 
guished from wrong, dim and confused as 
that perception, in many cases, is ; he has, by 
nature, a perception of a law of righteousness 
"Rom.ii. written in his heart." We are utterly igno- 
rant with regard to matters purely spiritual ; 
were we not so, we might, perhaps, see, bow, 
of necessity, the spirit of man carries with it, 
from its high original into its temporary abode 
of earth, a certain degree of consciousness 
with regard to the requirements of the law of 
righteousness. But, be this as it may, sup^ 
posing that man had not received this know* 
ledge of good and evil, what would have been 
his condition, as a creature of earth? He 
would have been utterly unconscious of the 
necessity of a ransomer ; he could not have 
conceived the existence of such a necessity ; 
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he must have remained in entire ignorance of 
the scheme of Christianity. He would have 
found himself in a state of being, burdensome, 
and mutable, and precarious, and transitory ; 
— altogether unsuited to his spiritual desires ; 
—subject to severe sufferings and severe be- 
reavements — he might discern the existence 
of a Deity through His visible creation, yet 
he would be ignorant of the feelings, or de- 
signs^ of that Deity as regarded man — he 
might discern, dimly, either by the light of 
reason, or by some intuitive perception adher- 
ent, as it were, to spiritual essence, a future 
state of existence, subsequent to the dissolu-v 
tion of the animal body of man, yet he would 
be ignorant of his fate and destination as re* 
garded that future. Such must have been the 
condition of Adam, or man, had he remained 
ignorant of the law of righteousness ; had he 
never acquired **the knowledge of good and 
evil." It is true, that ignorance on the part 
of man, with regard to the scheme of Christ- 
ianity, cannot render inoperative and ineffec- 
tual the sacrifice of Christ ; that, whether 
man be ignorant, or cognizant, of the scheme 
by which free justification is afforded to the 
whole human race by the passion of Christ, 
man's justification is, still, equally accomplish- 
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ed ; since, what has been determined upon 
and done, according to God's eternal pur- 
pose, must stand, fixed, and sure, and immu* 
table, and inviolable; and, as concurrence on 
the part of man was not necessary to the 
establishment of that eternal scheme, so, nei- 
ther ignorance nor cognizance, on his part, 
can affect that scheme ; so, has provision been 
made for the justification of all men, whether 
they be Jew or Gentile, whether they be 
called Pagan, or be called by the name of 
Christ. It is true, that the mysterious 
scheme of Christianity would have worked 
its eternal purposes, without any cognizance 
on the part of man, had it been God's plea- 
sure that man, during the period of his in- 
carnation, should have remained ignorant of 
its existence. But we find, that it has, ever, 
been God's will, that, amidst the countless 
myriads of the human race, there should be 
a portion of mankind having cognizance of 
Him, and of His dealings with man. It has 
so pleased God, and that is sufficient for our 
argument. But it has accorded with God's 
designs that the knowledge of Himself, and 
of His dealings with man, should, in every 
period of man's history, be confined to a 
small proportion of mankind. As cognizance 
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OQ the part of man of the existence of the 
Christian scheme of salvation, is not necessary 
to give to that scheme force and efficacy ; 
and, as free justification through Christ is a 
free gift, independent of any claim of merit 
on the part of man ; so, the withholding from 
a v$uBt majority of mankind the knowledge of 
the existence of that scheme, cannot^ in any 
way or degree, vitiate or annul the benefits 
which are secured under it to the whole 
human race. It has, then, accorded with 
God's designs, that the knowledge of Himself 
and of His dealings with mankind, should, in 
all periods of man's history, be possessed by 
a portion, a small portion, of the human race. 
The mysterious scheme of Christianity, which 
had been established before creation began, 
was '* kept secret" and ''hid in God" from "Rom.xvi. 

25 26 

the foundation of the world,° '' hid from ages Matt. xiii. 
and generations." ° When Adam was created, Eph. lu. 9. 
Gon made Himself known to him ; Adam 
became acquainted with the law of righteous- 
ness, and, through that^ was made fully 
aware of his own nature, and of the necessity 
of that ransom with which he was also made 
acquainted . From Adam down ^ to Noah ; 
from Noah to Abraham; from Abraham to 
Moses ; and from Moses to the coming of 
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Christ in the flesh; there was an uninter- 
rupted stream of the knowledge of God^ and of 
His dealings with man. During this period of 
four thousand years, the light of Christianity 
beamed, continually, on a portion of the 
human race. Adam was made acquainted 

»2Pct.u.6. with it. Noah was ** a preacher of right- 
eousness."? Abraham received the promise, 

^johnviii. and saw Christ afar off, and was gladdened 

56 

' Hcb. xi. by the sight ; * he, together with Isaac and 

• johAy.46. Jacob, livcd and died in the true faith/ Moses 
wrote of Christ ; ' his historical records, his 
religious institutes, all have a reference to 
Christ and to Christianity. The whole of the 
history of the Israelitish people, is made 

»Lukexxiv. typically illustrative of the history of " the 
Israel of God." The Psalms speak of Christ.* 

■Actsiii. •^AU the prophets, from Samuel, and those 
Lukexxiv. that follow after," "^ spoke of thmgs relatmgto 
Christ. 

How, then, could this stream of spiritual 
knowledge have flowed, uninterruptedly, from 
the first Adam until the coming of the second 
Adam, if it had been altogether hid from the 
first man ? The scheme of Christianity, from 
the time of Adam to the coming of Christ in 
the flesh, was exhibited to a small portion of 
the existing human race ; and it was to them 
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exhibited, as veiled under types and ceremo- 
nial rites ; or as figured and represented by 
various circumstances connected with the 
personal character, or condition, or history, 
of certain eminent individuals among men ; 
and by the temporal condition and history of 
one peculiar nation. And if, from the time 
of Adam to that of the incarnation of Christ, 
all that was imparted to man with relation to 
the Christian scheme, was not only clothed 
in figurative language, but was veiled in 
figurative acts, and in typical ceremonies ; 
we see how consonant all this is with the em- 
ployment of figurative language in the narra- 
tive recorded in Genesis respecting Adam. 

Adam was the common progenitor of all 
succeeding men. The continued succession 
of newly-created beings, proceeding from 
similar pre-existing animated beings, each, 
according to its kind, is a mystery, which 
we not only cannot comprehend, but of 
which we cannot form a conception. So 
is the continued production of new vege- 
table bodies, proceeding from similar pre- 
existing vegetable bodies, each, according to 
its kind, an incomprehensible, inconceiv- 
able, mystery also. But, as these successive 
productions occur in unvaried regularity, and 

I 2 
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are objects continually presented to our 
senses, we cease to regard them as mysteries. 
We see, that they are brought about in regu- 
lar order, in obedience to certain fixed, and 
unchanging laws; but we cannot conceive 
hmo they are brought about, unless it be by 
the constant operation of God's creative 
energy, exerted through, and by, the 
agency of those fixed and unchanging laws. 
If, then, all that occurs around us be so full 
of mystery ; if, the ways of the Deity, in the 
constant operations of His creation, be past 
our searching out ; how can we expect to be 
able to dive into, and comprehend, the mys- 
teries of things altogether spiritual? The 
bodies of animated beings and of vegetables, 
are derived from elementary matter existing 
on the earth, or in its atmosphere ; a small 
original portion of the matter of each animal 
and vegetable body, being, in every instance, 
derived primarily from the pre-existing pa- 
rent. • During the existence of an animal 
body, its constituent material parts are, con- 
tinually, undergoing change ; old parts being 
removed, and fresh parts added. When the 
death of an animal or vegetable body takes 
place, the material fabric of that body, is, 
sooner or later, dissolved ; and the • elemen- 
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tary parts of the matter which composed it, 
combine in various new associations, in obe- 
dience to certain fixed laws; under which 
new associations, all trace of the body which 
they constituted, is, altogether, lost. The 
bodies of newer animals and vegetables are 
constructed of matter, which has, thus, pre- 
viously constituted animal and vegetable 
bodies ; and , thus the same matter is worked 
up, as it were, over and over again ; passing 
into the bodies of animals and of vegetables.; 
quitting these ; constituting inanimate forms 
of matter; and, again and again, going through 
the same round of living and dead existences. 
Thus, a very small proportion of the matter of 
this globe, so small as scarcely to be taken in- 
to account in an estimate of the whole mass, 
is employed in the construction of successive 
animal and vegetable bodies ; the materials 
of the bodies of all existing animals and vege- 
tables, being composed of a portion of the 
debris of pre-existing animals and vegetables. 
Thus, the bodily frame of every human 
being, is, in some way or other, derived 
through a continued chain of being, of 
which, the first link was Adam ; Adam hav- 
ing been formed directly by the Deity. But, 
although we, thus, trace the being of every 
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individual man, directly, to his parents, and 
the being of these parents to their parents 
respectively, until we arrive at the first man ; 
yet, we cannot conceive, that anything short 
of the agency of God, can form man; we 
cannot conceive, but, that God's agency now 
creates man, as it created the first of the race. 
Every man derives his body from the dispos- 
able matter belonging to this earth, and ren- 
ders up again to earth the tenement which 
has been so borrowed. But, in every human 
body, there exists a spirit, a spiritual being, 
an individual spirit, distinct, as to its own 
essential existence, from every other human 
spirit that has been, or that is, or that may 
hereafter be, incarnated ; and, this spirit sur- 
vives the death and dissolution, of its earthy 
tenement. Of every human being, that has 
existed on earth in a form of flesh, from Adam 
downwards, and that has cast off* that form, 
there exists, at the present moment, in some 
mode of being, and in some abode to us un- 
known, a distinct individual spirit. Of the 
bodies, in which these spirits have been in- 
carnated, no memorial remains ; for, the 
matter which composed them, has often 
changed its mode and form of being ; it has 
contributed towards the construction of the 
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bodily forms of succeeding generations ; and, 
it exists, at present, before our eyes, in some 
form, whether animate, or inanimate. There 
is, then, permanent individuality, as regards 
the spirit of man ; but, no permanent indivi- 
duality, as regards his body. That body, 
ever, returns to the earth from which it was 
taken. Whence, then, comes, whence is de- 
rived, the spirit of each individual man, thus 
created in a continued line of succession ? 
The parent matter cannot generate or call 
into existence, new matter ; it can but resign 
a small portion of itself, which, in some in- 
conceivable way, attracts, and assimilates to 
itself, other portions of disposable matter, so 
as to form another animal body, bearing a 
similitude to the bodies of its parents ; the 
parents . not having any cognizance of the 
mode, in which this mysterious production 
and growth of a new animal is effected ; and 
not having any power of altering the opera- 
tions of the fixed laws which regulate these. 
Parent man cannot generate matter ; can he, 
then, generate spirit ? Was the spirit of the 
first man, so diffusible, so transmissible, so 
susceptible of subdivision, that it could serve 
as the stock, as it were, whence the spirits 
of all succeeding generations of men were to 
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be deriyed ; while, yet, the distinct individu- 
ality o( each spirit, of each man, throughoat 
all generations, and all ages, was preserved ? 
We cannot think this. The spirit of Adam 
eame, directly, from God. Every human 
being that has existed, since the creation of 
Adam, has derived his body from earth. 
And has he not, then, derived his spirit from 
that source whence the spirit of Adam also 
was derived ? We must conclude, that every 
man derives his spirit directly from the Deity. 
And, if he does so derive it, then is every 
man, that is bom into the world, created by 
God, as Adam was ; every man is ccnnposed 
of a spirit, emanating from the Deity, and 
put into a body of flesh, as Adam was com* 
posed ; every man is made, in every parti- 
cular, exactly, as Adam was ; as much ^* in 
the image of God," and after His ** likeness," 
as was the common ancestor of the human 
race. 

But, it may be said, by those who main- 
tain that the nature of Adam became altered 
and degraded after his acquisition of ''the 
knowledge of good and evil : " Granting, that 
the spirit of each man who is born into the 
world, comes, direct, from God ; and, that, as 
so coming, it must be free from any taint, as 
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derived through any of its predecessors iactbe 
Hi^ from Adam downwards ; yet, if, m con* 
sequence of Adam's acquisition of this *' know« 
ledge/* his bodily frame became, in some 
way or other, altered and degraded, so as to 
be made the vehicle of such impressions, 
only, as should excite sinful inclinations in 
the spirit ; as we observe that bodily peculi- 
arities of parents are transmitted to their off- 
spring, not only influencing the character of 
their bodies, but giving, also to their feelings, 
and faculties, and conduct, certain tendencies 
and peculiarities, which, also, characterized 
the parents ; may not the altered, and de- 
based nature of Adam, which we suppose to 
have been consequent to his acquisition of 
the fatal *' knowledge ; " may not this have 
been transmitted to his posterity, and may it 
not have rendered all mankind, naturally, 
prone to sin ? The answer to this question 
may be found in the preceding investigation. 
We say. Where is the proof that Adam's 
bodily nature was altered, after his acquisi- 
tion of " the knowledge of good and evil ? " 
There is no mention, anywhere, made of any . 
such alteration. This is, of itself, a sufficient 
answer to the question, . But, we cannot 
form any conception, how, or why, the bodily 
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frame-work of Adam could, or should, under- 
go any change, of any kind, from an ac* 
quaintance with the law of righteou&ness. 
We say, moreover, where is the proof, that 
the bodies of the men that have been formed 
since the time of Adam, are inferior, in their 
capacities and endowments, to that body 
which Adam possessed when he came fresh 
from the hands of his Maker? The only 
difference of which we read, regards the 
duration of the animal life of man. All the 
days of Adam were nine hundred and thirty 
years ; above eight hundred of which, were 
subsequent to his acquisition of *' the know- 
' Gcn.v. 4, ledge of good and evil ; " ^ so that, his acqui* 
sition of this " knowledge," cannot be sup* 
posed to have shortened the duration of his 
earthly existence. The descendants of Adam^ 
down to Noah, inclusive, of whom the dura- 
tion of existence is recorded, lived about the 
same length of time ; the average length of 
their lives, being above nine hundred years. 
We easily can understand, why, in the early 
period of man's history, human existence was 
prolonged beyond the term assigned to it in 
later ages ; and we also see, that the subse- 
quent curtailment of man's earthly career, had 
nothing whatever to do with any act of Adam. 
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Where, then, we again ask, where is the 
proof that Adam, as he was originally formed 
by God, was in a state, either as regards his 
spiritual, or his bodily, condition, different 
from that in which he existed at any subse- 
quent period ; different from that which 
belongs to any of his posterity ? There is 
no such proof; it is, no where, so asserted. 
Man is man, formed as he was originally 
formed ; formed, as, in the eternal purpose 
of God, he was designed to be formed ; the 
uniform condition of his spiritual and bodily 
nature, being an essential element in that 
mysterious scheme, which, " from the begin- 
ning,"' God had planned and determined. 
Man was made, to be "a stranger and pil- 
grim upon earth ; made, incapable of esta- 
blishing his own righteousness ; made, and 
intended, to be justified, wholly, and solely, 
by the sacrifice of Christ the universal ran- 
somer. 

But, although it pleased God that man 
should exist, for a season, as a stranger and 
pilgrim upon earth, clothed with a body of 
flesh, by which his spirit, his immortal self, 
is burdened and overoowered, so that he can- 
not obey the law of righteousness in such a 
way as to establish his own justification ; yet, 
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has that law been, ever, more or less clearly^ 
revealed unto him ; either, directly by the 
Deity ; or, through delegated angels or men ; 
or, through the natural and intuitive percep- 
tion, or conscience, of the spirit of man. For, 
although a large proportion of the human 
race has, ever, been suffered, in a greater or 

* ActoxiY. less degree, '' to walk in their own ways;"" 
yet, at no period of man's history, has Gop 
left any portion of the world in utter and 
entire blindness and ignorance with regard 
to Himself, His claims upon their homage. 
His law of righteousness ; never has *' He left 
Himself without witness ; in that He did 
good, and gave" them " rain from heaven, and 
fruitful seasons, filling" their "hearts with 

» 17. joy and gladness;"'' inasmuch as " that which 

may be known of God," all that man, in his 
present state, can conceive of His nature, 
'^ was manifest in them, for God had shewed 
it unto them ; for the invisible things of Him, 
from the creation of the world are clearly 

y Rom. i. seen, even His eternal power and Godhead." ^ 

19 20 

' * Never has God left man without some know- 
ledge of His law of righteousness, since the 
nations, which had not received the written 
law, had still the law of nature written in 
" — ". 15- their hearts.* An acquaintance with the law 
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of righteousness on the part of man, could 
not, as we have already seen, be necessary to 
give validity to the provisions of God's eternal 
scheme of justification through Christ, and 
through Him alone. But, without the know- 
ledge of this law, no man, as has already 
been shewn, could be aware of the necessity 
of Christ's expiatory sacrifice, and of man's 
dependence on that, and on that alone, for 
justification. So that, without a knowledge 
of the law, no portion of mankind could have 
known anything of the scheme of Chris- 
tianity ; and we have seen, that it ever has 
been God's pleasure, that a portion of the 
exist^g human race, should be, more or less 
clearly, cognizant of His eternal purpose as 
regards man, and that every man has the law 
of righteousness, more or less legibly written 
in his heart. 1^ may be, as we have already 
observed, that the spirit of man carries with 
it, of necessity, some cognizance of that law ; 
but, be this as it may, we read and observe, 
that man has, by nature, this law written in 
his heart. And, the knowledge of this law 
must, of necessity, carry with it the obligation 
to obey it ; for that law, being eternal, fixed, 
immutable. Cannot, as has already been 
shewn, be relaxed, or lowered in standard, to 
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meet the abilities of incarnate man. Whither- 
soever it reaches, wheresoever it is promul- 
gated, it must demand perfect obedience ; it 
cannot admit of any compromise with its 
eternal enactments, for it would not be law if 
it were not obligatory. Therefore, as it has 
pleased God that incarnate man should have 
a knowledge of this law, the injunction to 
obey that law necessarily accompanied that 
knowledge. And this knowledge, or intui- 
tive perception of the law, thus carrying with 
it a sense of its obligatory character, keeps 
up in man a perpetual conflict between the 
spirit and its antagonist the flesh ; the '' con- 
science bearing witness, and the thoughts, 
the meanwhile, accusing or excusing one 
• Rom.ii. another;"* the "conscience,*' or conscious- 
ness of what is right, pointing to the law of 
righteousness, while the flesh so overpowers 
and fetters the Spirit, as to render it unable 
to render obedience to it. And to this per- 
petual conflict, God, in His eternal wisdom, 
has seen fit to subject the spirit of man, for a 
time, before it is admitted to the full benefits 
of Christ's redemption ; before it is advanced 
to that state of spiritual exaltation, and per- 
fectly spiritual existence, for which God 
created and designed it. The Deity has, in 



15. 



127 

His eternal purpose, been pleased to ordain 
that the spirit of man shall pass through this 
preparatory state ; it is a part of His eternal 
scheme that it should do so. He has thought 
fit that the spirit of man should be, for a time, 
clothed with a body '* contrary" to itself; 
and that, during its incarnation, it should 
have a knowledge of the law of righteousness, 
iJthough it can yield but imperfect and un- 
profitable obedience to that law. And, as 
the communication of that law must ever be 
coupled with an injunction to obey it, so has 
man either received directly, an injunction to 
render obedience to the law of righteousness ; 
or, his conscience has been impressed with a 
sense of its obligatory character ; although his 
best efforts to render to it perfect obedience 
must be fruitless. And, as nothing short of 
perfect and undeviating obedience can satisfy 
the demands of the eternal law of righteous- 
ness ; so, by obedience to the law, no man 
can obtain justification before God. Thus, 
" by the deeds of the law shall no flesh be 
justified;" but justification is obtained for 
man, only through the expiatory sacrifice of 
Christ, through which, however, man does 
obtain full, and free, and perfect, justifi- 
cation. 
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While, therefore, the kf^wleclge of the law 
of righteousnem Qecesaarily fajinds man to the 
eQactments of that law, and call&upon him to 
render obedience to them, it, at the same. time* 
convinces him c^ his utter inability to satisfy 
its demands ; it convinces him, of sin, and of 
the necessity of his looking to Christ, and .to 
Christ alone, for justification, for salvati90> 
We see, how well calculated all this ig„ to 
bumble man in his own estimation.of bims^lf^ 
and to make him sensible of hia entire de^ 
pendence upon the Deity ; how, in (hose, to 
whom a clearer revelation of Go^'^ purpose 
towards man has been vouchsafed, it is ca)9«r« 
lated to subdue all pride, and to produce a 
full, and entire, and exclusive dep^idence on 
Christ, as the author and finisher of tbeii 
salvation. We see, too, how a sente of the 
obligatory character of the law of ngbteoiiS'* 
ness, is adapted to the condition of man, as 
regarded solely with a reference to his exist* 
ence on earth as a social being. Pcm:, if man 
posseted not any moral sense ; if he ^ had 
not any knowledge of right, as contra-distin- 
guished from wrong, what would be the stat^ 
of the world, what the condition of society ? 

We see, then, that, as the law of righteous* 
ness is eternal and immutable, so must the 
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oUigatoiy character af it, ever accompany 
the knowledge of it. Christ was sacrificed in 
obedience to the immutable character of it ; 
Amt, if its obligations could have been, in any 
degree, relaxed, consistently with Gon's holi- 
ness ; in such degree, would the sacrifice of 
Christ be unnecessary and superfluous. Christ 
ca&ie, therefore, not to destroy the law, but 
to fulfil it.^ It was the law that required the ^ Matt. 
sacrifice of Christ, since, no less a sacrifice ^^' 
could satisfy it for all the disobedience of 
man. That sacrifice paid the full penalty 
exacted by the law for all unrighteousness, 
and entirely expiated all human guilt. 

Although, therefore, an obligation to obey 
the law is, necessarily, coupled with the 
knowledge of the law, yet, the Christian 
scheme does not make it necessary that man 
should establish his own righteousness by 
perfect obedience to the law. On the con- 
trary, man's inability to render perfect obe- 
dience to the law, so as to establish his own 
righteousness, is the very ground- work, as it 
were, of this scheme, so far as man has any 
concern in it. So far is the Christian scheme 
from tequiriog that man should justify him- 
self, tliat, could it be possible that any man 
should bring forth righteousness as the fruit 

K 
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of his own works, there would be, as it were, 
a super-abundance of righteousnesa ; and, so 
far, would the sacrifice of Christ be shewn to 
have been unnecessary ; and man would, no 
longer, be indebted, solely, to Christ for jus* 
tification ; and the very basis of the Christian 
scheme would be subverted. 

Although, then, man, as cognizant of the 
law of righteousness, is bound, so far as his 
fettered nature will admit, to endeavour to 
obey its enactments ; still, is his jiBstification 
before God effected, solely, through the sacri- 
fice of Christ. So entirely independent is 
man*s full and free justification of any right- 
eousness of his own, that man's salvation is, 
everywhere, throughout the Scriptures, re- 
presented as being, purely, and entirely, the 
free gift of God ; a gift of pure spontaneous 
favour, or grace ; •* the gift of God, not of 
works, lest any man should boast." 

But, it does not seem, necessarily, to follow, 
because a gift is given spontaneously, and of 
pure favour, cm the part of the donor) inde- 
pendently of the slightest pretension to claim, 
on the score of merit, on the part of the reci- 
pient) that the gift must be a forced gift; 
or, that it may not be refused, or with-held. 
For, the very term free gift, implies, that the 
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donor has the right to with-hold, as well as 
to bestow, it. It implies, that he may give it, 
when and to whom he will ; and in any way 
that he chuses to give it. And, if those, for 
whom that gift was assigned, are free to 
accept or to refuse it, the possibility of their 
refusing it is, also, implied. 

Let this reasoning be applied to the case 
of man, as he stands with relation to the 
Deity, and with reference to the free gift of 
eternal life in heaven. Suppose man to be 
made acquainted with the law of righteous- 
ness, and with all the requirements of that 
law. Suppose him, also, to be made ac- 
quainted with his own utter inability to fulfil 
those requirements. Suppose him to be 
made to apprehend the value of eternal life 
in heaven ; to be assured, that perfect right- 
eousness is indispensable as a qualification 
for attaining unto it. Suppose him, also, to 
be assured, that Christ has made full and 
perfect satisfaction for man's unrighteousness ; 
so that man may, through Him, be fiilly jus- 
tified, so as to obtain eternal life; and that 
th^e is no other mode in which he can 
obtain justification and salvation. Let that 
justification, that eternal life, be represented 
to him as the free gift of Gon through Christ ; 
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as due, purely and wholly^ to the bounty 
and benevolence of God through Christ ; 
and not as a reward due to man's services, or 
as, in any way or degree, earned by his own 
efforts. Suppose a man to have all this, 
fully and clearly, represented to him ; and 
that he is asked, whether he be willing to 
accept this justification and salvation, as a 
free gift on the part of his God and Saviour. 
We suppose man to be free to accept, or to 
refuse, this gift, so proffered. Suppose, then» 
that a man, having the full *' knowledge of 
good and evil," should, through blindness, 
and pride, and self-sufficiency, say, that he 
felt able, by his own powers, to act up to the 
law of righteousness, to eschew evil and to 
do good, so as to be able to establish a claim 
to reward on the score of his own merits ; 
that he should refuse to acknowledgu, that 
all that he had done in obedience to that 
law, was worthless and unprofitable ; should 
refuse, to attribute his entire justification, 
solely, to the righteousness of Christ; to 
accept salvation, purely, as a free gift; 
should claim to be, in part at least his own 
Saviour ; would not such a man exclude 
himself, altogether, from the benefits of 
Christ's sacrifice ; or would the gifts of 
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eternal life be forced, as it were, upon 
him ? 

The only answer which man can offer to 
such a question is this : The author of eter- 
nal life must be free to give it, to whom He 
will, and when, and as. He wills. It is His 
gift. Man has nothing to do with His dis- 
posal of it. Certainly, nothing short of the 
grossest spiritual blindness could lead man, 
thus, to reject what is so freely offered, 
" without money and without price ;" and to 
suppose, that he has power to establish, by 
his own acts, a claim to eternal life* Yet, 
as no kind, or degree, or amount, of unright- 
eomness can remain unsatisfied, unexpiated, 
unjustified, by the sacrifice of Christ ; so the 
Deity might, without any impeachment of 
His holiness, grant to the rejector of his offer, 
when, at last, convinced of his fatal error, 
that gift which he had, at first, refused to 
receive on the terms upon which it was prof- 
fered. And the blindness, which could so 
infatuate a man as to lead him to reject the 
free gift of eternal life in heaven, might, yet, 
be imputable to that *' body of sin," for all 
whose sinfulness the sacrifice of Christ was 
appointed and offered ; so that, the very re- 
jection of Christ's offer, would be, already. 
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expiated by that sacrifice. That very Mind* 
ness on the part of man, might, indeed, be 
a part of God's eternal scheme. Thus it is 
with Israel, the ancient people of Gov. The 
vast majority of that people, originally God's 
chosen people, '* were blinded^ according as 
it is written, God hath given the spirit of slum* 
ber, eyes that they should not see, and ears 

' Rom. xi. that they should not heat, unto this day." *" 
*' I say then," argues St. Paul, " have they 
stumbled that they should fall ? God forbid : 
But through their fall salvation (is come) 
unto the Gentiles, for to provoke them to 
jealousy ; now, if the fall of them (be) the 
riches of the world, and the diminishing of 
them the riches of the Gentiles» how much 
12. ' more their fulness ? " **— " For, if the casting 
away of them (be) the reconciling of the 
world, what (shall) the receiving (of them 

. 15. be) but life from the dead ? " • ** For," thus 

the apostle winds up his argument, '' I would 
not, brethren, that ye should be ignorant of 
this mystery, lest ye should be wise in your 
own concdts, that blindness, in part, is hap* 
pened to Israel, until the fulness of the Gen- 
tiles be come in, and so all Israel shall be 
saved .--^As concerning the gospel (they) are 
enemies for your sakes. — ^For the gifts and 
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calling of God are without repentance (^c« 
Tdpukura). For as ye, in times past, have not 
believed Cron, yet have now obtained mercy 
through their unbelief; even so have these 
also, now, not beliered ; that, through your 
mercy, they may also obtain mercy. Fcm? 
God hath concluded them all in unbelief, 
that He might have mercy upon all." ' What 25^^26, 28 
words can, tmtb strongly, express, that the 
blindness of Israel was part oi God's scheme 
— that the continuation of this ** blindness,'' 
'' until the fiilness of the Gentiles be come 
in,*' is, also, a part of His eternal purpose ? 
What words can, more clearly smd concisely, 
express the sinfukiess of all men, whether 
Jews or Gientiles, before God, and the bound- 
less mercy, and the universal salvation, se- 
cured by the scheme of Christianity ? And 
who, after reading this exposition of that glo^ 
rious scheme of uniyersal mercy, will not take 
up the Apostle's concludmg words, and ex- 
claim, '' O the depth of the riches both of the 
wisdom and knowledge of Gqd 1 How un- 
searchable are His judgments, aiid His ways 
past finding out ! For who hath known the 
mind of the Lord ? Or, whp hath be^p His 
counsellor ? Ot, who hath first giveu to Him, 
and it shall be recompensed unto Him again ? 
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For, of Mm, and through Him, and to Him, 
(are) all things, to whom be glory for ever, 

'Roiii.xi. Amen."*^ The Jews rejected Christ, tiiey 
mocked, they crucified Him. But, it wa$ 
part of God's eternal scheme that Christ 
should, thus, be rejected, and mocked, and 
crucified. If the Lord of life and glory had 
not been, thus, rejected and crucified; all 
mankind would, yet, and for eirer, be in sin 
and without justification, and God's eternal 
scheme would have been firustrated* . 

It is not for man, then; to usm*p the throne 
and tribunal of the Deity, and to judge his 
fellow man. Let \nm look to himself; and 
let him leave the administration of that mys^ 
terious scheme, which he cannot comprehend, 
to that eternal Being, who conceived and in* 
stituted it ; who, alone^ knows, what man is ; 
what the amount of his free-will, and free«^ 
agency ; what the necessary consequence of 
his incarnate condition ; and who has £6mided 
that eternal scheme, with reference to msm's 
necessities, and blindness, and impotency ; 
and has founded it, purely, and ^itirely, in 
benevolence and love. 

Eternal life is the gift of God, not <if 

' Eph.ii. 9. works lest any man should boast.** And what 
'' works" could man perform which should 
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entitles him tQ ]Q9to0fib»V:hai]tp}ne^ tod :,gl9ry^ 
Twa to Itber con^mandmanta of God, 93 <teH*- 
veil9d^:by^ the Beityv Himtelf, *o His: tymi 
peculiar people. Examine the DejQ&logaei 
MThftt are the ** works" there enumerated ? 
Ini fiill knowledge of man's inc^teney^ no 
tnighty aetioBs are, there, prescribed for him 
to e^rcise himself in; but the commandA 
are,, almost entirely^ negative* These cwairt 
maftdtoaente refer to man's conduct, as regards 
his Creatdr, and as. regards his fellow man; 
Take the first table : '' Thou shalt hare no 
otikeir G0D8 but me. Thou shalt not make to 
th.y$dr any graven image, &c. — thou shalt 
1H34; bow d6(wn to them, nor worship them , &o; 
JhoiL shalt not take the name of Jehovah thy 
God in vain^ &ie. Remember the Sabbaths 
day lo sanctify it (or keep it holy) — the 
seventh day is the Sablmth of Jehovah thy 
Gop ; in it, thou, shalt not do any work, thou 
nor thy son, nor thy daughter, &c." * Take * Exod.xx. 
the secwd table : " Honour thy father and 
thy mother, 4c- Thou shalt aot kill. Thou 
njialt not commit adultery. Thou shalt not 
steal. Thou shalt not bear false witness 
bgainst thy neighbour. . Thou shalt not covet, 
&C."'' Now, suppose a man to obey each, 
and all, of these commandments ; what, let 
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us ask, and where^ are his "works?" What, 
and where, is his claim to eternal life in 
heaven? Take our Saviour's beautiful con- 
solidation of these laws : " Thou shalt love the 
Lord thy God with all thy heart, and with all 
thy soul, and with all thy mind. This is the 
first and great commandment. And the 
second is like unto it. Thou shalt love thy 
neighbour as thyself. On these two com^ 
mandments hang all the law and the pro* 
> Mattxxii. phets." » Thus, the sum of the decalogue, is 
love toward God, and love toward man. 
And, how consistent is this sum total of all 
that is required from man with the view 
which we have taken, of God's sch^ne of 
justification through Christ alone, and of 
man's impotency ! How intimately connect- 
ed with this view, are love towards God and 
man ; and how naturally, as it were, do the 
obligations to love God and man arise out of 
this exposition of the Christian scheme ! since, 
as man owes the gift of eternal life, whoUy» 
to the exuberant love and goodness of God^ 
so ought he, from the natural impulse of gra<^ 
titude, to love Him with all his heart, and 
with all his soul, and with all his mind ; and, 
in so loving Him, he could not. establish any 
claim to merit ; for, as our Saviour argues. 
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* * if ye love them which love you, what re- 
ward have you?" And, as God has so loved » Matt v. 

46. 

US, so ought we, as the Apostle argues, to love 
one another ; " so ought we to love our fellow > i John iv. 
man, for whom Goi> has evinced such incon- 
ceivable love; our fellow-man, who is in- 
cluded with ourselves in the same eternal 
scheme of love ; who is frail, and impotent, 
and sinful, as ourselves, but not more so. 
And, as our love and gratitude towards God 
cannot be indulged in any act by which we 
can offer Him any requital for His vast love 
toward us ; how ought these feelings, inde- 
pendently of the love which we owe towards 
man, to overflow, in sentiment, and in acts of 
kindness and of charity, towards our breth- 
ren ! Yet, survey the world. Look, not to 
that part of it, alone, which is left to the dim 
light of nature ; but, take a view of what is 
called the Christian world. . Examine all the 
countless sects, into which blindness, or error, 
or pride, has divided, and sub-divided, those, 
who agree, only, in assuming to themselves 
the imme of Christians. Are love toward 
God, and love toward man, the leading prin* 
ciples which regulate them» the leading fea* 
tures observable in their conduct ? Many of 
these, loudly, maintain the necessity of ''good 
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works ; " but^ are they as cardul to maintaiD, 
and to exhibit in their conduct, love towards 
God and man ? And, if they be not, where, 
and what, are the ** good works" which they 
inculcate ? '' God is love ; " and he that 
dwelleth in love dwelleth in God, and God in 
him. — We love Him, because He, first, loved 
us. If a man say I love God, and hateth his 
brother, he is a liar. — And, this commandment 
have we from Him, That he who loveth God, 
' le!'''"^ love his brother also/'" '' He that loveth 
K^^- ' another," says St. Paul, " hath fulfilled the 
law ; for this, Thou shalt not commit adultery. 
Thou shalt not kill, Thou shalt not steal. 
Thou shalt not bear false witness. Thou shalt 
not covet ; and if (there be) any other com- 
mandment, it is briefly comprehended in this 
saying. Thou shalt love thy neighbour as thy- 
»Rom.xm. self."' And, again, the same Apostle says, 
" Now the end of the commandmentis charity 
out of a pure heart and (of) a good conscience, 
' iTim. i.5. (and of) faith unfeigned ; " * and again, " We, 
through the Spirit, wait for the hope of right- 
eousness by faith ; for, in Jesus Christ, nei- 
ther circumcision availeth anything, nor uncir- 
' Gai.v.6,6. cumcision, but faith whic h worketh by love." 

Thus, by the sacrifice of Christ, has justir- 
ficatipn been purchased for all men. Nothing 
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IS required of man in return, but love and 
faith ; l&ve toward God and man ; love, 
springing out of ^^ faith unfeigned ; *' ^* faith, 
which worketh by loveJ"^ 
^ And what is faith ? It is firm assurance, 
rooted conviction, unshaken confidence, un- 
wavering reliance, steady trust. ** Faith," 
(«»<rri4) says the apostle, ** is the substance 
(ew«T«ifK) of things hoped for, the evidence of 
things not seen." ■ It is not that ready ere- • Heb.xi.i. 
dence which the careless mind gives to an 
idle tale ; nor, is it the mere assent which 
the understanding gives to that which it can- 
not reibse to believe. It is not mere belief; 
for '* the devils believe and tremble.'* * But, * J»™" n. 

19. 

the ** faith," required of the Christian, smd, 
without which, it is impossible to please 
God,'' is a firm, and unhesitating, reliance on < Heb. xi.e. 
God our Saviour ; a sure trust in the promises 
of the gospel. It is a '* faith," which makes 
us renounce all claim to merit on our own 
part, and look for justification to Christ alone. 
It is an abiding faith, a lively faith, an ope- 
rative faith, a '* faith which worketh by love " 
toward God and man. This is that '* faith" 
on which St. Paul lays so much stress, and 
which he so commends, as th^ grand, and 
indispensable, qualification for the reception 
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of the promises of the gospeL *' We know/' 
says he, *' that what things soever the law 
saith, it saith to them who are under the law, 
that every mouth may be stopped, and all the 
world may become guilty before God. There- 
fore, by the deeds of the law, there shall no 
flesh be justified in His sight ; for, by the 
law is the knowledge of sin. But, now, the 
righteousness of God without" (independently 
of, x«fK) '' the law is manifested, being wit- 
nessed by the law and the prophets, even 
the righteousness of God (which is) by faith 
of Jesus Christ unto all, and upon all, them, 
that believe : For there is no difierence ; for 
all have sinned and come short of the glory 
of God ; being justified freely by His grace 
through the redempticm that is in Christ 
Jesus, whom God hath set forth (to be) a 
propitiation through faith in His blood; to 
declare His righteousness for the remission of 
sins that ^e past, through the forbearance of 
God, to declare, at this time. His righteous- 
ness, that He might be just, and the justifier 
of him that believeth in Jesus. Where is 
boasting then? It is excluded. By what 
law? Of works? Nay, but by the law of 
faith. Therefore, we: conclude that a man is 
justified by faith without (x^pk) the deeds of 
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the law. (Is He) the God of the Jews only ? 
(Is He) not also of the Gentiles ? Yes, of 
the Gentiles also. Seeing (it is) one God 
which shall justify the circumcision by faith, 
and uncircumcision through faith. Do we, 
then, make Toid the law through £adth ? God 
forbid : yea, we establish the law." '' r Rom. iu. 

Faith, then, implies a firm reliance on God 
and His promises, a deep sense of our own 
impotency and unworthiness, a grateful ac- 
ceptance of the free gift of justification 
through Christ. With such a faith is, neces- 
sarily connected, love towards God and man ; 
that love springing, naturally, as it were, out 
of such faith, as fruit from a tree. And, by 
such ** faith," man is said to be justified. 
** And, now," says St. Paul, " abideth faith, 
hope, charity, these three, but the greatest of 
these is charity."'' And why is charity the '^icor.xui. 
greatest of these three ? Because, it " never 
faileth ; " * for it is eternal as the Deity him- 
self. Faith, which *' is the substance of 
things hoped for, the evidence of things not 
seen," will, when the things hoped for are 
seen and possessed, cease to have existence. 
Hope, will then, be lost in eternal, and im- 
mutable, fruition. But charity, whose influ- 
ence, from everlasting, in the councils of God, 
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prompted the establishmeBt of the ChriMian 
soheme, while, in itself, it constituted, as it 
were, the very soul and essence of that 
scheme ; shall, when that scheme has re- 
ceived its full and final consummation, diffuse 
itself throughout the mansions of the blessed, 
animating the grateful strains of the redeem* 
ed, blending all the heavenly host in hvmony 
and in love, and uniting them, throughout 
eternity, with their Redeemer and their God. 
St. James confirms what St. Paul says 
respecting true faith, namely, that it is that 
" faith which worketh by love." For, ad- 
dressing himself to those who were deficient 
in works of charity, *^ who des{Hsed the 
y James ii.6. poor," ' but who laid a stress on their " faith ;" 
he says, " What (doth it) profit, my brethren, 
though a man say he have faith, and have 
not works ? Can faith save him ? If a bro- 
ther or sister be naked, and destitute of daily 
food, and one of you say unto them, depart 
in peace, be (ye) warmed and filled, notwith- 
standing ye give them not those things which 
are needful to the body, what (doth it) profit ? 
Yea, a man may say, Thou hast faith, and I 
have works ; shew me thy faith without thy 
works, and I will shew thee my feith by my 
works. Thou belie vest that there is one 
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Goo ; thou doest well ; the devils also believe 
and tremble. But, vrilt thou know, O vain 
man, that faith without works is dead?"* Such * •'*"|^2o' 
fruitiess faith, must, indeed, be dead; such 
is not the living faith which St. Paul de- 
scribes and commends : " Faith which work- 
eth by love," by that love which springs out 
of ** faith unfeigned." For, the workings of 
faith prove it to be genuine. If faith be of 
that true and genuine character which the 
Apostles describe, it must evince that charac- 
ter by its fruits. Those fruits afford a proof 
that the faith professed is genuine faith. 
Tliey cannot effect anything towards procur- 
ing justification ; they are, merely, the evi- 
dence of the existence of justifying faith. 

Thus, we find St. Paul and St. James, each, 
referring to Abraham, as a case illustrative 
of the doctrine which they maintain respect- 
ing faith. St. Paul argues, that '* faith was 
reckoned to Abraham for righteousness ; " * a Rom. iv. 
*' Abraham believed God, and it was counted ^' 

to him for righteousness."^ And how did ^ 3. 

Abraham testify his firm belief, his ** faith ?" 
He, " against hope, believed in hope, that he 
might become the father of many nations, 
acccurding to that which was spoken, so shall 
thy seed be. And, being not weak in faith^ 
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he considered not his own body now dead, 
when he was about an hundred years old; nei- 
ther the deadness of Sarah's womb. He stag- 
gered not at the promise of God through un- 
belief, but was strong in faith, giving glory to 
God, and being fully persuaded, that, what He 
had promised. He was able to perform ; and, 
therefore, it was imputed to him for righteous- 
« Rom. iv. ness." "" This firm faith, on the part of Abra- 
ham, was reckoned to him for righteousness. 
His imputed righteousness was of faith, that 
it might be a gift of grace, * or free favour ; 
for, had he been justified by works, his justi- 
fication would not have been the result of 
mere favour on the part of God ; but, it would 
have been the reward due to those works ; 
for, as St. Paul argues, ** to him that worketh 
is the reward not reckoned of grace, but of 
debt ; but to him that worketh not " (that is, 
has not any meritorious actions to present as 
entitled to recompense), *' but believeth cm 
Him that justifieth the ungodly, his faith is 
counted for righteousness. Even as David, 
also, describeth the blessedness of the wMi 
unto whom God imputeth righteousness with- 
out (x«f *^) works, (saying) — Blessed (is) the 
man to whom the Lord will not impute sin/'* 
Thus was Abrahsun justified by his fakh. 



—8. 



147 

St. James, too, having enforced the neces- 
sity of exhibiting the test of true faith, as the 
evidence of the existence of that " faith 
which worketh by love ; " and, having said, 
*' Wilt thou know, O vain man, that faith 
without works is dead ? " ' goes on to say : ' James w, 
**Wa9 not Abraham our father justified by 
works, when he offered up Isaac his son upon 
the altar ? Seest thou how faith wrought 
with his worki§, and by works was faith made 
perfect? And the Scripture was fulfilled 
which saith, Abraham believed God, and it 
Was imputed unto him for righteousness, and 
he was called the Friend of God. Ye see, 
then, how that, by Works a man is justified, 
and not by faith only ■ - . For, as the body 
without {yfi^ts) the spirit is dead, so faith 
without works is dead also."*^ Abraham pes- « 21 

—24 26. 

^e^sed that true and lively faith, which, alone, 
can procure the imputation of righteousness. 
And how did h« prove that he possessed it ? 
*' By faith Abraham, when he was tried, 
offered up' Isaac, and he, that had received 
the promise, <^ered up his only-begotten Son, 
of whom it was said, that, in Isaac shall thy 
seed be called, accounting that God Was able 
to raise (him) up even from the dead." ^ Here, * Heb. xi. 
then, was a sure proof afforded of the posses- 
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sion of the most animating and fructifying 
faith ; here, " faith wrought with works ** 
which proved that faith to be genuine ; and, 
therefore, the faith of Abraham was justifying 
faith. And this is the sole import of the 
reasoning of St, James, when he says, in the 
course of his argument, *' that, by works a 
man is justified, and not by faith only;" 
because, as true faith, where it exists, must 
exhibit proofs of its existence, must exhibit 
signs of its living character ; so, the workings 
of that faith, as evidences of the existence of 
that faith, and, as such, only, are commended 
by St. James, as procuring the imputation of 
righteousness, as obtaining justification ; in 
opposition to that lifeless, nominal, faith, 
which produces not any fruit, but which, 
when tried, is found to be barren and unpro- 
fitable. " Know ye, therefore," says St. 
Paul, ** that they which are of faith, the same 
are the children of Abraham ; and the scrip- 
ture, foreseeing that God would justify the 
heathen through faith, preached, before, the 
gospel unto Abraham (saying), " In thee shall 
all nations be blessed. So, then, they which 
be of faith, are blessed with faithful Abra- 
* G;ii«.7 ham."* ^ (Cometh)," asks St. Paul. *' this 
blessedness, then, upon the circumcision only. 
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or upon the uncircumcision also ? For we 
say, that faith was reckoned to Abraham for 
righteousness^ How was it, then, reckoned ? 
When he was in circumcision, or in uncir- 
cumcision ? Not in circumcision, but in un- 
circumcision. And he received the sign of 
circumcision, a seal of the righteousness of the 
feith which (he had yet) being uncircumcised ; 
that he might be the father of all them that 
believe, though they be not circumcised ; that 
righteousness might be imputed unto them 
also : and the father of circumcision to them, 
who are not of the circumcision only, but who, 
also, walk in the steps of that faith of our father 
Abraham, which (he had) being (yet) uncir- 
cumcised. For, the promise, that he should be 
the heir of the world, (was) not to Abraham, or 
to his seed, through the law, but through the 
righteousness of faith. For, if they which are 
of the law be heirs, faith is made void, and the 
promise made of none effect. Because, the 
law worketh wrath ; for, where no law is 
(there is) no transgression. Therefore, (it is) 
of faith, that it (might be) by grace ; to the 
end, the promise might be sure to all the 
seed ; not to that, only, which is of the law ; 
but to that, also, which is of the faith of 
Abraham."'' " To Abraham and his seed," ""^^{J^- 
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sayB tl^ same apostle^ were the promises^ 
made ;" and, he adds : ''he saith not unto 
seeds^ as of many, but as of one, and to thy 
1 Gai.iii. Seed, which is Christ."^ 

16 

Thus» as the apostle aiigues, when the pro- 
mise was made to Abraham : ''In thy seed 
shall all the nations of the earth be blessed ;" 
the gospel was proclaimed unto him. " Abra* 
ham believed God, and it was counted unto 
him for righteousness." " Abraham/' says our 
Saviour, " rejoiced to see my day, he saw it 

" John viii. ^^ ^as glad." " " By faith," says the sq)ostle^ 
Abraham "sojourned in the land of promise as 
in a strange country — for he looked for a city 
which hath foundations whose builder and 

- Heb. xi. maker is God." " He died in faith, not 

^' *^' having received the promises, but having seen 

them afar off, and was persuaded of them, 

and embraced them, and confused that he 

» 13. was a stranger and a pilgrim upon earth. "" 

Abraham, then, understood " the promises" 
respecting " his seed" as referring to Christ ; 
smd the promise respecting the land of Ca- 
naan as referring to that " better country, 

p 16. that is an heavenly.**^ And Abraham, 

having, thus, received the promise, that, " in 

^Gen.xxi. Isaac," should his "seed b^ called;"* be- 

12. , ' ' 

lieved in this " promise." And, when Gx>d, 
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to prove his faith by subjecting it to a severe 
trial, ordered him to slay his son Isaac, he, 
uuhesitatingly, obeyed; and this obedience^ 
being a sure proof of his £aL.ith, was imputed 
to him for righteousness. The promise, as 
die apostle farther argues, was made to 
Abraham, and righteousness was imputed to 
him on account of his faith in that promise, 
while he w^ yet in uncircumcision. He, 
afterwards, " received the sign of circum- 
cision, as a seal of the righteousness of the 
faith which (he had yet) being uncircum- 
cised, tiiat he"* might be the father of all them 
that believe though they be not circumcised, 
that righteousness might be imputed to them 
also ; and the father of circumcision to them 
who are not of the circumcision only, but 
who, also, walk in the steps of that faith of 
Abraham, which (he had) being (yet) uncir- 
cumcised,"' And Abraham, after having 'Rom.iv. 

1 1 12 

had righteousness imputed to him, on account ' 
of the faith which he manifested while yet 
in uncircumcision ;" was, subsequently to his 
receiving '* the sign of circumcision," sub- 
jected to a trial of his faith ; and, having ex- 
hibited a proof of his faith, by ofiering up 
Isaac his son upon the altar; he was, as 
St. James argu», *' justified" by that Mih. 



16. 
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So iHittt^ both ^' m uBcirciioicisioiiv'' ^aiid ^ iiir 
cirou0icision/' did Abraham' exhibit furDofs &S 
hb genuitie '' &ttth," and " wa^ justified;'' 

Thus^ t)ie promises of the gospel wem made 
to Abraham and to his seed ; faith . in those 
promises was imputed to Abraham for rights 
eousness; those promises were made, and 
righteousness was so imputed, while Abra- 
hom was yet uncircumcised ; and he, a^r* 
wards, received the sign of circmmcision^^ as a 
seal of the righteousness which had been imi- 
puted to him ; and, after receivings this signi!, 
he, again, exhibited a proof of his justifyix]^ 
liatith. He was destined, not only to be^ as 
iconcerning the flesh, the progenitor, through 
Isaac, of the promised ransomer, as .well as of 
the Israelitish people ; but, also, in a spirituial 
sense, to be the father of '* the Israel of 
• cai.-vi.- God;"' for, his having already received the 
promises of the gospel and the imputation of 
righteousness, while, yet, " in uncinmmci- 
:sion," shewed, that he was to be ** the fiither 
of all them that believe, though they be not 
^circumcised, that righteousness might be im- 
puted to them also ;" and, his subseqnient 
circumcision, his exhibition of faith, after 
having received the seal of circumcision, and 
his justification in consequence of that faith. 
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shew^^vths^ he was'to be^aUo ^'ttm'faMi&r erf 
dreamiiikkm'tavlheiii^'Wbb are notof'tbe' cir- 
cumcisiisii only, but wbo, alfio^ walkdn tfafe 
stefps of that faitli'' which he had, alto, mani- 
fested, • while " yet unttircuilieifeed." ^hns, 
was he to be ** the father," as it were; of all 
who beliei/«, whether Jew m €rentile; for,- 
^^ thdy whioh are of faith, the same aref the 
children of Abraham." * " For, the promise^ t Gaun.?. 
;tbat he skould be the heir of the world, was 
not ito ^Abraham, or to his seed, through the 
Jawy but through the righteousness of faith.*> «Rom.iv. 
The ^ whole of St. Paul's argument goes to es- 
tabbi^'the doctrine which he, everywhere, 
"luaiBtains, namely : That the promises of the 
•gofiipel are made to both Jew and Gentile, fo 
itiie whole " Israel of God ;" that, *' by the 
deeds of the law there shall no flesh be jus- 
tified"^ in the sight of God; that, " thte ^— ai.20. 
rigbt^usness of God is by faith of Jesus 
Christ unto all and upon all them that believe, 
for there is no di^rence, for all have sinned 
and come short of the glory of God, being 
justified freely by His grace through the re- 
demption that is in Christ Jesus."'' And w 22. 

this is a summary of the scriptural expoi^tioa " 
of Christianity. 

We have dwelt the longer on this exposi- 
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tion of the charsneter of genuine faith, because 
much unbecoming viidence of argum^it has 
been used by two opposite sects of Chris* 
tians ; the one, enforcing the eflScacy of 
" feith, ** and repudiating all " works " as 
valueless; the other, enforcing. the import*- 
ance of what they term ** good works/' and 
regarding " faith " as of very inferior import- 
ance ; the former, appealing to St. Paul as 
an authority for their system ; the latter^ 
laying great stress on what St. James has 
said. From the view which we have taken, 
it appears, that there is not any discrepancy 
between the doctrines of these two apostles. 

It appears^ then, from a general examina- 
tion of the scheme of Christianity, as deve- 
loped in the Scriptures, that, righteousness 
can be imputed to man, only through Christ; 
that, it is He, alone, who justifies ; that, 
consequently, no act of man can procure for 
him justification ; that, all men, as r^ards 
merit, are equal in the sight of Gon, all are 
sinners; that, consequently, when man is 
justified before God, he is justified, wholly, 
by the sacrifice of Christ, who offers salva- 
tion as a free gift of pure grace, or favour ; 
that, every one, to whom this offer is pro- 
claimed, must receive it as a free gift, must 
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acknowledge that he has not any merits no 
claim to reward, no power to justify himself; 
must, in shorty rely, solely, on Christ for 
justification. Such reliance is, in the Ian* 
guage of Scripbire, termed faith ; and, by 
such faith, man is said to be justified ; be-- 
cause, that faith includes all that man is 
required to do, or can do, which is of any 
avail ; because, it includes self-^abasement, 
trust in Gron, belief in His promises, a firm 
and exclumve reliance on the expiatory sacri- 
fice of Christ, and grateful acceptance of 
salvation as a free gift. But, such fisuth, if 
it be genuine, deep-rooted, animating, must 
so influence the professor of it, as to beget in 
him love towards God and man ; for, out of 
£8iith unfeigned, such love will, necessarily, 
spring; since, such feith, necessarily, "work- 
eth by love." The faith which does not 
exhibit this fruit, is not true faith ; it is not 
that faith which justifieth. If faith do not 
exhibit the characteristics of true faith, it 
c^mnot be true faith. The fruits of faith, are 
valuable, inasmuch, and only inastnuch, as 
they afford evidence of the existence of a 
a true and lively faith. Strictly speaking, 
they are, in themselves, valueless. It is 
faith, such faith as has already been defined^ 
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that IS represented as justifying the Christian^ 
In other words^ this is all that is represented 
as being, essentially^ requisite, on his part» 
in order that the righteousness of Christ be 
imputed to him ; for, the sole source of all 
human justification is the sacrifice of Christ. 
But, no professing Christian can rest» with 
safety, on any faith which is deficient ia 
those fruits, and in those characteristics, 
which belong to saving faith ; because, with- 
out these, his faith cannot be that faith which 
the gospel requires. And this is the sum of 
the whole matter. 

As it is the carnal body of man, which ren- 
ders him unable to attain to the law of righte- 
ousness ; which causes him to be convicted of 
^om. VI. ^^^ ^ g^ .^ ^^^ body called a " body of sin,"* 

•Fhifm: " sinful flesh,"^ a "vile body/'*. Thus,, sin is 
^^' imputed to the body ; and, thus, it is said, 
that *' they that are in the flesh cannot 
•Rom.vUi. please God ; "• and, that they who are dead 
" — vi. 7. are freed from jsin* And, thus, we find St. 
Paul, when speaking of the conflicts between 
his spirit and his flesh, and the sinful acts 
which he committed, contrary to his convic- 
tion, owing to the predominance of the flesh, 
saying, !* So, then, with the mind, I, myself, 
^erve the law of Gon ; but, with the flesh. 



157 

tbe law of sin."* Thus, too, the law is' said ' ^™- '"■ 
to have been '^ weak through the fleih.'* 
And, thus, we read^ that " God, sending^ His 
own Son, in the likeness of sinful flesh, and 
for sin, condemned sin in the flesh." ^ Thus, ^ — viii. 3. 
too, by the frailty of the flesh, the first man 
^i^as convicted of sin ; and, as he represented 
the whole Adamite race, who inherit his 
likeness ais regards the flesh ; so, sin is said 
to have entered the world by him,* he havitig * — v. 12. 
entered the world " in the likeness of sinful 
fltesfli.'* And, as the body of man is, by 
nature, mortal ; and, as animal life is em* 
ployed as the figure under which eternal life 
is represented ; and, as sin entails the loss 
of eternal life ; and, as the body is identified 
with sin ; so, is it said, that, *' by one man 
sin entered into the world, and death by sin, 
and so death passed upon all men, for that 
all have sinned." * For, as the body of man, 
necessarily, entails sin, and is, by nature^ 
liable to death j and, as sin, according to the 
law of rigliteousness, entails the loss of eter- 
nal life; iso, are the body and sin coupled 
together, as things in their nature insepar- 
able ; and, as sin and the loss of eternal — • 
life are, also, necessarily, coupled together ; 
so, iti the language of Scripture, sin and 
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death are, also, coupled together, as standing, 
with regard to each other, in the relation of 
cauise and effect. Adam, as the prototype of 
the human race, is represented as introducing 
all the consequences! with which the flesh 
can be charged. By thus regarding the 
being man, or Adam, (that is the whole 
Adamite race) as represented by the common 
progenitor of the human race, who bears as 
his personal appellation the generic name of 
that race, Adam or man, the condition of 
human nature, generally, is concisely repre- 
sented; and the similitude, as well as the 
contrast, between the first Adam, and the 
second Adam (Christ), is, more strikingly, 
maintained in argument. Thus, instead of 
saying, that, as incarnate beings, we all die ; 
die as regards our animal bodies; and, as 
regards eternal life, die spiritually ; the 
apostle says, ** In Adam (or, as regards our 
carnal nature) all die ; " which statement 
gives effect to the antithesis ; '* cvcti so, in 

M^cor.xv. Christ. shall all be made alive" ^ (or, attain 
eternal life.) " Since by man (or Adam) 
came death, by man (or Adam, L e. Christ) 

' 2*- came also the resurrection from the dead."' 

'*The first man Adam" (** man Adam," 
strictly speaking, being tautology) *' was 
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made «^ ^^xny i»iraw" (rrn ^tih^ rencjered a 

living^ Boul) " the last Adam ck wv^** ^mwS^''^ ' \?r^m- 

(rendered " a quickening spirit/0 '' The first p""^^*' 

man" (or Adam) " is of the earth, earthy ; the 

second man *' (or Adam, i, e. Christ) ** is 

the Lord from heaven."* " For as by one ^ ^^• 

man's disobedience many were made sin- 

nersy so by the obedience of one shall many 

be made righteous/' i iRom.v.19. 

Thus, under the name Adam, is represented 
the whole genus Adam, the whole human 
race ; the word Adam, which, as applied to 
the first man, is often used as a personal ap< 
pellation, standing, also, as a collective noun 
indicative of man in general* And, thus, the 
sinfulness of man is spoken of, as though it 
all centred in, and emanated from, the indi- 
vidual Adam, from whom the whole race of 
man is descended. In this way, then, it 
app^rs that we are to understand the apostle 
as speaking when he attributes sin and death 
to Adam, " the first man." For, in Scriptural 
language, when spiritual things are spoken of, 
the expressions which are made use of, can- 
not be taken in their strict, literal, sense ; 
but, they are to be regarded as veiling what 
cannot be fully comprdiended, or fully re- 
vealed, or what is not to be fully revealed 
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ttfitil a subsequent period. The eMe cf 
Abndiam, to whom so mueh reference is 
made, strongly illustrates this pomt. '* To 
Abraham and his seed were tibe promises 
made/' He was told, ''In thy seed shall 

- Gen. xxi. all the nations 6f the earth be blessed." " 
This promise referred to the incarnation of 
Christ, who, in the fulness of time '' took on 

■Heb.a.i6. Him tjie g^^^ Qf Abraham."" It was told 

him, that his seed should be as the dust of 

• Gen. zui. the earth, — ^not to be numbered,^ countless as 
' - ... «. the stars ; * but, as bis "seed" oamprefaeiHled 

all those, who, through faith in Christ, should 
be justified, he was to be accounted ** the 

t Rom. tr. father of all them that believe," * whether 
Jew or Gentile ; for, ** they which are of 

' Giu. iu. 7. fhith, the same are the children of Abraham." ' 
And what seems more plain, and incapable 
of being misunderstood, than that promise, 
made, by the Deity Himself, to Abrsdiam: 
'* And I will give to thee, and to thy seed 
after thee, the land wherein thou aft a 
stranger, all the land of Canaan, for an ever- 

• Gen.xvii. lasting possession?"' Yet " He gave him 

none inheritance in it, no, not (so much as) 

to set his foot on ; yet He promised that He 

Acts vii.5. '•^o^ld give it to him forja possession." ^ And, 

although his descendants, the Israelites, had 
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posseBSion of '' the land of Ganaan/' they re- 
tained it but for a time, for they ware carried 
away captive, and they, never, were re-in- 
fttated in possession of that land. And, yet, 
the promise of God was true and sure ; and 
Abraham, as we read, understood it as having 
a figurative import ; as referring, to the pro- 
mises of the gospel ; to an everlasting inhe- 
ritance in heaven, promised to himself and 
his "seed, "to "them that believe;" so 
that, " by faith, he sojourned in the land of 
promise as in a strange country ; dwelling in 
tabernacles with Isaac and Jacob, the heirs 
with him of the same promise ; for he looked 
for a city which hath foundations, whose 
builder aad maker is God"" So, "sprang ■Heb.x..9. 
there" from Abraham "(so many) as the stars 
of the sky in multitude, and as the sand 
which is by the sea- shore innumerable. 
These, all, died in faith, not having received 
the promises, but having seen them afar off, 
and were per^iaded of (them), and em- 
braced (them), and confessed that they were 
strangers and pilgrims on the earth. For, 
they that say > such things, declare, plainly, 

that they seek a country-" " Here, then, we r 12 

have a striking proof, how veiled, and figura- ""^^ 
tive, and comprehensive, was that promise 

M 
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whioh God made to Abraham, although 
framed in language which appears to be so 
clear and simple ; and, how cautious we must 
be, not to bring any isolated expressions, as 
arguments, to oppose those general deduc- 
tions, which a comprehensive view of the 
whole scheme of Christianity, as drawn from 
the whole body of the Scriptures, compels us 
to form. 

As the body of flesh, then, is a ** body of 
sin ; " and as man, before he can be clothed 
with a spiritual body, must put off his mortal 
body ; as man, so &r as regards his animal 
body, must die, in order that he may inherit 
eternal life ; must die, temporarily, in order 
that he may live eternally ; so, in the figura- 
tive langus^e of scripture, when a man, to 
whom the scheme of the gospel is revealed, 
by faith accepts the free gift of justification 
through Christ, he is said to "put off" his 
-Eph.iv22. old body, "the old man,"'' and to "put on 
'rSL^xII' Chris to "put on the new man, 

^^' which, after Qod, is created in righiteousaess 
7Eph.iv.24. g^ jj.^^ holiness." ' And, having been, 

«johniii.3, thus, freed from the fatal effects due to 
'i'pet.i.23. the body, he is said to be "bom again,"" 
Titusiii.s*. to be, as it were, regenerate, begotten 
Ep°h.w!23; again,* to be renewed,^ to be "a new crea- 
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ture." *" And^ as^, m whatever relates to things « 2 cor. v. 
spiritual, not only is figurative language made . vi. 15. 
ii»& of) but figurative actions are, alsoi em-^ 
picked ; sQ) a bcidiiy act is enjoined, as an 
accompaniment to laith, on the part of him, 
who, through faith, thus becomes invested 
with the privileges of the gospel. That bodily 
act is Baptism, or immersion of the body in 
water. And what does that act typify ? In 
the first place, as Christ is said to have 
*' .washed us from our sins,"*^ so does the ^^Rev. i. 5. 
washing of the body of the Christian nepphyte 
with pure water, represent his being spiritu- 
ally cleansed from sin.® Secondly, the im m John 1.7. 
mersion of the body in water, is a figure, 
uQ^er which is represented, the burial of the 
original body in which he was born, the body 
of sin^ ; so that he is said to be buried with 
Christ by baptism into death. ^ Thirdly, the fRom yi.4. 
rising out of the water, in which he has been 
thus " buried," represents his being invested 
with a new and purified body j represents his 
beings as it were, " born again, " his be- 
coming "a new creature;" while it, also, 
prefigures the resurrection at " the la^t day>"' «Johnxi.24. 
when he will, reaUy, be clothed upcm, anew, 
with "a spiritual body."^ Thus, Baptism ncor.xvi 

, . . 44 52 53 

represents, the cleansing from all impurities 54'. 

M 2 
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of the spirit derived to it from the body ; the 
»Eph.iv.22. putting oflF, the burial, of the old, corrupt^ 
man ; the resurrection from the dead ; and 
the investiture with a new, and pure, and 
^ 42—64^' spiritual, and incorruptible, body.'' And, as, 
in the language of Scripture, all salutary in* 
fluences of a spiritual nature are attributed 
to the operation of the Spirit of Gon ; and, 
as he that putteth on Christ is said to be re- 
»Eph.iv.23. newed in the Spirit of his mind, ^ to be *'a 
new creature," to be ** born again ; " so, 
Baptism is called '^ the washing of regenera- 
tion, and renewing of the Holy Ghost, which" 
is " shed on us abundantly through Jesus Christ 
"Tit. Hi. 5. ^^j. Saviour; "* and the Neophyte, so wash- 
ed, is said *' to be baptized with the Holy 
" Acts i. 5. Ghost," ° and to be " baptized into Christ/' " 
•Gai.iii27. He is said to be " born again ; " to be "bom 

PJohniu.6. ^^ ^^^^j. ^^^ ^^ jjj^ gpjj..^ . „p ^^ ^^ ,, ^^^^ 

of the Spirit." Thus, we read, that " he that 

16. ' believeth and is baptized, shall be saved ; " <i 

** except a man be born again, he cannot see 

' johniii.3. the kingdom of God ; " ' " except a man be 

born of water and of the Spirit, he cannot 

• 5. enter into the kingdom of God ; " «» " wtoso- 

ever believeth that Jesus is the Christ, is born 

» 1 johnv.i. of God ; " * ** believe on the hotd Jesus Christ, 

3L**^** and thou shalt be saved and thy house;"'* 
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" go y^, — And teach all nations^ baptizing 
th^oi in the name of the Father, and of the 
Son, and of the Holy Ghost/' "" xxvui. 19. 

Thus, faith on the part of a Christian neo- 
phyte, qualifies him for the reception of the 
promises of the gospel, and these are con- 
finned to him by the rite of Baptism. Mere 
baptism, the mere act of immersing the body 
in water, without faith, is inoperative. It is 
faith, a living faith, on the part of the neo- 
phyte, which procures for him the free gift 
of justification, of imputed righteousness ; of 
which gift, Baptism is, as it were, the seal 
and registration. So that, if a man want 
faith, his baptism is an empty ceremony, 
without purpose and without advantage. But, 
if he have faith, and if he wish to be enrolled 
among Christians, he is bound to undergo 
the rite of Baptism, because Christ has en^ 
joined the rite. 

Baptism, then, is an essential rite, one 
which he who embraces Christianity must 
observe* But, it is a rite, which must be 
preceded, and accompanied, by faith. The 
rite erf Baptism was not, primarily, instituted 
by Christ. It was practised by that mes* 
senger from God,'' who came to "prepare wjohni. e. 
the way of the Lord ; " * and who is, em- 3*&c. ' 
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phatically, styled The Baptist, John the Bap- 
tist. He was sent, to announce to the Jewish 
people the advent of the Messiah ; and was 
T John 1.83. commissioned, to baptize with waters unto 

» Matt. m. ^ 

H. repentance ; « he came, *• preaching the bap- 

•Lukem.3. tism of repentance for the remission of sins."* 
We read, that Jesus came " from Galilee to 
Jordan unto John, to be baptized of him ; 
but John forbad him, saying, 1 have need to 
be baptized of thee, and cometh thou to me ? 
And Jesus, answering, said unto him, suffer 
(it to be so) now, for thus it becometh us to 
fulfil all righteousness. Then he suffered 
Him. And Jesus, when He was baptized, 
went up straightway out of the water ; and, 
lo ! the heavens were opened unto him ; 
and He saw the Spirit of God descending 
like a dove (»<ret ictpt^epav), and lighting upon 
Him. And, lo! a voice from heaven, say- 
ing. This is my beloved Son in whom I am 

'^s-n." well pleased."* After this, we find that 
the disciples of Jesus baptized, under His 

• John iv. directions.*^ And Christ, after His resurrec- 
tion, with his last words, enjoined His dis- 
ciples to '* go into all the world and preach 

"xMarkxvi. the gospcl to cvcry creature,*^ "that re- 

1 9 • 

pentance and remission of sins should be 
^Lidsexxiv, preached in His name among all nations.*' * 
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He said unto them, " All power is giveA 
unto me in heaven and in earth. Go ye^ 
therefore, and teach all natiQns, baptizing 
them in the name of the Father, and of the 
Son, and of the Holy Ghost." ^ We find, is,' 19. 
that those who had, already, been baptized 
by John the Baptist, were rebaptized by 
Paul : " Paul-*-came to Ephesus, and finding 
certain disciples, he said unto them. Have 
ye received the Holy Ghost since ye believed ? 
And they said unto him, We have not so 
much ai^ heard whether there be any Holy 
Ghost. And he said unto them, unto what, 
then, were ye baptized ? And they said unto 
John's baptism. Then said Paul, John^ 
verily, baptized with the baptism of repent^ 
ance, saying unto the people, that they 
should believe on him which should come 
after him, that is on Christ Jesus. When 
they heard (this) they were baptized in the 
name of the Lord Jesus. And, when Paul 
had laid (his) hands upon them, the Holy 
Ghost came on them, and they spake with 
tongues and prophesied." ^ In this narration, » Acts xix. 
the communication of the Holy Ghost is re* ~ 
presented as having been consequent to the 
imposition of hands after baptism ** in the 
name of the Lord Jesus." So we read, that. 
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'/ both/OKeiic and women" Df Samaria, m^ 
oladiag Sim(Hi the sorcerer, " when theyibe-:^* 
lieved Philip preadiing the thi^gn c<nc0niin§ 
the kingdom of Gojo, aod the name of Jesus 
^Acteyiii. Christ, were baptized;"'' and, •* whpn tlie 
apostles, which were at Jerusalem^ heard that 
Samaria had received the word of God, they* 
sent unto them Peter and John, who, .when 
they were come down, prayed for them tkat 
they might receive the Holy Ghost; for, as 
yet, He was fallen upon none of them, only 
they were baptized in the name of the Loud- 
Jesus. Then laid they hands on them, and 
they received the Holy Ghost. And, wheaa 
Simon saw, that, through the laying on of the 
apostles' hands, the Holy Ghost was given, he • 
offered them money, saying, Give me also 
this power, that on whomsoever I lay hands 
he may receive the Holy Ghost. But Peter 
said unto him. Thy money perish with thee> 
because thou hast thought that the ^ gift of 
Gon may be purchased with money^ thmi 
hast neither part nor lot in thisinatter; for 
thy heart is not right in the sight of God; 
repent^ therefore, of this thy wiclcednegis^, and 
pray God, if, perhaps, the thought of thine 
heart may be forgiven thee, for I perqaive that 
thou art in the . gall of bitterness and in the 
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band of iniquity."^ go that, beiievmg in *^i4^2'3"' 
Christ and being baptised in Hie iname by 
Philip, haul not procured for tb^e^^ nieik and 
womto" of Samaria the gift of the Holy 
Ghost; but this '"gift" was imparted to 
them,, afterwards, when Peter and John had 
laid hands on them. And, although Simon 
the sorcerer ^* himself believed also, and, 
vrben he was baptized, continued with Philip- 
and wondered, beholding the miracles and 

s^s which were done;'"' yet, he was v so ' 13. 

far froni having received this " gift,*- that 
Peter told him that he had ^* neither part nor 
lot in this matter," but was still ** in the bond 
of iniquity/' We also read, that, when 
Peter, who was preaching to Cornelius and 
his kinsmen and near friends, in the presence 
of certain of the brethren who had accom- 
panied Peter from Joppa, was yet uttering 
the declaration, that, through the name of 
Christ, whosoever believed on Him should 
" receive remission of sins," ^*the Holy Ghost 
fell on all them which heard the word. And 
they of the circumcision which believed, were 
astonished, as many as came with Peter, 
because that on the Gentiles, also, was pour- 
ed out the gift of the Holy Ghost. For they 
heard them speak with tongues, and magnify 
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God. Then answered Peter, Can any man 
forbid water, that these should not be baptized 
which have received the Holy Ghost as well as 
we ? And he commanded them to be baptized 
> Acts X. 43 in the name of the Lord/' * So that, we see, 

—48. 

that the gift; of the Holy Ghost was imparted 
to the unbaptized, and that those who had 
thus, received it, afterwards underwent the 
rite of baptism. Some, then, who had been 
baptized, had not received the Holy Ghost, 
but had that '' gift," subsequently, imparted 
to them ; and others, that had received the 
Holy Ghost, while yet, unbaptized, subse* 
quently underwent the rite of^baptism. So 
that the gift of the Holy Ghost was inde- 
pendent of the performance of the rite of 
baptism. 

As faithf on the part of the Christian neo- 
phyte, is a necessary prelude and accompa- 
niment to his subjection to the rite of baptism ; 
it is evident, that an infant, whose reasoning 
faculties are, as yet, undeveloped, cannot 
possess that essential requisite which gives 
to that rite all its force and import. And, 
moreover, as infants are not cognizant of 
the law of righteousness ; as they do *not 
possess that ** knowledge of good and evil" 
which is the ground-work of human sinful- 
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ness ; sd, eantiot they have committed sin.» " seeDeut. 
Itifants, therefore, cannot require the rite of Rom. ix. 
baptism. They cannot have faith ; they 
have not any *' knowledge of good and evil ;* 
they have not any law in their minds, not any 
law, as yet, legible in their hearts ; they are 
sin-less. Hie scheme of Christianity fully 
embraces them, independently of any act or 
rite ; for, ** of such is the kingdom . of 
heaven." n And, as we have, already, re- "Matt.xix. 
marked, while all the adult Israelites, who ^^' 
had rebelled in the wilderness, were excluded 
from the land of Canaan, (the liaind of pro* 
mise, the figure of the heavenly Canaan), 
none of these, excepting Caleb, (who had 
" wholly followed Jehovah" •) and Joshua, • oeut i. 
(or Jesus^) who was to " cause Israel to in- PHeb.w.s. 
herit it,'"* (a type of Jesus Christ, who causes i oeut. i. 

38 

" the Israel of God" to inherit the heavenly 
Canaan), being permitted to enter it ; yet, 
the infants and the children of these ex- 
cluded Israelites were suffered to go into it : 
" Moreover your little ones, which ye said 
should be a prey, and your children, which, 
in that day, had no knowledge of good and 
evil, they shall go in thither, and unto them 

will I give it, and they shall possess it."' ' sa. 

Nor, do we, any where, find an injunction to 
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baptize infants. We only read, that the 

• Acts viii. apostles baptized " both men and women ;"« 

that they baptized, at once, all a " house- 

* Tcor.\^ ^^^ »"'* which statement we must understand 

^^' as implying such only of the ** household" as 
» See Acts eouM evinco faith . « In the Israelitish church , 

XVI. 34. ^ _ ' 

indeed, the rite of circumcision was practised 
on every male child, (the male representing 

^ ^2^°' ^^ ^^^^ ^^^ female ^) on the eighth day 
after birth, as a seal of his admission into 
GoD*s covenant of promise, which, in fact, 
was the covenant of Christianity, that rit^ 
having been instituted, by the Deity, after He 
had entered into covenant with Abraham, and 

'^ 4!^'ir"* ^^^^ made unto him the promises.'' That rite 
Rom.iv. was enjoined, also, by the Mosaic law/ And, 

»uvjiu.3. the rite of Baptism, as administered to in- 
fants, if, simply, performed in token of their 
admission into the church of Christ ; and as 
affording a figure of purity, a figure of those 
who shall be admitted as members of Chrisf s 
church above, cannot but be regarded as a 
beautiful and affecting ceremony ; and it is 
one which, forcibly, recalls our Saviour^s 
words : ** Sufifer little children to come unto 
me, and forbid them not, for of such is the king* 

'Mattxix. dom of heaven ;'^» "except ye be converted 
and become as little children, ye cannot enter 
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into the kingdom of heafven."* But, there "j-*^"*- 
are not any grounds for supposing, that the 
rite of baptism, which^ necessarily^ implies 
the exercise of faith on the part of the Neo* 
phyte, is^of any force, or avail, as practised 
upon infants, which have not any " know- 
kdge of good and evil." * There are, indeed, *^^ f^^' 
those, who maintain, that all infants come 
into the world objects of Goo's wrath, and 
meriting eternal punishment, solely, because 
they are descendants of the first man Adam ; 
and who> also, maintain, that Baptism rege^ 
nerates them^ and makes them children of 
grace ; while they, also, maintain, that all 
infants who die unbaptized (and to die un- 
baptized is the necessary fate of a vast majo-- 
rity of the human race, adults as well as in«-^ 
fants) are liable to perish everlastingly. But, 
where do these persons find these doctrines, 
which are so utterly at variance with the 
whole scheme of Christianity ; with what we 
read in the history <^ the Israelitish people ; 
with Christ's own words ; with every princi- 
ple of reason, of justice, of benevolence ; doc** 
trines which would represent the Beity (with 
reverence be it said) as a Molooh>. rather than 
as the eternal fountain o^justice and of love? 
How can an infant, the very type of ijino- 
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cence, have merited the wrath ctf God ? Sim* 
ply, say these persons, because it is a human 
being ; simply because (although it has been 
fashioned and horn independently of any voli* 
tion or consent on its own part) it is a de- 
scendant , according to the flesh, of the first 
^ man, who appears, from the narrative in the 
third chapter of Genesis (if the words of this 
narrative be taken in their literal sense, as 
these persons maintain they should be taken) 
to have eaten of the fruit of a tree which he 
had been directed not to eat of. And, say 
they, because the comm<m ancestor of the 
human race, did, nearly six thousand years 
ago, commit one forbiddaii act, one single 
act (^ transgression of Gon s commandment, 
(which act, of course, the Deity foresaw 
when He created him, and when He gave 
him the prohibitory injunction) every de- 
cendant of that man (say these persons) 
comes into the world an object of God s 
wrath ; and meriting, not, merely, the loss 
of eternal life in heaven, but, eternal, never- 
ceasing, torments. Are we to be surprized, 
then, if a doctrine, so monstrous ; so repul- 
sive to every feeling which the Deity has im- 
planted in our nature (but here these persons 
would meet us with the assertion that our 
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nature is, radiisiMy, cornipt and sinful) ; so 
at variance with every principle of reason 
and of justice ; so, utterly, at variance with 
that eternal love on the part of the Deity 
which led to the establishment of the glorious 
schenae of Christianity ; are we to be sur- 
prized, that such a doctrine, firmly main- 
tained, and made an essential article of be* 
lief, in the creeds of many Christians, should 
drive so many (as it has driven, and, daily, 
does drive,) into the ranks of those, who 
maintain, that Christianity is a cheat, a 
fiction, a bugbear ? Where, we boldly ask, 
where are the grounds for such a doctrine ? 
Where, as we have already asked, where is 
the evidence that man, as he now comes into 
tl^ world, is a being, in any respect, differing 
from the first man, as he came, fresh, fi*om the 
hands of his Maker ? The first man, indeed, 
was, at once, introduced in a state of man- 
hood, whereas all his descendants pass through 
the various progressive developments from 
primary conception to adult age. But, what 
other difference is there, between the indi- 
vidual Adam, and the race of Adam ? Whence 
do these persons derive their pictures, of the 
transcendant nature of the first manias,, ori- 
ginally, created ; of his perfection and holi- 
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Hess ? Whence do tliey learn, that^ after 
what they choMe to term his Jnll, bis wheie 
nature was so changed that he lost, enfir^y, 
that '* image of God " in which he was cre- 
ated ? Whence do they learn, that this 
fallen being, as they represent him to have 
faeeiY, to be descended from whom is to be a 
creature deserving of God's everlasting wrath ; 
where do they find it recorded, that he was, 
ever after, an object of God's hatred ? 
: The very narrative, whence they pretend 
to derive these views, represents the Eteity 
as having covered the nakedness which '' the 
knowledge of good and evil " h^ exposed ; 
and we find, that Adam lived, withont any 
recorded manifestation of €rOD's anger towards 
him, above eight hundred years after he had 
ol^ined •• the knowledge of good and evil/* 
Nor, is there any mention, whatever, made 
of Adam, or of any imputation of guilt to 
him, in any portion of the patriarchal history, 
nor in any part of the Mosaic ritual, nor in 
any of the prophetic writings. And, as to 
what St. Paul says, we have seen the sense 
in which the general scriptural view of the 
Christian scheme, and the general chairacter 
of scriptural language, explains it. We have 
seen, that the incarnate nature of man, ne- 
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eMi^ri)y> entaUsk disobedience to tiie law of 
iaglli|0Qi|giies8 ; thai ite doMig so, was, as 
reffmAs ma&kiud, the very gi30uad-w<H^ of 
that eternal seh^o^e ; was as essentiiaJi a part 
iof it, as was the sacrifice of Ctmst ; nay, 
that the natural utter inability on the part 
(>f man to e£bct his own justification, was, as 
fwt aa regards man, the cause why Gob, in 
His eternal purpose, instituted the sacrifice 
of Christ. 

; A man, then^ of adult age and of ripened 
judgment, who, having the scheme of Chris* 
tkimty laid before him, and, having examined 
the .evidences upon which it rests, becomes 
^oaviaced of its truth, and believes in it, assents 
to ity and accepts its promises^ and undergoes 
the rite of Baptism ; such a man, is said to 
foe regenerate, to be born again, to be a new 
creature^ He enrolls himself among Chns- 
tians^ and^ being so enrolled, he is said to be 
regenerate. 

. SuiCh a decided case of '' regeneration," 
however, as that which we have just sup* 
posed, is to be looked for among those, who, 
havis^ femained strangers to the covenant 
^ grace until the period of adult s^e, have^ 
then, been made acquainted with it ; have, 
then, been awaJk^ied to the truths of the 

N 
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gospel ; and, having embraced tkese, hate 
been baptized^ and haxre become Christian. 
In such a case^ the period at which a man's 
** regeneration " takes place, may be dafted 
and determined. But, where a whole com- 
munity is, more or less, Christian ; one in 
which the Christian religion is, generally, 
professed ; in which, the existit^ members, 
have> from their earliest age^ been initiated, 
and trained, in the troths and principles of 
the gospel ; it would be di6Scult to find a 
penion in whom one could date tbe belief in 
tlie general truths ci Christianity. The case 
of a person, who has been trained, and edu- 
cated, by Christian parents, in a Christian 
community; and who, at adult age, finds 
himself believing the tenets d the gospel, 
without, ever, having thought of questioning 
the truth of those tenets, or of- inquiring ioto 
the evidences upon which they rest ; (his be- 
lief having grown with the growth of his 
faculties, having ^itwined itself round, and 
become blended, as it were, with these, 
during the progress of their developement, 
so that it has become firmly fix^iand rooted 
in his mind before doubt could ansa ;) the 
case of such a person, is, altogetiher, <listinet 
from that of a man, who, fafaving beeo a 
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stratiger to Christianity until his arrival at 
adult age, then becomel^ acquainted with it, 
and believes in it, and embraces it. In the 
latter cai^e, as we have add, we may fix the 
date of '* regeneration ; '* in the former, re« 
generation has been in progress during the 
whole period of the developeinent of the 
faculties. In a Christian community^ every 
person who is born into that community, is, 
generally speaking, made a believer in the 
tenets of Christianity by education and habit. 
This rdigkms belief has been determined, 
and fixed, by his education and habits, in«- 
ddpendently of any consciousness on his part 
of his having embraced the cr^d which he 
professes as the result of conviction. For^ 
there never has been any period of his life, 
in winch his mind has been free from the 
impression that Christianity was a true re- 
ligion ; he has, from the earliest dawn of his 
reason, believed in the tenets of that religion ; 
because, he has, from infancy, been taught 
that they were true. And, whatever be the 
religtoias creed professed by any given com^^ 
zDiinity ; whether it be any particular modi- 
fication o£ Christianity^ or be Judaism, or 
Mahometanism, or Buddbisfia, ; v^e find, that 
every indftvidiaal, without exception, tbrough- 

N 2 
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out that community, professes, generally 
speaking, that particular creed ; the children 
inheriting it from their parents, and trans* 
mitting it to their descendants; all, finulj 
believing in its tenets, simply,. because they 
have, from their infancy, been trained in 
a belief in them. And, as the vast majority 
of mankind, is, by want of time, or of oppor- 
tunity, or of ability, or of means, or of know- 
ledge, precluded, and, of necessity, precluded, 
from examining for themselves; into the evi^ 
deuces upon which the religion of their 
fathers rests ; (even supposing that their 
minds could be so freed from the bias of edu- 
cation and of habit, and so gifted with dis* 
cernment, as to be competent to form a dis- 
passionate, and an unprejudiced, judgment ;) 
it follows, of necessity,, that the religiooi 
which a man professes, must, in a vast ma'» 
jority of cases, be that in which he has been 
educated. It must happen, in the vast ma- 
jority of cases, that a man believes that^ 
which, from his infancy, he has been taught 
to believe ; that, which, from the earliest 
dawn of reason, he ever has believed j th/ity 
the truth of which, he never has been led to 
question; that constitutes his belief; and, 
what he does believe, he cannot but believe 
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to be true. <jenerally, speaking then, no 
man can be held accountable for his belief ; 
whatever his belief may be, if it be, really, 
his belief, he must act rightly in adhering to 
his creed, so long as he continues to hold it 
to be true. He, who has chanced to be 
bom and educated in a Christian community, 
is a believer in the tenets of the gospel ; and 
he is so, in a vast proportion of cases, purely, 
because he has been trained in those tenets ; 
he holds to his creed, because he believes it 
to be true ; and he must act rightly in so 
doing. But, the. man who adheres to a 
different creed from honest belief in the truth 
of that creed, is quite on a par, as regards 
any merit which may be supposed to belong 
to mere belief, witb the man who adheres to 
the tenets of Christianity, solely, because it 
has been his lot to be born in a Christian 
community. As regards any merit or de- 
merit, as connected with belief, both these 
men must be equally meritless and blame- 
less. 

We see, then, that mere religious belief 
cannot be a subject of merit or demerit. 
Self-estimation, indeed, makes every man 
jealous of his own belief, and opposed to all 
those who entertain, a creed different from 
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his own. It leads a man, to regard his owfl 
creed as a thing of his adoption, as embraced 
by him from a conviction of its superiority to 
all other creeds ; and, so regarding it, he 
assumes merit to himself for his belief, and 
he looks upon every different creed as an 
impeachment of his own judgment. Thus, 
every man clings to his own creed, not only, 
because he believes it to be true ; but, be- 
cause it is his own. And, thus, in religious 
controversies, it seldom, happens, that any 
converts are made by the arguments which 
are adduced on either side. 

But, we may safely ccmclude, that the 
benevolent Creator views the variety of creeds 
which are established among His creatures, 
with complacency and with tenderness. He, 
who knows what man is ; and who, from 
eternity, contemplated the variety of opinions 
which would, of necessity, as it were, spring 
up among men ; views them not, we may 
rest assured, with that jealousy and enmity 
which man, presumptuous man, feels, and 
fosters, towards those, who hold opinions on 
religious matters different from his own. 
For, Christianity represents the Creator as 
having, from eternity, included all His crea- 
tures in a scheme, founded in benevolence 
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and love, and based on their common im- 
potency* It represents all men, as equal in 
the sight of Gop ; all, on a par as regards 
merit or demerit; all, as destined to appear 
"guilty before Goi>," some in belief, and 
some in unbelief; with this glorious, this 
ben^roledt design, " That He might have 
mercy on all." 

We see, then, that the religion which a 
man professes, is, in a vast maiority of cases, 
determiaed. by the place in which it was his 
lot to be born, by the religion of the commu- 
nity among whom he has been trained. If 
any one ask why it is one man^s lot to be 
educated as a Christian, and another's to be 
brought up as a Pagan, we can only say, in 
reply, that God has willed the one to be a 
Christian, the other to be a Pagan. So, if it 
be asked, why it has been ordered that so 
many different, and opposite, creeds should 
obtain among men, and that so small a por- 
tion of mankind should possess Christianity ; 
we can only say, that it has pleased GoD/ it 
h^s con^sted with His eternal purpose, that 
such should be the case. He has willed, 
that Christianity, Judaism, Mahometanisn^ 
Paganism, all, shouljd exist, and should, in 
some way to us unknown, minister to His 
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eternal purjpo^. . He ba$ chofiea to make 
one okan to be a Jeyr, another -a Christiaiii, a 
third a Mahometan, and so on ; and, among 
those who. profess Christisoiity^ He has dif- 
fered, contrariety of creeds. He bas choaed 
this ; this bas been His will. And» accord^ 
ingly, He has caused men to be traixtedam 
different modes of belief, and to embrace' difi^ 
ferent creeds, independeiltly of any act of 
volition, or choice, on their part ;• ia order 
that they might minister to His secret pur- 
poses ; just as He has endowed different mien 
with different faculties, independently of any 
act of volition on their part, and bas bestowed 
See I Cor qq tbcm different gifts ; ^ In ordter . that they 
—10- also, might, in different ways, mfoister to his 
hidden, but eternal, purposes. : But, the 
man,. whose lot it has been to be> boim among 
Christians, and to be educated as a Christian,' 
has Qot, as such, any claim of superiority, as 
regards merit, over him, who, having been 
born, among Pagans^ has been trained up as 
a Pagan; he has no more claim to supeckx-ity 
over JJhe Pagan, than the man of powerftil 
faculties bas over him who as bonn an idiot. 
The Christian is a Chrktian ; the Pagan, a 
Pagan ; the man of powerful facidties, a 
highly-gifted man; the idiot, an idiot; be* 
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oause Go0 has chosen that each M^oitld- be 
whathe is. Such has been God's choice, or 
election. • ' ■;■-..;•.....'>. 

We have alrtgndy seen, thM it was part of 
G^b's eteraal purpose,' that ** biindness^ in 
part," should happen^ " to Israiel, until the 
foliiess of the Gentiles '^ shduld *' come in.-' ^ ' Rom. xi. 

25. 

As it was^a^part of His purpose, that a small 
portion, only,' of His ancient people should 
embrace Christianity ; so was it, also, a part 
of : that /purpose, that a portion, and a portion 
only, of thti Gentiles, should become converts 
to it. TlttDse '- among the Jews and Gentiles 
ik^faotn He diose, or selected, to be the early 
converts to the religion of Christ, and to b^ ^ 
the &8t propagators of it, are said, to have icor.u, 
been *^ called '■ *^ by Him ; " called according is. 
to (His) purposfe ; '- "" " called (to be) saints.'* ^ 28?''''"'' 
They arfe isaid, to have been ** chosen before icor,L2. 
of God ; " « and they are styled, '' the called i ro"l e! 
of Jesus Christ ; ** ^ *' the elect of God,'^ * or » coi.iii.12. 
" GoD*8 elect ;"^ "elect, according to the 33. Tit. i! 
foreknowledge of God the Father;"- thos€f »rpet.i.2. 
whomr He " did predestinate (to be) conform- 
ed to the image of His Son — ^the first born 
among many brethren ;"" ** a kind of first- "Ro™ viii. 
fruits of His creatures/'" As He selected -James i. 

18 

some independently of any act on their own 
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<» Rom. is. part, "* to be the recipients of the truths of the 

xi. 6. ' gospel ; so did He give, to others, '' the spirit 

of slumber, — eyes that they should not see, 

p 8. and ears that they diould not hear ; " ' and 

all this was done, in accordance with His 
own will and purpose, according to Hia 

' — ^'^- choice, or " election/** " Israel,** says the 
apostle, ** which followed after the law of 
righteousness, hath not attained unto the law 
of righteousness, wherefore ? Because (they 
sought it) not by faith, but, as it were, by 
the woH^s of the law. For they stumbled at 
that stumbling-stone, as it is written^ Behold 
I lay in Sion a stumblingnstcHie and rock of 

'^33/^ offence;"' (which ''stumbling-block" was 

■ 1 Cor. i. Christ crucified'") while " the Gentiles, 
which follow not after righteousness, have 
attained to righteousness, even the righteous- 

• Rom. ix. ness which is of faith." * The Jews, who 

30. ' 

adhered to the letter of their law and sought 
to justify themselves by their works, are said 
to have been blinded by the Deity, and, con- 
sequently, to have " stumbled ; " yet, says 
the apostle, '' Have they stumbled that they 
should fall? Cxon forbid; but (rather), through 
their fall, salvation (is come) unto the Gen- 
tiles, fiwr to provoke them to jealousy. Now, 
if the fall of them (be) the riches of the world. 
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and the diminishing of them the riches of the 
Gentiles; how much more their fulness ? — 
" For, if the castmg away of them (be) the 
reconciling of the world, what (shall) the re- 
ceiving (of them be) but life from the dead? 
For, if the fir^t-fruit (be) holy, the lump (is) 
also (holy) : and, if the root (be) holy, so 
(are) the branches. And, if some of the 
branches be broken off, and thou, being a 
wild olive-tree, wert graffed in among them, 
andy with them, partakest of the root and fat* 
ness of the olive-tree : Boast not against the 
brancheis. But, if thou boasts thou bearest 
not the root, but the root thee. Thou wilt 
say, then. The branches were broken off, that 
I might be graffed in. Well: because of 
unbelief they were broken off> and thou 
standest by faith. Be not high-minded but 
fear. Fot, if God spared not the natural 
branches, (take heed) lest He also spare not 
thee. Behold, therefore, the goodaes& aad 
severity" {cutting offy dvoroiuay) '* of God ; on 
them which fell severity" {being severed, sepa- 
ration^ cutting off, &w^oyu%), " but toward thee 
goodness, if thou continue in (His) goodness, 
otherwise thou also shalt be cut off. And 
they also, if they abide not in unbelief, shall 
be graffed in, for God is able to graff them in 
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again. For, if thou wert cut out of the olive 
tree which is wild by nature, and wert graffed, 
contrary to nature, into a good olive tree : 
how much more shall these, which be the 
natural (branches), be graffed into their own 
olive tree ? Fo(r, 1 would not, brethren, that 
ye should be ignorant of this mystery, lest ye 
should be wise in your own conceits ; that 
blindness, in part, is happened to Israel, 
until the fulness of the Gentiles be come in. 
And so all Israel shall be saved ; as it is 
written. There shall come out of Sion the 
Deliverer, and shall turn away ungodliness 
from Jacob ; for this is my covenant unto 
them, when I shall take away their sins. As 
concerning the gospel, (they are) enemies for 
your sakes: but, as touching the election, 
(they are) beloved for the fathers' sakes. 
For, the gifts and calling of Goi> (are) without 
repentance. For, as ye, in times past, have 
not believed Gon; yet, have now, obtained 
mercy through their \Jnbelief ; even so, have 
these, also, now, not believed, that, through 
your mercy, they also may obtain mercy. For, 
Gob hath concluded them, all, in unbelief, 
that He might have 'mercy upon all. O the 
depth of the riches both of the wisddm and 
knowledge of Gon !* How unsearchable (are) 
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^is judgments, aqd His wftys past finding 

out ! a " ^°™- '^*- 

^ 11,12,16 

What.w,ords can, more plainly and strongly, -^3. 
express, than these do, the purport of the 
Apostle's argument ; namely, that the *' elec- 
tion" of a portion of the Jews, only as con- 
verts to the gospel, was a parti of God's 
eternal purpose ; as was, also, the " blind* 
ness" of the greater portion of that people ; 
that, thxough. the " belief" of soiiie, and the 
'* unbelief" of others, God advances the de- 
signs of His mysterious scheme ? 

The 'f belief," of those that believed, was 
imputed to them for righteousness, "even 
the righteousness which is of faith," *" while ^ Rom. ix. 
the " unbelief" of others was made subser- 
vient to the scheme of Christianity ; and, 
with regard to these latter, God " concluded 
them all in unbelief, that He might have 
mercy upon all." "^ w _ xi. 32. 

How consistent is this view of the Apostle's 
argument with thai which we have taken of 
the Christian scheme, embracing, as it does, 
man s entire deficiency on the score of merit, 
and his full and free justification through 
Christ, as the free gift of God- Yet, notwith^ 
standing the caution of St. Paul,, who, through^ 
out his argument, tells those, whom he ad- 
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> Rom. xi. dresBes, not to boafit, > not to be faigh^ninded,' 
r if— 20. not to be wise in their own conceits^ * as 
t 25. tiiQugh tij^ir " election/' as converts to the 

gospel) was an evidence of their exclusive 
participation of the benefits of the Christian 
scheme ; and» as thongh '' unbelief '' and re* 
jection of the gospel, on the part of the Jews, 
was a proof that God had ^^ cast away His 
people;" notwithstanding this caution, the 

• See 2 Pet. Statements of this apostle have been wrested* 
from their proper import, to support a doc- 
trine, which maintains, that, as all men derive 
from the sin of Adam what has been termed 
'^ original sin," and are, by nature, enemies 
of God, slaves to Satan, and servants unto 
sin; so are all doomed to everlasting death, 
excepting such persons, as God, has, of mere 
grace, elected, from ererlasting, in Christ 
Jesus; which persons, so elected, are rege* 
Derated by the power of the Holy Ghost 
working in their hearts an assured faith in 

^ See Con- the rcvealcd promise of God. ^ And this dpo* 

fessionof . ■■ i • * • » i 

Faith as triDC, SO opposcd to the vicw wliieh we have 
by the taken of the scope, and purport, of the Apo« 
Pariia. stlc's argument ; and so at variance with the 
1560. View which our whole mvestigation has fur* 
nished of the scheme of Cliristianity, is 
founded upon the doctrine of *' original sin ; '' 
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ami is gopported, piimcipally, if not entirely^ 
by distorted arguments derived from those 
statements of St. Paul which we have been 
Gonsideryng. It, first, assumes, that man is 
bom into the world a creature meriting eter* 
nal perdition ; and it, tiien, assumes, that he 
is Idl to his* medted fate, except in those few 
partial instances, in which Gon has inter- 
posed, according to His eternal design, to 
rescue him from destruction, and to bestow 
upon him eternal salvation. Was this, then, 
that scheme of wondrous love which the 
Deity^ from everlasting, planned and instil 
tuted ; a scheme, which brought into exist- 
ence (an existence which the beings created 
could not avoid) countless myriads of beings, 
for the sole purpose of dooming them to eternal 
perdition ? Was this a scheme, whose tend- 
ency was, to give ** glory to Gob in the high- 
est," and to evince " good-will toward men ? " 
Can that vkw of God's eternal scheme, which 
represents. Him as creating, of His irresistible 
will, a vast, and overwhelming majority of the 
human race fpr the expmss purpose of punish- 
ing them everlastingly^ consist with the attxi* 
butes of that Beiog^ whose glorious character 
i», comprehensively, summit up in that beau- 
tiful expresskm, " Go© is lovel'"^ What, 
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though the few, who ans,. tiros, ayggerted t& be 
selected as the reeipieote of Goii*s partial 
favour, be btought forward to attest the fame- 
volence of the scheme ; will that partial kiiMl- 
Bess, shewn to the few, countenance the pve^ 
detarmined cruelty with regard to the mai^ ? 
Was it, to give efficacy to such a schen^. of 
scanty love, and exuberant cruelty, tl^it tte 
Son of God, the image and the equal of tiie 
most High, was degraded from His ^ranal 
gliMry, and was made to endure the hamilHu- 
tion of existing in the flesh, and xif* expimig 
on the cross ? Surely, if the Deity eouM not 
effect the salvation of a few individuals of the 
human race, without offering a sacrifice to 
His holiness ; the eternal punishment of the 
great mass of mankind, might swm to have 
been sacrifice sufficient to satisfy the deman<te 
of that holiness ; so that, if Justice claimed 
the many as its victims, Mercy might, well, 
be indulged with the selection of the few, and 
the sacrifice of Christ, might, as regar^d 
man, have been spared. 

But, if " all tl:^ world" be '' gmlty before 

« Rom. iii. God ;"* if " all have sinned" equally ; if '* the 

rigfateoi«$ness of Gon by faith, in iesms Christ" 

is '' unto all and upon all them that beliieve, 

for there is no differ^ace ; " if all are '' jostified 
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firedy by the grace of God, through the 

ptioo that is ia Christ Jesus, "f it should ' Ro'"- '»• 

'^ ' 22—24. 

to K^low, that those, and those Only, 
frill be treated as guilty sinners, who do not 
betteve in Jesus. And yet, we read, ecmcem- 
ing the Jews, that ''God hath conokkled 
them all in unbelief, that He might have 
meiK^ upon all. « So that *' unbelief " does ' — ^^i. 32 
■ot, neisessarily, impede the merciful opera* 
tkm of God's mysterious scheme of universal 
bramxdenee. And we have, already, seen, 
^hat, as regards the getieral mass of mankind, 
religious belief and unbelief, are, in a VMt 
nMtjority c£ cases, determined by the appa- 
nu&y itsrtuitous eircumstimces of birth and 
^ducatioD.' They arev principally, determined 
.1^ these circumstances ; they are powerfully 
it^Buenoed, also, by the peculiar temperament, 
or constitution; of the body of each individXial, 
whkh modifies and affects the character and 
iGonditton of the reasoning faculties, producing 
that infinite, and indefinite, variety of shades, 
which reaches from powerful judgment down 
to extreme feebleness,- and extends from 
Mania to Idsotcy. 

If^ then, those only, who mamlest a lively 
fiuth in Christ,, were to reoeive final justifica- 
tion, it follows, of necessity, that airery small 

o 
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proportion, ooly, of mankind could be justi- 
fied. It has been fully shewn, that, no man 
can justify himself by his works ; but, that, 
as judged according to the law of works, the 
whole world is " guilty before God." And, 
if any could be justified by works, Christ 
would, to sugAi, be of no effect; thus, St. 
Paul says : '' Christ is become of no effeot 
unto you, whosoever of you are justified by 
^ Gal. V. 4. the law, ye are fallen from gi^oe." >* It has 
been abundantly shewn, also, diat, whoso*- 
ever obtains justification, can obtain it, only^ 
through the sacrifice of Christ. 

Yet, we are, expressly, tpld^ tl^t Christ 

will come, in the last day of the world, to 

judge both the quick and dead ; to judge 

them according to their works. '' We must 

all appear before the judgment seat of Christ, 

that every one may receive the things (done) 

in (bis) body, according to that he hath dona, 

»2Cor.v. whether (it be) good or bad."* *' The Son 

of Man shall come in the glory of His Father 

with His angels, and then He .will reward 

every man according to his works." ^ ** The 

27. ' se^ Father judgeth no man, but hath committed 

iri" all judgment unto the Son."^ "Verily, 

22."^' verily », I say unto you, he that heairefthmy 

word, and beliieveth on Him .that sent me> 
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hath everlasting life, and shall not come into 
jin%ment (^tpunt) but is passed from death 
unto life ; verily, verily, I say unto you, the 
hour is coming, and now is, when the dead 
shall hear the voice of the Son of God, and 
they that hear shall live ; for, as the Father 
hath life in Himself, so hath He given to the 
Son to have life in Himself; and hath given 
Him authority to execute judgment also, be- 
cause He is the Son of Man . Marvel not at 
this ; for the hour is coming, in the which, all 
that are in the graves shall hear His voice, 
and shall come forth ; they that have done 
good, unto the resurrection of life ; ind they 
that have done evil, unto the resurrection of 
judgment (#fpi<r€«^)." » « john v. 

To what, then, can this " judgment" re- 
late ? Assuredly, not to man's final justifica- 
tion by works ; for, it is, explicitly, declared, 
that, " by the works of the law, shall no flesh 
be justified." As regards man's justification 
by works, all men are, equally, " guilty^* in 
the sight of God. Yet, we are, positively, 
assured that men will be judged '* according 
to their works," in ^* the day of wrath and 
revelation of the rightebus judgment of God, 
who Mrtll render to every mah according to 
his deeds; to them, who, by patient con- 

o 2 
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tinuance in well-doing, seek for glory, and 
honour, and immortality, eternal life ; but, 
unto them that are contentious, and do not 
obey the truth, but obey unrighteousness, in*> 
dignation and wrath, tribulation and anguish, 
upon every soul of man that doeth eyil^ of the 
Jew first, and also of the Gentile, for there is 
no respect of persons with God. For, as 
many as have sinned without law shall also 
perish without law; and as many as have 
sinned in the law shall be judged by the law; 
(for not the hearers of the law are. just before 
Gon, but the doers of the law shall be, jiisti* 
fied« For, when the Gentiles, whioh hav^e 
not the law, do, by nature, the things con- 
tained in the law, these, having not the law, 
are a law unto themselves, which shew the 
work of the law written in their hearts, tbeiir 
conscience, also, bearing witness, and their 
thoughts, the mean while, accusing or [ex- 
cusing, one another) in the day when Goo 
shall judge the secrets of men by Jesus 
" ^,'J^' Christ, according to my Gospel." ° Do not 
these words of St* Paul, plainly, as^rt, that 
every man will receive '^ according to his 
deeds:" that " eternal life" will be awarded 
as the recompense of "well-doing;" that 
'' indignation and wrathi tribulation and an- 
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guish** will fall ** upon every soul of man that 
doeth evil ;" that all who " have sinned in 
the law " shall be judged by the law, and 
that *' the doers of the law shall be justified ;" 
and that *' as many as have sinned without 
law shall, also, perish without law," they 
being judged by " the law written in their 
hearts ?" Certainly, these words of the Apo- 
stle, as taken by themselves, assert these 
things; but, follow him through his argu* 
ment: *' Behold,'* continues he, ** thou art 
called a Jew, and restest in the law, and 
makest thy boast of God, and knowest (His) 
will, and approvest the things that are more 
excellent, being instructed out of the law, 
and art confident that thou thyself art a guide 
of the blind, a light of them that are in dark- 
ness, an instructor of the foolish, a teacher of 
babes, which hast the form of knowledge and 
of the truth in the law; thou, therefore, which 
teachest another, teachest thou not thyself? 
Thou that preachest a man should not steal, 
dost thou steal? Thou that sayest a man 
should not commit adultery, dost thou com* 
mit adultery? Thou that abhorrest idols, 
dost thou commit sacrilege ? Thou that 
makest thy boast of the law, through break- 
ing the law dishonourest thou God? For 



198 

the name of God is blasphemed Among the 
Gentiles through you, afi it is written, for cir- 
cumcision verily profiteth, if thou keep the 
law ; but, if thou be a breaker of the law, thy 
circumcision is made uncircumcision. There- 
fore, if the uncircumcision keep the righteous- 
ness of the law, shall not his uncircumcision 
be counted for circumcision? And, shall 
not uncircumcision which is by nature, if it 
fulfil the law, judge thee, who, by the letter 
and circumcision, dost transgress the law ? 
iFor, he is not a Jew which is one outwardly ; 
neither (is that) circumcision which is out* 
ward in the flesh ; but, he is a Jew, which ils 
one inwardly; and, circumcision (is that) of 
the heart, in the spirit (and) not in the letter, 
whose praise is not of men* but of God. What 
advantage, then, hath the Jew? Or what 
profit (is there) of circumcision ? Much 
every way, chiefly, because that unto thetn 
were committed the oracles of God. For, 
what if some did not believe ? Shall their un- 
belief make the faith of God without etfect? 
God forbid ; yea, let God be true, but every 
man a liar ; as it is written, That thou mightest 
be justified in thy sayings, and mightest over- 
come when thou art judged; But, if our un- 
righteousness commend the righteousness of 
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Goo, wbat shall we say ? 1$ God unright- 
eous who taketh vengeauce ? (I speak as a 
man) God forbid ; lor then how should God 
judge the world ? For, if the truth of God 
hath more abounded through my lie unto His 
glory, why, yet, am I also judged as a sinner ? 
And not (rather) as we be slanderously re- 
ported, and as some affirm that we say. Let 
us do evil that good may come. Whose 
condemnation (tcpifM) is just. What then? 
Are we better (than they)? No in no wise. 
F^r we have before proved both Jews and 
Gentiles 'that there are all under sin, as it is 
written. There is none righteous , no not one, &q. 
-^Now, we know, that, what things soever 
the law saith, it saith to them who are under 
the li^w, that every mouth may be stopped, 
and aU the world may become guilty before 
GoD# Therefore, by the deeds of the law 
there shaU no flesh be justified in His sight, 
for, by the law, is the knowledge of sin. 
But now, the righteousness of. God without 
the law is manifested, being witnessed by 
the law 4nd the prophets, even the righteou^r 
ness (which is) by faith of Jesus Christ, unto 
all, .and upon all, that believe; /or there is 
no difference ; for ail have sinned and come 
»h<»:t of tlie glory of God ; being justified 
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freely by His grace through the redemptiori 
that is ia Christ Jesus, whooi God hath set 
forth (to be) a profHtiatioir through faith in 
His blood ; to declare His righteousness for 
the remission of sins that are past, through 
the forbearance of God, to declcure His right- 
eousness, that he might be just and tiie Justin 
fier of him which believeth in Jesus. Where 
is boasting then ? It is excluded. By whait 
lapw ? Of wcMrks? Nay, but by die law. of 
faith. Therefore, we conclude that a nan is 
ju«»tified by faith without the deeds of the 
law. (Is He) the God of the Jews- only ? 
(Is He) not also of the Gentiles ? Yes, tif 
the Gentiles also. Seeing it is one God, 
o Rom. u. ^hioh shall justify the circumcision by faith, 
uhT^so. ^^ ^^ uncircumcision through faith.'* ** Here, 
then^ we find the Apostle arguing, that a 
Jew might be allowed to make a boast of the 
law, if he fulfilled it ; but, that, by upholding 
the law which he did not (could not) fulfil, 
he dishonoured God, and caused His name 
to be "blasphemed among the Gentiles; '* 
while the Gentile ; if be, by nature, fulfilled 
the law*, would condemn the Jew who 'did 
not fulfil it. He, then, ass«trts, that, '' what 
things soever the law saith, it saith to them 
who are under the law, that ^very mouth may 
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be stopped, undall tke war Id ^nmf iddome guUly 
A^ng God." Ii^ other words, he says, that 
tine main purport of the law of righteousness, 
as imparted to man, is, to convict him of sm'; 
to piHi^ve* that, as no man can '*keep th^ 
law," so vamt ''all the world "" be guilty 
before God " " and, thus, it serves tor pre- 
pare the way, as it were,i> for tl^ fmll pseeOai. 

ill 24 

and free • development and operation of the 
Christian scheme, which secures to man full, 
and free justification ''through the redemp- 
tion that is in Christ Jesus." And, " there- 
forcv" says the Apostle, " by the deeds of 
the law there shall no flesh be justified j * 
"the rigbteousness of God without the law 
being manifested," " even the righteousness 
of God (which is) by faith in Jesus Christ 
unto* all and upon all that believe, /or there 
is $w difference ; for all have sinned and come 
short of the glory of God ; being Justified 
frtefy by His grace through the redemption 
thai is in Christ Jesus ;'' and, "therefore," 
say3 he, " we- conclude, that a man is justi- 
fied by faith wilJiout the deeds of the law ; " 
and God, he adds, is God of the Grentiles as 
wsell as of the Jews^ '^ seeing it is one God,i 
which shall justify the circumcision by faith, 
and the uncircumcision through faith." 
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Thus, we find, by folbwing St. Paul 
through his arguuoent, that^ what he bad 
advanced, in the earlier part of it, respecting 
the " judgment of God," according to which 
erery one would receive '' according to his 
deeds ; '' refers to what would be the course 
and the result, if men were '^ under the 
law ; '' according to which law, '' eternal 
life " vmild be the reward of ** well-doing," 
and punishment the sure result of doing 
*' evil ; " according to which, " the doers of 
the law " would, alone, ** be justified ; " ac- 
cording to which, both Jew and Gentile 
wouldy equally, be judged ; the fomner, ac- 
cording to the written law revealed unto 
him ; the latter, according to the natural law 
written in his heart. For, be, afterwards, 
shews, that the result of such '^ judgment" 
would be, the conviction of all mrat, whether 
Jew or Gentile, as sinners ; the making *' all 
the world guilty before Gon ; *" inasmuch as, 
no cme has kept the law, '^ there is none thtt 
doeth good, no not one ; " and, V tberefi[^e/' 
he asserts, '' by the deeds of the law shall no 
flesh be justified ; " which assertion shews, 
clearly, the conditieoal import in which he 
had, pteviottsly, said, that God '' will render 
to every man according to his deeds/' But, 
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if what St. Paul had ad?anGed) in the earKer 
part of his argument, respecting *' the right- 
eous jtidgment of Qoi>, who will render to 
every man a<:;cbrding to his deeds, Ac." have 
a conditional import, as explained by himself 
in the winding up of his argument ; we may 
apply the same explanation to what our 
Saviour has said r^peeting His judgment : 
''The Son of Man,'* says He, '* shall come, 
in the glory of His Father, with the angels, 
and, then. He shall reward every man 
according to his works;"* which declara>- ^Matt.xvi. 
tion agrees with what St. Paul says of 
" the righteous judgment of God who will 
render to every man according to his deeds." 
Christ tells us, that, when He shall come 
*' to execute judgment," '* all that are in the 
graves shall hear His voice and shall come 
forth ; they that have done good, unto the 
resurrection of life ; and they that have done 
evil, unto the resurrection of judgment/' ' ' John v. 
The question, then, arises, who are they 
•' that have done good ? " And, if the answer 
be, as it must be, ** There is none that doeth 
good ho not one ; " ^ then, it follows, that, all • Rom. lii. 
will be convicted of having " done evil ; " 
the " judgment," to which all shall be sub- 
jected, will prove all to *' be guilty before 
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God ; *' which conclusion agrees, precisely, 
Mrith that to which the reasoning of St. P^ul 
leads us. 

The "judgment," then, of mankind, where- 
by all will receive according to their " works," 
can mean nothing more, nor less, than, that 
all mankind will be convicted of sin ; since, 
if any man could be justified by his works, 
there would be an end of the Christian scheme 
of salvation, so far at least as man has any 
concern in it; for, the guih of the whole 
human race, as judged by the law of right- 
eousness, their necessary guilt, is, so far as 
man is concerned in it, the basis on which 
Uiat scheme was, from eternity, fbunded. 
The full establishment, and manifestation, 
then, of that guilt, as afforded by a general; 
and particular, "judgment ; " (by which, the 
"deeds" of every man will be compared 
with the requirements of the law ; and by 
which, it will be proved, that no one has kept 
the law ;) must be necessary, iii order to 
shew, clearly, that, " by the deeds of the 
law," there can " no flesh be justified;" and, 
then, but not till then, will it be clearly p»- 
ceived, by the genetal assemblage of angels 
as welLas of men, that the sacrifice of Christ 
wasr an indispensable sacrifice; that, to Christy 
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and to .Him alone^ the Mrhde human race is 
ipdQbte4 for s^^yation ; wd that, through His 
redeeming sacrifice, the whole human race 16 
fully and freely justified* 

This "judgment" of the whole hunmn race 
is committed to Christ ; " the Father" " hath 
given Him authority to execute judgment 
also, because He is the Son of Man." * Be-^ 
cause, Christ, by His incarnation and passion, 2^' ^'^• 
purchased the salvation of mankind. He is 
the, appointed Judge, whose judgmaat will 
prove the necessity of that sacrifice which He 
offered. 1 

"When the Son of Man" says our Saviour, 
"shall. come in His glory, and all the holy 
angels with. Him, then shall He sit. upon the 
throne of His glory : and before Him shall foe 
gathered* all nations ; and He shall separate 
the^i pB^ from another, as a shepherd divideth 
(his) sheep from the goats ; . 9md He shall set 
tjtie shgQp on the right handy but the goats on 
the left« Then shjgiU the King say unto them 
on his right .hand. Come ye blessed of my 
Father, inhco^ the kingdom prepared for you 
frpnt tl|e foundation of the world ; for I was 
m iv^ngred^ and ye gave me meat; I was 
tbii)9tyand ye gave me driiik ; I was* a stranger 
and ye took me in; naked and ye clothed < 
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me ; I was in prison, and ye came unto me. 
Then shall the righteous answer Hini» sayings 
Lofd, when saw we thee an hnagred and fed 
(thee)? or thirsty and gave (thee) drink? 
When saw we thee a stranger, and took (thee) 
in ? or naked and clothed (thee) ? Or when 
saw we thee sick, or in prison, and came untQ 
thee? And the King shall answer and say 
unto- them, Verily I say unto you, inasmuch 
as ye have done (it) unto one of the least. of 
these my brethren, ye have done (it) ujpto 
me. Then shall He say also unto them <m 
the left hand. Depart from me ye cursed into 
everlasting fire, prepared for the devil and fais 
angels, for I was an hungred and ye gave me 
no meat ; I was thirsty and ye gave me no 
drink ; I was a stranger, and ye took me; not 
in ; naked and in prison, and ye visited m^e 
not. Then diall they also answier Him;, say^ 
ing. Lord, when saw we thee an hungred, or 
athirst, or a stranger, or naked, or sick, at in 
prison, and did not minister unto thee? Tben 
shall He answer them, saying, 'Verily I say 
unto you, inasmuch as ye did (ifc) not ^ to oiie 
of the least of these, ye did (it) not to me; 
And these shall go away into eirerlastUpg 
punishment, bat the righteous; into ( life etet«- 

" Matthew ryml.^'^ 
XXV. 31 — — •^* 
46. 
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Here, we find a description given by Christ 
the appointed Judge, of His proceedings, 
** when He shall come in His glory," ** and 
he&)re Hini shall be gathered all nations." 
We are told, that the whole of the i^sembl^ 
nations will be distributed into two sets^ 
whereof one shall go **into everlasting pu- 
nishment," and the other " into life eternal." 
Those who are admitted *'into life eternal," 
arei styled '* the righteous ; " and they are 
i)epi?es6hted as being, thus, distinguished and 
rewarded, on account of their having exercised 
deedis of benevolence and kindness towards 
th^lr indigent and suffering fellow-creatures ; 
while th« otbers are represented as being 
sent ^^ into everlasting punishment," on ac- 
count of their not having exercised these 
**de«d&;'' S^o that, from this statement, it 
would ajipear, that ^* eternal life*^ will be 
bestowed dn^man as the recompense of acts 
of kindness* toward man ; while ' ^ everlasting 
pU'ibiishniedt " will be awarded to those who 
hs^d left ihoaie acts undone. According to 
this representation, then, is taken in its strict 
import,' 'the whole race of mankind would 
appear to have their etenkal^ ^ salvaiiiDn, or 
their eternal perdition^ distermined by their 
"works;" every one receiving, "according 
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to that he hath done/* or left undone. And, 
although such a view would accord with the 
declaration of our Saviour^ when He says, 
'' The Son of man shall come in the glory of 
His Father with His angels, and then shall 
He reward every man according to His 
-Mattxvi. works ;"t and with what St. Paul says of 

" the eternal judgment of God, who will ren- 
^Rom.ii.G. (Jer to cvcry man according to his deeds ; " '^ 
yet, we have seen, that St. Paul uses these 
words in a conditional import ; and, that he 
employs them as introductory to the winding 
up of his argument ; in which he shews, that 
justification is, entirely, independent of merit; 
since, as regards the works of the law, all are 
equally " guilty." As, indeed, '' eternal life*' 
" Eph. ii. is, purely, ** the gift of God, not of works ; "' 
it might seem, that Christ, (whose exceeding 
love toward man was evinced by His, volun- 
tarily, becoming a sacrifice to effect his justi- 
fication;) when bestowing the free gift of 
eternal life, singled out, as the recipients of 
His gift, those, and those only, who had 
evinced love towards mankind ; for, those 
who are justified through faith in Him, are 
required to manifest that " faith which work- 
y Gal. V. 6. eth by love." ^ And, although He might, 
thus, award His gift to those, only, who bad 
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manifested some degree of that lov^ towards 
man, which, in Him« had been so exceeding ; 
still, might that gift be a perfectly free, and 
gratuitous gift ; one, to which their actions 
could not lay claim ; although He might be 
pleased to represent the love which they had 
shewn towards their brethren, as the ground 
of his award. But; as our Saviour, in all 
His discourses, used the language of figure 
or parable, " and without parable spake He 
not," y the description which He has given of ^Matt.xiu. 
His " judgment" may be, altogether, para- 
bolical. It may be designed, to commend, 
and to enforce, that love toward man, which 
He, everywhere, so strongly inculcates, and 
of which He, Himself, afforded so wondrous 
an example. 

In the description which our Saviour has, 
thus, given of the occurrences at the last day, 
" the righteous " are represented as going 
" into life eternal," while all others " go 
away into everlasting punishment." So, 
St. Paul says, ** The Lord Jesus shall be 
revealed from heaven with His mighty angels, 
in flaming fire taking vengeance on them that 
know not God, and that obey not the gospel 
of our Lord Jesus Christ, who shall be pun- 
ished with everlasting destruction from the 
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« 2 Th i P''^®^^^® ^^ ^^^ Lord, and from the glory of 
^—9 His power." " And, Christ, also, says, that 
*' at the end of the world, the angels shall 
come forth, and sever the wicked from among 
the just, and shall cast them into the furnace 
of fire ; there shall be wailing and gnashing 

•Mattxiii. of teeth."* Yet, if all are declared to be 
' ' equally guilty in the sight of God, who are 
those " righteous " and " just" to whom 
" eternal life" shall be awarded? Or, how 
can some be so immeasurably more wicked 
than others, that, while the latter go '* into 
" life eternal," the former, shall go ** into 
everlasting punishment."? It may be an- 
swered, that, by " the just," are meant those 
who are, already, ** justified" by faith in 
Christ ; yirhile all others, all who remain in 
" unbelief," remain unjustified ; and, being 
yet in their sins, incur the punishment due 
to guilty sinners, and are styled " the wick- 
ed." But, if this answer be admitted, then, 
can the declarations of Christ and St. Paul 
refer, solely, to those to whom the knowledge 
of the gospel has been fully, and clearly, 
revealed ; they cannot apply to those who 
never heard of Christ or of His gospel. And, 
the " everlasting punishment" threatened to 
" the wicked," can apply, only, to the wilful. 
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and perverse, and obstinate, unbeliever; it 
cannot apply to those, whom '' God hath 
concluded" '* in unbelief, that He might 
have mercy" upon them ; ** and, as to reli- "^^^^ ^* 
gious belief and unbelief, we have, already, 
seen, upon what circumstances these are, 
generally, found to depend ; and by what 
circumstances they are modified, and influ- 
enced. It is clear, that these declarations, 
with regard to the eternal life awarded to 
** the righteous," and the *^ eternal punish- 
ment" into which " the wicked" are sent, 
cannot refer to any final distribution of re- 
wards and punishments as the recompenses 
of man's works; since, if judged by his 
works, no man can be justified ; but, every 
one must be made " guilty." And, it is, 
equally, clear, that they cannot refer to any 
general distribution of rewards and punish- 
ments as the recompence of faith in Christ, 
or of the want of that faith ; since, those, in 
whom such faith, or the want of it, can be 
manifested, must, of necessity, constitute a 
very small proportion only of the human race. 
We have seen that St. Paul's declaration 
respecting ^* the righteous judgment of God 
who will render to every man according to 
his deeds," has a conditional import; and, 
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that, as the result of the general judgmeivt 
must be the establishment of the guilt of 
" all the world ;" so, must the full display of 
that universal guilt, in the sight of men and 
angels, be necessary, in order, to display the 
necessity that existed for the sacrifice of 
Christ, and to shew, incontrovertibly, that, 
to that sacrifice, and to that alone, man is 
indebted for full and free justification. The 
declarations, then, respecting the '' eternal 
punishment" of the wicked, may have a con- 
ditional import ; may shew what would be the 
necessary consequence of sin, its natural re- 
compense, had not Christ, by the sacrifice of 
Himself, made a full, perfect, and sufficient 
satisfaction for the sins of the whole world. 
But, if, notwithstanding the inconceivable 
costliness of the sacrifice offered by Christ 
for the expiation of human guilt, man is, yet, 
liable to all the penalties attached to viola- 
tions of the law of righteousness; if trans- 
gressors are, yet, liable to be addressed in 
those words of eternal denunciation, *' Depart 
from me ye cursed into everlasting fire pre- 
pared for the devil and his angels ;" how is 
« Gal. iii. man ** redeemed from the curse of the law ?" « 

13. 

" For, as many as are of the works of the 
law, are under the curse ; for it is written. 
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Cursed is every one that continueth not in 
dl things which are written in the book of 
the law to do them ; but, that no man is jus- 
tified by the law, in the sight of God, is evi- 
dent." * If, then, by the law no man can ^ ^]'ii[ 
be justified ; if Christ was sacrificed to satisfy 
the law ; will that law be brought forward to 
condemn the human race, with any other 
design but that of proving the necessity of 
the sacrifice of Christ, and man's entire de- 
pendence on that sacrifice for justification? 
If, all are to be judged by the law of works, 
and all are to incur the penalties attached to 
the violations of that law, excepting those 
few persons, who, during the period of their 
existence in the flesh, have manifested a 
lively faith in Christ ; then, is a vast majority 
of the human race, still, under the curse of 
the law, and^ as regards them and their jus- 
tification, the sacrifice of Christ is inoperative 
and ineffectual, and will have been offered in 
vain. In such a case, the eternal scheme of 
Christianity, the vast sacrifice of the eternal 
Son of God, will be limited, as regards its 
application to man, to a small minority of the 
human race, and an overwhelming majority 
of that race will have neither part nor lot in 
the matter. But, if, according to the eternal 
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law of righteousness, all men are ec^ually 
without merit, all equally guilty in the sight 
of God ; and, if, Christ has offered a full ex- 
piation for the sins of the whole world, then, 
as no works of man can merit reward, so, 
neither, can any works of man, of necessity, 
demand punishment. If the law of holiness 
has been, amply, satisfied by the sacrifice of 
Christ, all further sacrifice to it must be un- 
necessary, must be derogatory to the all-suf- 
ficient character of the sacrifice of Christ. 
As eternal life must be a free gift ; so, also, 
must any further punishment of sin be per- 
fectly gratuitous; it cannot be required by 
the eternal law of holiness, which has already 
been fully satisfied. 

It is to be remembered that Christ came 
to satisfy the law in all its strictness; and, by 
His sufferings and passion, to uphold its eter- 
nal enactments. He came to offer himself as 
a sacrifice to that law. He came, therefore, 
not to destroy the law, but to fulfil it. He, 
therefore, of necessity, upheld and confirmed 
all the obligations of the law, and ratified all 
its claims of vengeance for all infractions of 
it. It was not until after He had exclaimed, 
'* It is finished," after He had expired on 
the cross, after He had visited Hades, after 
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He had risen from the dead, after, in short, 
He had made full expiation for all offences 
against the law, that He said "all power is 
given unto me in heaven and in earth." 
Then were the sufferings of the Saviour sub- 
stituted for the penalties of the law, then 
were the statutes of vengeance repealed, and 
salvation through Christ was fully established. 
Christ, therefore, before He had fully satis- 
fied the law, could not but uphold it in all its 
force ; He could not but denounce vengeance 
against all breaches of it ; for the law re- 
mained in force until after His passion and 
resurrection. 

The whole matter, may, thus, summarily 
be stated : 

The eternal law of righteousness declares 
that the slightest infraction of any of its 
precepts is tantamount to a violation of the 
whole law. No man ever has satisfied, no 
man ever can satisfy, all the requirements of 
that law. Therefore, as judged by that law, 
the whole human race must be convicted of 
sin, must be adjudged to be guilty ; no dis- 
tinction can be made among any of the sons 
of man, none can be pronounced to be 
righteous, none can be declared to be just ; 
but all, without an exception, must be made 
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guilty. Christ was offered as a sacrxfiee to 
that law, as the expiBtxx of every vic^tkm 
of it, as making a full and perfect and all<« 
sufficient satisfiftction to it for every trauF- 
gression of its precepts committed by every 
individual of the whole race of man. Christ 
has, therefore, freed man from the penalties 
of that law ; He has placed mankind in that 
situation in which it would have stood if it 
had fulfilled every requirement of the law, 
and, in no instance, had transgressed. Christ 
has become our righteousness, our justificac 
tion. He has become the Saviour of the 
whole race, from the first to the last man 
inclusive. But the gk)rious scheme of salva- 
tion through Christ, although planned before 
creation commenced, has been kept, more or 
less, secret from angels as well as from men 
ever since it was planned, even to the present 
hour. Millions of the human race have died 
without ever hearing of it. But, at the final 
consummation of this magnificent scheme, 
before all its glorious and benevolent provi* 
sions are carried into effect, it will be fiiUy 
and explicitly revealed and displayed to the 
whole of God's rational creatures, to the 
assemblage of men and angels. Then, but 
not till then, will the necessity, as well as the 
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universal efficacy, of Christ's expiatory sacri- 
fice be clearly shewn; That law of right- 
eousness, to satisfy which Christ was de- 
graded and crucified, will then be brought 
forward; its rigid enactments will be made 
known, and the actions of the whole human 
race will be judged according to the require- 
ments of it. Then will it be seen, that the 
whole of mankind is convicted of having vio- 
lated that law, that the whole human race is 
concluded all under sin, all pronounced to be 
guilty. The fearful penalties of transgression 
will, then, be made known and understood,^ 
and man will be fully convinced of the neces- 
sity of a Redeemer. Then will the glorious 
mystery of the Cross be fully revealed. Then 
will it be seen, that the law has been amply 
satisfied ; that the full penalty for ail trans- 
gression has been paid; that man is freed 
from all the penalties of all his transgres- 
sions ; that Christ has become his right- 
eousness, his justification; that the whole 
guilt of the whole human race has been wiped 
away and annihilated ; that Christ has pur- 
chased the salvation of all men. But, if, at 
the final judgment, the human race is to be 
judged by the law of righteousness, and is to 
receive judgment according to the deeds done 
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in the body, where is the redemption from 
the curse of the law ; where the necessity, 
where the benefits, of the sacrifice of Christ ; 
and where can be found one man who shall 
be declared to be righteous and just ? If, by 
the deeds of the law, shall no flesh be justi* 
fied, how can any man be distinguished as 
having '' done good? " And, if all are equally 
guilty, who are those that shall be separated 
from the rest as having *' done evil?'' 

It seems to follow, then, from the prece- 
ding investigation, that the most consistent^ 
and, indeed, the only consistent, view of the 
Christian scheme, is that which represents, 
man, as, by nature, and of necessity, utterly 
unable to fulfil the law of righteousness, and 
Christ as affording to all men, of every creed, 
and of every nation, and of every age, full, 
and perfect, and free, justification; which 
places all men on the same level with regard 
to merit, which represents all mankind as 
redeemed from the curse of the law, all as 
recipients of the benefits of Christ's expiatory 
sacrifice; by which, not only all things in 
earth, but all things in the heavens, also, are 
reconciled unto God ; and which represents 
the gospel, as requiring from all those, whom 
it has reached, and by whom it has been em- 
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braced, that lively faith which '' worketh by 
love," producing, as its natural, and neces- 
sary, fruits, loVe towards God, and love 
towards man. * 

Why, thien, is man so anxious, that various 
degrees of guilt should be established under 
the Christian scheme, when he finds that all 
men are represented as being, equally, guilty? 
Why so solicitous, that the benefits of that 
scheme should be limited to a few, when he 
finds that ample provision has been made for 
the full justification of all men? Why is 
every creed of man founded on exclusive 
principles? Because, man is wise in his own 
conceit; because, his self-love prompts him 
to think, more highly of himself, and less 
charitably of others, than he ought to think ; 
because, no man likes to confess, that he is 
utterly devoid of merit ; or to acknowledge, 
that the rest of mankind are his equals in 
point of worth ;• and, because, he judges of 
the law of righteousness according to the 
rules of human legislation. Man, as we have 
already seen, has established a code of laws 
of his own appointment ; in which, various 
offences are classified according to a standard 
and scale conventionally agreed upon among 
men, so as to exhibit varying degrees of 
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guilt, to which corresponding degrees of pn- 
nishment are assigned. According to this 
code and this scale, man, sitting as an earthly 
judge, passes judgment on his fellow man ; 
and he would fain believe, that a similar judi- 
cature will be established at the last day. 
But, in the first place, the eternal law of 
righteousness admits not of any degrees of 
guilt ; it demands perfect and entire obedi- 
ence ; and it regards any one violation of its 
injunctions as tantamount to the violation of 
the whole law. And, in the next place, 
although there appears not to be any diffi- 
culty in deciding as to the comparative guilt 
of different individuals, if we measure their 
respective offences by the standard of human 
law ; yet, it by no means follows, that we 
judge rightly, when we pronounce one man 
to be more criminal than another. No man 
is competent to sit in judgment upon man; 
even as regards the offences of man toward 
man. For man cannot apprehend the extent, 
or degree, of influence, which natural consti- 
tution of body, or acquired, or disordered, or 
accidental, constitution of it, or other phy- 
sical causes, may have exerted upon the indi'* 
vidual in question. He cannot fully estimate 
the extent, or degree, of influence, which 
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educatioQ» or example, ar position in society, 
or other moral causes, may have exerted^ 
He cannot form any estimate of the degree 
of temptation which may have led to the 
oitnmission of the crime in question. He is, 
utterly, incompetent to apprehend, and to 
weigh, these several matters, so as to be able, 
justly, to determine, that the perpetrator of a 
crime of deeper die, is, actually, more crimi- 
nal than he who has committed a more venial 
offence. As, then, all human law differs, so 
essentially, in principle, from the eternal law 
c^ righteousness ; and, as all human legis- 
lation, must, of necessity, be liable to error ; 
so, cannot any inference be drawn, as to the 
character of divine legislation, from the faulty, 
and imperfect, legislation of man. If, not- 
withstanding the positive declaration, that all 
are equally guilty in the sight of God, the 
penetrating eye of omniscience, will, indeedj 
discover different degrees of guilt amcmg 
those who appear before the judgment-seat 
of Christ ; the Saviour-Judge may, assuredly^ 
if such be His pleasure, award His free gift 
in varying measure, or degree, also. He 
may award, to some, higher degrees of hap- 
piness and glory than He will assign to 
others ; and, still He may be the Saviour of 
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all men. He may suspend, as it were, for a 
time, the full benefits of His sacrifice, as 
regards some ; and, still. He may be, ulti- 
mately, the Saviour of all. He may, even, 
subject some to punishment; and, still, He 
may, ultimately, be the Saviour all. But, if 
He so modify His free gift of salvation ; if He 
subject any portion of mankind to any pu- 
nishment ; He must do so of His own free 
will, and not from any necessity imposed by 
the law of holiness ; not from any deficiency 
in the expiatory character of the sacrifice 
which He has ofiered. But " who hath 
known the mind of the Lord, or who hath 
34. ' ' been his counsellor ? " * It is sufficient for 
us, to know, that, *' all the world '* is de- 
clared to be, equally, " guilty before God ; " 
and, that, the sacrifice dfered by Christ, on 
our behalf, is, abundantly, sufficient to expiate 
the sins of '* all the world." It is quite suffi- 
cient for us, to have ascertained, that, the 
eternal scheme of Christianity embraces, as 
its two essential, and inseparable, elements, 
maris utter inability to establish his own rights 
eousmssy man's full and free justificatum 
through Christ. 

But, it may be asked, if this doctrine be 
admitted, how can obedience to the positive 
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precepts of the gospel be enforced ? We 
reply thus : All the commandments of God 
are comprehended in the two-fold injunction 
to love God and to love man ; ^ ** therefore, xxu.s?^ 
love is the fulfilling of the law; "« and this ^if, 
love, must, naturally, result from faith in the 
gospel ; for it is a faith which " worketh by 
love." And, if that gospel, which represents 
God, as having, from pure love, founded the 
Christian scheme ; which represents Christ, 
as having, from pure love, offered Himself as 
a voluntary sacrifice through which man's 
eternal salvation is purchased and secured ; 
which represents man, as utterly unable to 
contribute anything towards his own salva- 
tion, utterly unable to oflfer any return for 
such great and inconceivable love ; if this 
gospel does not beget in man a deep, and 
fixed, and warm, and animated, love toward 
God and Christ ; by what other means can 
that love be awakened ? Is that view of 
religion, which represents God, as estranged 
from the creatures of His hands ; as hating 
the beings whom He has called into exist- 
ence; as having, from eternity, destined a 
vast proportion of them to eternal perdition ; 
and, as holding out to all, the threat of ever- 
lasting punishment ; is such a view better 
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calculated to call forth ardent and affection- 
ate love ? So, with reference to love toward 
man. If the gospel be, eminently, calculated 
to kindle, and keep alive, love toward God ; 
love toward man will follow, as the conse- 
quence of love toward God. Love toward 
God will, naturally, tend to beget love toward 
those for whom He has manifested such in- 
conceivable love. And, as we have no mode 
by which we can evince, or indulge, the 
emotions of love toward God, but in shewing 
love toward man the object of His love ; we 
shall have the strongest possible incentive to 
love one another. That view of the gospel, 
too, which represents, all our fellow-men as 
included, with ourselves, in the same glorious 
scheme of universal love ; all as fellow-heirs 
of the same promises ; all as brethren of one 
common family ; which, representing salva- 
tion, purely, as a free gift, and, making all, 
equally, without merit or pretension, destroys 
all ground of rivalry, jealousy, animosity, 
contempt, and the like ; how does it, natur- 
ally, and necessarily, tend to beget, and to 
sustain, love toward all mankind. Is not 
such a view far better calculated to generate, 
and promote, love toward man, than a view, 
which represents man, as a being, by nature, 
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hateful in the sight of God, and doomed to 
eternal perdition, from which a few only are 
rescued, either, by partial election, or, on the 
ground of superior merit ? Are the narrow 
and exclusive views which are, usually, taken 
of the Christian scheme, found to be produc- 
tive of love toward God and man ? Do they 
not abundantly generate and foster bigotry, 
and self-sufficiency, and rancour, and pride, 
and intolerance, and persecution, and all those 
other feelings which render man hateful in 
the sight of his Maker, and a source of evil 
to his fellows ? Do they not abundantly 
generate scepticism, and cause many to re- 
nounce all belief in the Christian scheme of 
salvation ? Are they found, in their work- 
ings, to be efficacious in binding man, to man, 
or to his Creator ? 

Thus, then, is the question which we have 
been considering satisfactorily answered— 
Thus it is proved, that the two command- 
ments upon which hang " all the law and 
the prophets," are, most powerfully, enforced 
by that view of the Christian scheme which 
represents it as a scheme of love, which 
embraces with its benevolent designs the 
whole human race. And, were such a 
view of it received generally, it could not fail 
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to beget and to maintam love toward God 
and man. It could not fail to establish 
*' glory to God in the highest, and on earth 
peace, good will towards men."* 

After all, the vast majority of the human 
race has, ever, been, and still is, without any 
knowledge of Christ and His go^)el. The 
conduct of all these persons, with a reference 
to God or man, can be influenced, only, by 
the hopes and fears attached to, and spring- 
ing from, their respective creeds, or by their 
consciences as influenced by '* the law writ- 
ten in their hearts." The view which we 
have taken of the Christian scheme, repre- 
sents all these persons as included in the 
n^erciful provisions of that scheme ; and such 
a view cannot fail to exalt, on the part of thQ 
Christian believer, love towards God and Jlis 
Christ, who have, thus, provided for the jsalva- 
tion of all mankind ; and love towards men, of 
every nation, and of every creed, who arq, 
thus, shewn to be partakers, with himself, of 
the oenefit^ of that universal scheme of uni- 
versal love. 

Instead, then, of representipg man ^, by 
q^^ture, the object of God's wrath, and the 
victim of His eternal vengeance ; -^instead of 
pourtrs^ying him as a being debased and de- 
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graded and fallen from his high original, afid 
deprived of that similitude to the Deity ini 
which he is said to have been, originally, 
created ; instead of thus reviling the creature 
of God's own hands, while we profess to 
honour' Got), and to cultivate sentiments of 
love towards this His creature whom we thus 
describe as deserving only of punishment and 
of hatred ; — instead of, thxis, endeavouring so 
to lower the estimate of man in his own sight 
as to cause him to despite his being and his 
race, and to induce him to regard his Maker 
with abject terror, or with indifference, oi^ 
with aversion ; — instead of, thus, levelling the 
inward with the outward man, and leading it, 
perhaps, to resign itself, altogether, to the low 
pleasures of sense, or to the gloomy forebodings 
of settled despair ; — instead of all this ;-^we 
have been led to contemplate the boundless 
benev6teftce of the Almighty Ruler of th'e 
universe, who has, from eternity, founded 
the magnificent scheme of Christianity on 
a plan vast and comprehensive as creation 
itself; and who has included in the mer- 
ciful provisions of that scheme the whole 
human race. We have viewed man as the 
offspring of The Most High, a portion of 
God's own eternal essence, formed, as re- 
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gards his spiritual and real nature, in the 
image of the Deity, and stamped with His 
similitude. We have regarded him, as placed, 
for a short season, in a tenement of earth, 
which fetters and controls his spirit, and 
which renders ineffectual and imperfect his 
most zealous endeavours to act up to the law 
of righteousness. We have not ventured to 
ask, why it has pissed the Deity so to place 
the spirit of man in union with a body so 
diametrically at variance with its own nature ; 
but we have, fairly, and safely, concluded, 
that such a temporary imprisonment of the 
spirit was an essential part of a plan based in 
goodness and in love. We have seen, that 
Christ, the maker and the heir of the uni- 
verse, has, by tlie humiliation and sacrifice 
of Himself, abundantly, and entirely, expi- 
ated all the offences committed by God's 
creatures against the law of righteousness. 
We have viewed the Christian scheme of 
salvation, so far as man is concerned in it, as 
consisting, essentially, of two inseparable 
elements, whereof the one is, maris utter 
inability to establish his own righteousness^ the 
other, mans full and free jmtification through 
Christ. We have seen, that the whole human 
race is destined to be judged by the Re- 
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deemer. But, if all shall be judged by the 
law of righteousness, all must be convicted of 
sin. And if all are convicted of sin, then 
must that judgment (tpio-iO prove the indispen- 
sable and universal necessity of the vicarious 
atonement, which has been made through the 
sacrifice of Christ, through which alone man 
can be justified, can have righteousness im- 
puted to him. And, as no guilt on the part 
of man remains unexpiated, so, without any 
violation of God's eternal holiness, the most 
guilty may receive justification through the 
blood of Christ, who is *' the propitiation — 
for the whole world.'' But, although Christ johnii.2. 
has made a full and sufficient sacrifice and 
satisfaction for the sins of the whole world, 
we find Him and His apostles every where 
requiring obedience to the law of holiness, 
and threatening obstinate and unrepenting 
sinners with severe vengeance. We no 
where find any sanction for any transgression, 
but we every where find abundant assurance of 
pardon held out to repentant sinners. We 
cannot, then, pretend to penetrate into the 
mystery which hangs over that '' judgment" 
which awaits mankind. We know, that all 
have sinned — ^that Christ died for all. It is 
not for us to pretend to draw the line between 



230 

those who shall appear at His jtidgment seat. 
Those to whom the Gbspel has been made 
known are called upon by it to exert them- 
selres to the utmost, by God's aid, to obey 
the law of holiness, the precepts of the law 
being briefly included in love towards God, 
and love towards man; but every man is 
shown to be unable so to fulfil the require- 
ments of that law as to establish for himself 
a claim to justification through his obedience 
to it. It follows, then, that every Christian 
is called upon to exert himself to the utmost 
to obey the injunctions of Christ and His 
apostles. He must shew forth his love to- 
wards God and his love towards man, as 
earnestly as though his salvation depended 
on his own efforts ; while, at the same time, 
he must, after his best efforts, after his best 
services, feel deeply his own unprofitableness, 
and he can hope for justification only through- 
** Christ the Saviour of the world." 

We call upon the Christian, then, to recol- 
lect what and whence he is, what his privi- 
leges are, what his hopes. We bid him bear 
in mind^ that, oppressed as he now is with 
the burdensome bondage of sinful flesh, he, 
yet, is the offspring of that '' High and Lofty 
One that inhabiteth eternity, whose name is 
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Holy ; " that he, yet bears His divine image, 
His glorious similitude — that he is, not in- 
vited only, but commanded, to address that 
Stupendous and Almighty Being by the fond, 
and familiar, and expressive, and encouraging, 
title of Father; — that, as Christ is styled 
*' the image of Grod," so he also is made " in 
the image of God " — as Christ styled God His 
Father, so may he ; — that, as Christ is styled 
'' the Son of God," so he also is called a Son 
of God — that, as Christ is the appointed heir 
of all things, so also is He invited to become 
joint heir w^ith Him. We tell him to bear, 
ever, in mind these transcendent privileges, 
these high hopes ; for, such recollections 
cannot fail to raise, and to sustain, his spiri- 
tual nature ; they cannot fail, under the Di- 
vine blessing, to produce, as their natural and 
necessary fruits, love towards God, and love 
towards man — they cannot fail to lead to the 
fulfilment of those two commandments on 
which " hang all the law and the prophets.'* 



THE END. 



